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ABSTRACT 

The Salvation A m y  has enjoyed more success on the island of Newfoundland than 

in any other province in Canada. ïhough Newfoundland has long been a stronghold for 

The Salvation Amy very few academic snidies exist that deal with the Army's amval and 

growth. When the frst Salvationists came to NewfoundIand at the end of the nineteenth 

century. the island was in the grips of a depression and the fishers were struggling to 

survive. These elements, in combination with the island's geography and system of tnde. 

proved beneficial to the Amy. The Salvationist's methods of recniitment and preaching 

provided Newfoundlanders with entertainment and served to entice a number of people to 

join The Salvation A m y .  The Anny was never a serious threat to the three main 

denominarions: the Church of England, the Meîhodist Church, and the Catholic C hurc h. 

and its popularity was limited in both size and location, but the Salvationists in 

Newfoundland have proven to be the Canadian Salvation Army's strongest and most 

abundant supporters. 

The present-day Salvationist owes a debt to the men and women who took a chance 

on a strange and seerningly disrespectable religion. The early Salvationists were drawn into 

the sectarian hostility which existed in nineteenth-century Newfoundland soon afler they 

arrived. Yet. these people continued their work and the Army becarne a permanent pan of 

the isiand's religious community. 
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Chapter I 

Historiography 

The Salvation Army was founded in 1878, but its history dates from 10 years 

earlier when William Booth, founder of The Salvation Army and its first General. le f i  the 

Methodist New Connexion Church and joined the East End Tent Mission. The purpose of 

the Mission was to bnng Christianity to the poor of London's East End. The Mission 

prospered thanks to Booth's evangelical femor and dedication, and other branches openrd 

outside London. This small, seerningly insignificmt, mission became The Salvation Army. 

one of the most widely known social institutions in the world. Before branching into social 

refonn the Army was an evangelical Protestant denomination that gained popularity with the 

poor working class because of its unique brand of Christianity. 1 There are multiple reasons 

for the Amy's popularity. but its greatest asset was the leadership's ability to borrow from 

various se-gments of society. not just religious ones. and to create publicity. Not until after 

1890 did The Salvation A m y  involve itself in large scale social refom. The early 

Salvationists took to the slums of the world with little more to offer than 'salvation'. To 

understand the success of The Salvation Army, one must look at other Protestant 

movements that preceded it. especially the Methodist Church. 

By the middle of the nineteenth cenniry, industrialization had wrought social 

transformation in England and North America. Industrialization brought a wave of 

urbanization creating overcrowded slums as people moved to the cities in the hopes of 

finding employment. The urban poor's daily stmggle for survival lefi little time for any 

leisure activities. Since few had the energy to attend Sunday service and church only 

reminded the working poor of their plight, attendance among the working class was 

declining in the second half of the nineteenth cenniry.z New patterns of life formed in urban 

slums called for new ways to attract people back to their former denominations. but the 

1Booth in fact did not want The Salvation .Wny to becorne a Protestant sect. He hoped that it could remain 
outside of sectarian bartles and serve as a means to heIp people enter one of the established Churches. This 
did not prove financially viable. For reaction to this change see. A, Sumner. The New Papacv: Behind the 
Scenes in the Salvation Armv bv an ex-Staff Officer (Toronto: 1889). p. 7. 
2K.S. inglis. Churches and the Workine Classes in Victorian Encland (London: 1963). p. 1. 



churches did not understand why attendance had declined or how to fil1 the pews. With the 

established Protestant denominations slow to respond to the problem. alternative Christian 

movements were able to take advantage of the situation. One such movement that appeared 

in the late nineteenth cenniry was The Salvation Amy .  The A m y  did not rise out of 

obscurity to form a new sect within the ranks of Protestantism; it was an outgrowrh of 

Methodism influenced by the revivals taking place in England and the United States of 

America during the eighteenth and nineteenth centuries. The Salvation Army borrowed 

From these revivals in an effort to bnng religion to those who were suffering from the new 

world of unrestricted capitalism. 

The Salvation Army targeted those people hurt by urbanization. Yet. unlike other 

denominations involved in poor relief, The Salvation h y  focused on aiding that segment 

of society which others ignored, the undeserving poor or what William Booth termed "The 

Subrnerged Tenth".: This focus on the undeserving rather than the deserving poor 

sternmed from the belief that the deserving poor had the ability to care for themselves. but 

those who were beyond self-help were the ones charity organizations should reach out to 

with syrnpathy.' Although the Army sought to Save the poor and working class. drbate 

surrounds whether Salvationists were in fact implanting middle-class values in their 

supponers. A number of historians have engaged in this debate, but none questions that 

The Saivation Army was an urban denomination. This appears to be the case in almost al1 

of the Amy's  work throughout Europe and North America. but in the case of 

Newfoundland the A m y  was successful in areas that certainly did not resemble the cities of 

industnal Eng1and.j Research on the Army's work in Newfoundland is needed in order to 

3General William Booth, In Darkest Enoland and the Wav Out, 1890 (Atlanta: 1984), pp. 24-3 1 .  
JAsa Briggs, "The Salvation . h y  in Sussex. 1883-1892," Studies in Sussex Church History ( 198 1 ). pp. 
193- 194. 
jThe Salvation Army did enjoy a great deal of success in small communities. especially in Ontario. but 
these areas did contain some indusmalization and a working-class popuIation that was aware of its interests 
and joined unions in an effort to protect those interests. Lynne S. ~Marks, "Ladies. Loafers. Knights and 
'Lasses': The Social Dimensions of Religion and Leisure in Late Nineteenth Cenrury Small-tom Ontario." 
Ph.D. Thesis. York University. 1992. 



understand how and why it was successful in a largely m a l  society tied to merchant and 

dockyard capital, not industrial capital. To understand how the Army gained a strong 

following in Newfoundland, one must first understand how and why The Salvation A m y  

emerged as well as why it survived long enough to 'invade' Newfoundland in 1886. 

In Churches and the Working Classes in Victorian England, K. S. Inglis compiled a 

considerable amount of statistical data to illustrate a decline in Protestant church attendance 

dunng the nineteenth century. He linked this decline to the nse of industrialization and the 

urban sprawl created in its wake. The adjustment required to deal with new pattems of 

work caused by the shifi From an agricultural economic base to an industial one created a 

change in the social relations of the newly formed working class. One aspect of life that 

suffered because of these changing relations was church participation. People displaced 

from the countryside and forced to enter the city formed new life pattems to survive. With 

more time and energy expended on subsistence, lirtle energy was left to engage in leisure 

activities. including organized religious worship. Until the urban poor were able to cope 

with their new position, either through gaining financial stability or by sheer willpower. 

few found the tirne, energy or incentive to attend church. The Churches in England failed to 

understand the reasons for the decline in attendance. but were aware workers failed to 

appear for Sunday service. The seemingly new moral weakness of the working class 

caused a reaction against urbanization which was blamed for an apparent rise of immorality. 

including drunkemess, prostitution, and the non-observance of the Sabbath. As a result. 

urbanization itself was viewed as a new challenge to Chnstianity. Urban areas offered 

alternatives to church attendance which many church members viewed as undermining 

Christian society. Rather than address the structural problems of the Churches. religious 

leaders preferred to blame society itself ùistead of Looking inward. The source of society's 

moral decline was apparently identified. but the established denominations were ill- 

equipped to meet the problem.6 

The Church of England was the fust to anempt to understand why the lower classes 

6IngIis. Churches and the Working Classes. p. 5 .  



were absent from Sunday services. Its long-held pnvileged position as the official Church 

of England rendered Anglicanism the choice of the upper classes, but by the middle of the 

nineteenth c e n q  rnany Church of England leaders were attempting to make the working 

class feel welcome and cornfortable siaing in the same place of worship as their employen 

and economic superiors. The Anglicans did not grasp the significance of the changes 

caused by industialization, but they were willing to work to build a better church for al1 

classes. Sermons were directed at a more general audience. no longer assuming or 

requiring a comprehensive knowledge of the Scriptures. Methodism, on the other hand. 

had built itself up as the church of the humble and disadvantaged, but during the nineteenth 

cenniry, as the Anglicans were reaching out to the poor, the Methodists were dissociating 

themselves fiom their humble roots.7 

It is perhaps a harsh criticism of Methodists to accuse them of abandoning their 

roots and becorning a middle-class church. Their begimings were not on the shop floor or 

in the urban slums, but with the marginalized agicultural worker. Their people were not the 

product of the Industriai Revolution and while some members of the Methodist church 

benefited from industrialization, many suffered. Yet enough Methodists prospered over the 

years of England's Industrial Revolution, due in part to the discipline leamed in the class 

meetings thar were of central importance in their Church, and obtained middle-class status 

that the Methodist church also gained middle-class status.8 In the face of urbanization 

Methodist leaders chose to retum to their rural roots. Rather than concentrate efforts in 

urban areas and neglect the rural population, Reverend Jabez Bunting, leader of the 

Methodist Church in England. addressed the Methodist conference of 1854 and reminded 

Methodists that theirs was a rural religion and adrnonished them to focus their energy on the 

countryside.9 For Inglis, this retum to a rural religion explained Methodism's failure to 

7In_glis. Churches and the Workinrr Classes, p. 9. 
8E.P. Thornpson. The ,Making of the English Working Class, 2 (Harmondsworth: 1968). pp. 390-392. 
91nglis. Churches and the Workine Classes, p. 1 1 .  



draw the working class into its church.10 This argument, however, was based on the 

assumption that Methodists abandoned the cities. The Methodists did work within urban 

areas and atternpted to increase their attendance rates. but they focused their missionary zeai 

on those considered deserving, hence excluding a number of people. By dividing their 

efforts between urban and rural areas the Methodist church was late in joining the race for 

workingslass converts and as a result its attendance suffered. 

Members from every Protestant denomination concemed themselves with the 

decline in attendance. The common assumption was that urban development had outpaced 

the Churches' ability to service their congregations. The problem was viewed as one of 

accessibility and not a lack of religious cornmitment. As new urban areas were forrned they 

were without churches. Religious leaders believed those who lived in these areas did not 

attend church because they lacked the ability to travel to the nearest parish. The solution 

was to construct churches in poor urban areas so the poorer classes could retum to their 

former denominations. 1 1  With this in mind the Church of England created approximately 

seventy new parishes a year between 1868 and 1 8 8 0 . ~  This proved costly. for the 

assurnption more churches would lead to geater anendance proved false as there was littie 

increase during this twelve year period. 13 The Methodists also followed the lead of the 

Church of England. with similar results. 

Despite Bunting's earlier advice, the Methodist church began working in earnest to 

aid the urban poor in their religious development. Finding church-building to be a failure. 

the 'Fonvard Movement' was created. It consisted of young nonconformists who took 

over where their elders failed. The movement recognized a change had taken place in 

Society due to industrialization and a new approach was needed to deal with the surge of 

101nglis. Churches and the Workine Classes, p. 1 1 .  
1 1 Inglis. Churches and the Working Classes, p. 18. 
~ ~ l n g l i s .  Churches and the Working Classes, p. 27. 
i j~ng l i s .  Churches and the Workino Classes. p. 27. 



secular thought and opinion accompanying it. 14 The 'Fonvard Movernent' in combination 

with the Wesleyan home missionaries was an attempt by Methodists to reach the urban poor 

in the late nineteenth century. Since the people living in city slums appeared unable and 

unwilling to enter a church, these Protestant movements went into the community to hold 

less formal religious meetings.15 Despite these efforts there was linle increase in working- 

class attendance, as Inglis demonstrated. His primary concem, however, was the decline in 

working-class church attendance and what was done to reclaim lost members. 

Understanding why the lower classes were not anending religious services would have 

given Inglis a clearer understanding of why the Churches' efforts to reclaim members 

failed. 

Other historians besides Inglis have attempted to understand why many of the new 

working class did not attend church when their forebears had done so on a regular basis. In 

Disorderlv Conduct, Carroll Smith-Rosenberg investigated the role evangelicalism play ed 

in the lives of Victonan Amencan women. While investigating the roots of evangelicalism 

she found revival meetings. emphasizing anti-ritualisrn, were a product of societ ies wi th 

minimal social control. 16 The Industrial Revolution produced just such a society. leaving 

many in a precarious economic situation. As a result, anti-ritualism appealed to a wide 

spectrum of people fiom a number of class backgrounds and led to a nse in evangelicalism. 

Smith-Rosenberg M e r  illustrated that as people's econornic and social position stabilized 

those who had joined revivalist groups returned to their former churches. This primarily 

applied to members of the middle and upper class, as workers' lives rarely stabilized. 

Although Smith-Rosenberg was concemed primarily with the role of women in the Second 

Great Awakening, ber findings can be applied to men as well as other societies. She wrote. 

"in this extreme form. anti-ntualism appeals to most women only fleetingly. only during 

- - - - - - - - - - - - - - - - 

i-hglis. Churches and the Working Classes, p. 70. 
ij~nglis. Churches and the Working Classes, p. 87. 
16Carroll Smith-Rosenberg, Disorderlv Conduct: Visions of Gender in Victorian Amenca (New York: 
1985). p. 140. 



those rare times when society itself pauses bnefly, hesitatingly, between structures. and 

political and cultural hegemony is momentarily suspended." 17 Smith-Rosenberg's work 

shed greater light on the question of why working-class church attendance declined during 

the nineteenth century and the reasons for the success of revival movements. 

Although Smith-Rosenberg suggested some reasons for people joining evangelical 

movements and leaving at a later date, she did not explain why evangelical urban missions 

organized by various denominations failed to increase church attendance by any sipifkant 

degree. If people were inclined to join evangelical movements when their lives were in a 

state of flux, why did movements like the 'Forward Movement'. which employed a number 

of revivalist techniques. fail to fil1 the pews of the Methodist Church? Inglis held these 

missions failed because the upper classes were acting as liaisons between the poor and the 

church, leaving the Churches unable to shake the stigma of being organs of the middle and 

upper classes. 1s The Salvation Amy was able to avoid this by using converts to reach out 

to members of their own class thereby putting the preacher and the convened on an equal 

footing. 

The Salvation Army exhibited a number of traits which new recruits found 

appealing. As its name suggests, The Salvation Army was a military force in every sense 

with the exception of the use of violence. A complete system of ranks. uniforms. and 

langage existed, emulating the military. Salvation Army members were prornoted based on 

ment. allowing the poor and uneducated to rise in rank through hard work and dedication. 

The open system of the Army appealed to those who could not foresee changing their social 

stams through economic charnels. n i e  Army also held 'free and easy' religious meetings 

that. although viewed as an affront to society by many members of the nineteenth-century 

middle class, offered people the ability to define for themselves how they wished to 

1 'Smith-Rosenberg, Disorderlv Conduct, p. 163. 
1Slnglis. Churches and the Working Classes, p. 176. 



worship.19 The military style of The Saivation Anny served to draw the poor into its ranks 

and, as Smith-Rosenberg has suggested, the evangeiical style maintained their loyalty. ar 

least for a short period. Lynne S. Marks found that in Canada. "for most young women. 

the role of hailelujah lass represented a relatively bnef phase in their life cycle." 20 For many 

their involvement in the Army was a short-lived experience as they anempted to deal with 

their changing world. 

In Church and Sect in Canada, S.D. Clark presented his frontier thesis as it applied 

to Canada of the eighteenth and nineteenth centuries.~I Similar to Smith-Rosenberg's work 

on the rise of anti-ritualism in Victorian America, Clark suggested such movements were 

linked to the precariousness of life inherent in a frontier situation. With the end of westward 

senlement's expansion, the confines of urbanization and the increased state intervention 

accornpanying it were inescapable. Communities were thus forced to mature and 

nationalism and cornrnunity solidarity replaced individualism. As a result, the spirit of the 

sect movement of the 18201s to the 18601s, which appealed to the individual. was ill-suited 

to the new community spirit.?? Urbanization did noc end the possibility for religious 

revivals, but forced new religious movements and old ones to hamess the communal 

feeling to a religious advantage. 

The Salvation Amy ,  which first appears in Church and Sect in Clark's chapter 

titled "The Great Revival of the City, 1885- l9OO", was one religious movement that 

realized personalized revivals were no longer applicable in urban society.23 Although the 

Army is considered an urban religion because it sought out conveits in taverns and poor 

19~lthough the regulations and orders of The Salvation Army were to be stnctly folIowed and no order from 
Headquarters could be chalienged. the religious meetings were fairly unstnictured allowinrg the congrcgation 
to act spontaneously. 
ZOLynne S. Marks. "Working-Class Fernininity and the Salvation Amy: 'Hallelujah Lasses' in English 
Canada. 1882- 1891," in Veronica Snong-Boag and Anita Clair Fellrnan eds., Rethinkine Canada: The 
Promise of Wornen's H i s t o ~ ,  2 (Toronto: 199 1 ), p. 195. 
2 1 s . ~ .  Clark. Church and Sect in Canada (Toronto: 1948). 
??Clark. Church and Sect, p. 330. 
23clark. Church and Sect. pp. 368424. 



districts, Salvationists glorified the countryside. They presented potential converts with a 

community of support to aid them in their transition fiom a life of sin. This was confirmed 

with the publication of William Booth's In Darkest Eneland and The Wav Out. In it. Booth 

descnbed his ideas about how to relieve the problerns of overpopulation and unemployrnent 

in EngIand.24 The 'Darkest England Scheme' was designed to move people through 

various Salvation Army colonies with the final stop being 'The Overseas Colony'. a farm 

or farms operated by the Amy in a Commonwealth country.?s This scheme did not prove 

successful. but the Army did establish a fam at Hadleigh in Essex, just outside of London. 

as welI as two farms in the United States26 Salvationists were also involved in a number of 

government-sponsored ernigration plans designed to move people out of the cities of 

England to farrns in the British Commonwealth.27 Clark presented The Salvation Army as 

an urban religion, but the ultimate goal for the Amy was to place people in rural areas. For 

the Salvationist. a movement back to the land represented a retum to a spintual bastion free 

from the evil temptations of urban sprawls. Major industrial areas were targeted by The 

Salvation Army because large numbers of people meant a greater chance of making 

converts. but the Army was willing to enter any community regardless of population size or 

urbanization. 

Clark believed The Salvation Army was successful because of a wave of 

evangelical revivalism and anti-denominational feeling occurring during the late nineteenth 

Zl~lthough the book was written by Booth and the ideas are credited to him, Victor Bailey has suggested 
that many of the schemes within In Darkest England and The Wav Out were the product of Frank Smith. a 
Salvation A m y  Offlcer who became a Socialist and Independent Labour Party member afier Ieaving the 
Amy .  See Victor Bailey, "In Darkest England and The Way Out, The SaIvation Amy. Social Reform and 
the Labour Movement, 1885-19 10." International Review of Social History, 29 ( 1983). Pan 1. pp. 133- 
17 1. 
25~00th. Darkest Ennland and the W ~ Y  Out, pp. 102-163. 
26 See Clark C. Spence, The Salvation A r m ~  Fam Colonies (Tucson: 1985). and Frederich Booth-Tuckcr. 
X Review of The Salvation Armv Land Colonv in California (Sew York: 1903). 
27~esrnond Glynn. "'Exporting Outcast London': Assiçted Emigration to Canada 1886- 19 11." Histoire - 
Social History. 15 ( 1982). pp. 209-38. 



century.28 The Salvation Axmy tapped into this re-emergence of evangelicalism by using 

many of the methods employed by an older generation of professional revivalists. The 

methods The Salvation Amiy borrowed were altered to fit the changes taking place in 

society. With the willingness of Army soldiers and officers to use any moral means to 

attract attention and the 'free and easy' meetings relying on the spontaneity of the 

congregation, Salvationists were accused by members of the established denominations of 

attempting to destroy the good name of religion29 It was this attack on the ritualism of 

other denominations that attracted many to the ranks of the Army. Clark wrote. "the loss of 

mernbers by the churches to The Salvation Army represents not a shifi of denominational 

attachments but a strengthening of a spirit of religious fellowship hostile to the whole 

position of religious denominationalism.''30 The Army rode a wave of social protest and 

offered the poor an opportunity to identifi with an organization they could tmly cal1 their 

own. 

The only other major denomination identified as being a church for the poor was 

Methodism. Support. under founder John Wesley, had been built by appealinz to the 

underprivileeed and social outcasts. Over the years Methodists gained a degree of 

respectability and were no longer willing to suppon the revival work that had made their 

Church a success.3i As a result. the Methodists were unable and unwilling to engage in the 

evangelical works that had been their mainstay in the past. In order to ensure the financial 

suppon needed to maintain new churches, Methodist church revivals declined. As Clark 

wrote. "revivalism and the large church edifice were incompatible. The former attracted the 

support of the poor, the latter required the support of the rich."32 The Methodist church 

also abandoned the use of revivals because such meetings were found to be of little long 

'SClark. Church and Sect, p. 381. 
29Clark. Church and Sect, p. 385. 
JOClark. Church and Sect, p. 386. 
3 1Clark. Church and Sect, p. 39 1 .  
=Clark. Church and Sect. p. 400. 



t e m  benefit. Although many people joined the Methodist ranks in the rnidst of the spiritual 

frenzy of a revival meeting, few maintained their enthusiasm once the revival ended. This 

Iefi the Methodists in the sarne position as before the revival meetings, with the exception of 

expenditures. The Salvation Army on the other hand had not incurred a debt and therefore 

did not need to appease middle-class members in an effort to gain large financial support. 

The Army's appeal, according to Clark. was to those who were politically and 

economically illiterate, both before joining the Anny and during their time as members. 5 ;  

These people did not contribute a great deal to The Salvation Army's coffers. Economic 

support for The Salvarion Army came mostly from middle-class citizens who were 

unwilling to join the Amy themselves, but hoped Salvationists would be able to refom the 

poor and thereby aid in the creation of a better society. Although the Army's financial 

suppon came from the middle class, these people rarely joined The Salvation Army and 

therefore did not directly influence the Army's doctrines. 

Clark's work has helped in Our understanding of the effect changes in society can 

have on religious development. but he failed to ascribe any empowerment to religious 

movements or their members. He presented The Salvation Army as a force appealing to 

those with little stability in their lives. Although the Amy did in fact provide stability. Clark 

saw little else of value in The Salvation Amy. Other authors since Clark have shown that 

religion, and The Salvation Amiy in particular, had the ability to empower their members 

and give to them strengths and abilities to challenge and change the world around them. 

Richard Canvardine's Trans-Atlantic Revivalism. Popular Evaneelicalism in Britain 

and America. 1790- 1865, dealt with the influence of Amencan Revivalism on Britain and 

O reasons the lack of attention paid to these movements. Canvardine identified the underlyin, 

for the success of revivals in America as opposed to England as being important in the 

different development of the two countries. He wrote, "it reflects the fact that revivalism 

was at the center of American social and religious life during this penod ( 1790- 1865) but 

stood at the periphery of the British. In one country, under a voluntaristic church system. 

33Clark. Church and Sect, p. 423. 



revivals becarne an orthodoxy; in the other under the cntical eye of a church establishment. 

they never achieved total respectabilityW34 Al1 who joined revival movements were forced 

to make a conscious choice to reject the established notions of religious practice and to 

reject. in part. society. This proved acceptable in Arnerica as revivals becarne the n o m  

rather than the exception. Britain did have a nurnber of its own evangelical movements. the 

most famous being Methodism. 

Originally Methodism. unlike any other Protestant denornination before The 

Salvation Amy, appealed to the needs and desires of the poorer classes by removing class 

bamers between the congregation and the minister. The ministers and even bishops in the 

Methodist church were ofien of humble backgrounds. Many were without formai education 

and made no attempt to distance themselves from their social origins. They were 

unpretentious and homespun figures identifiing with and identified as emerging from the 

lower classes.js With the preacher and the congregation coming from the samr social 

background. ministers needed to gain respect in order to maintain the Rock. This respect 

was not inferred as a result of class position. Carwardine wrote: 

The authority of the minister derived less from his formai status than 
fiom admiration for his driving sense of purpose and aggessive pursuit 
of souls. manifested in his acceptance of a debilitating regimen of 
constant traveI in al1 conditions; it could derive too from his 
understanding and use of local superstitions in the name of religion and 
from a preacher's and the people's shared perception of a God that 
could and did intervene in human affairs through vision and drearns.36 

Revivalists of various religious backgrounds used a number of different methods that 

played on these local superstitions or used community pressure to influence individuals. 

Community pressure long played a role in making sure members conformed to 

prescribed noms; this pressure was usually indirect. In The Burned-Over District, Whitney 

Cross investigated an area of western New York that during the first half of the nineteenth 

j l ~ i c h a r d  Cawardine. Trans-Atlantic Revivaiism. Pouular Evanrrelicalisrn in Brirain and  merk ka, 1790- 
1 865 ( Westpon: 1975), p. xiv. 
3j~anvardine.  Trans-Atlantic Revivalism, p. 1 1. 
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cenniry was a hot-spot for religious revivals, gaining the title of the 'bumed-ovcr district'. 

In this area people could not avoid coming into contact with a Christian revival no matter 

how isolated their community was at the tum of the century. Cross wrote: 

The lad who emigrated fiom these neighborhoods could hardly have 
escaped at least one such revival, whether he lefi his hillside home or 
valley hamlet as early as 1745 or as late as 1824. He was perhaps not 
himself a convert, though he had always gone to church and had 
scarcely considered doing othenvise.37 

People of this area were Christian because they had always been Christian and attended 

church because the community expecteci it. What Cross observed in the 'bumed-over 

district' was that this dedication to Christianity and the revivals that emerged in the area 

during the 1830's were part of a continuum of community concem for others. 

The 'bumed-over district' of western New York was settled by New Englanden 

who possessed the religious enthusiasm of their Puntan ancestors. As people rnoved 

westward from New England in search of new farmland, those lefi behind worried this 

move could cause a loss of rnorality. As people moved out of New England to find land to 

cultivate, others moved with them to cultivate souk. With the settlement of New York a 

number of 'isms' formed in the area in an effort to ensure that former New Englanders did 

not stray from the moral path.38 The burned-over district was a prime example of how 

community interests could influence the individual's ideas of what was acceptable within 

the world of religion. Here revivals were acceptable within the cornmunity, those who did 

not anend such meetings were social deviants rather than those who did attend. Ministers 

who traveled the United States were aware of the influence community pressure could have 

on an individual and many revival rninisters used this to their advantage. 

Two methods of community pressure employed by ministers from Charles Finney 

to James Caughey and !ater by The Salvation Army were the 'Anxious Seat' and calling 

people to the Altar. Both involved bringing the individual to the front of the congregation. 

3 7 ~ h i t n e y  R. Cross. The Burned-Over District. The Social and Intellectual Histoty of Enthusiastic 
Religion in Western New York. 1500-1 850 (New York: 1950). p. 7. 
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This served to separate the individual seeking salvation fiom the rest of the unconverted. 

leaving the cynical almost powerless to interfere. This meant the penitent. as the potential 

convert was called, was easily subjected to the psychological and social pressure of both 

the minister and the converted.39 Revivals were further aided by the service's lack of 

structure and the spirit of the movement. These movements ofien represented the antithesis 

of the established denominations. 

Canvardine identified a nurnber of factors leading to the success of the revival 

movement in both the United States and to a limited extent in England. Unlike the 

Churches, revivaI missions not attached to an established denomination allowed rnixed 

mamages, had lower standards of membership, did not anguish over irregular attendance. 

dealt with light reading in the services and at home, held concerts. and allowed the pursuit 

of worldly interests.40 Developments in the econornic and political world served to blur the 

line between the sacred and the profane. while revivalism further eroded that line. Revival 

ministers accepted that they would be unable to mm back the hands of tirne and worked 

within an increasingly secular world. Ministers like Charles Finney, Phoebe Palmer. and 

James Caughey sharpened their skills while traveling Arnenca spreading their tke-and- 

brimstone message. These Arnerican revivalists were also responsible for starting a wave of 

evangelicaiism in England and influencing the young William Booth. 

During the 1850's and early 1860's England witnessed an increase in revivalism 

thanks to the work of evangelicals from the United States. These revivals enjoyed the 

support and encouragement of the highest denorninational authorities of England.-il The 

hope was religious sentiment would increase and people would mrn to one of the 

established denominations to continue a Christian life. The success and methods of these 

Arnerican rninisters and Caughey in particular had a profound impact on William Booth. As 

39~anvardine. Trans-Atlantic Revival km, p. 13. 
-iOCanvardine. Trans-.Wantic Revivalism. p. 17 1. 
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a minister with the Methodist New Connexion Church during the mid-1850's. Booth 

witnessed Caughey's powerful preaching methods. The experience made such an 

impression that for the rest of his career as a minister, and iarer as the General of The 

Salvation Army, Booth used revival rnethods fmt  employed in Amenca. 

In his 1985 Ph.D. thesis "The Salvation Army: An Anglo-American Revivalist 

Social Mission". Norman Murdoch developed two main points to explain The Salvation 

Army's success: its mirnicry of the military and the use of women as evangelists. Booth's 

use of military jargon, dress, and rank was an outgrowth of his vision of the role The 

Salvation Army would play.'? The choice of employing the military element was not as 

radical an idea as the late-twentieth century observer would believe. The exploits and 

heroics of the military were extensively covered by the press in England. acquainting the 

reading public with the inner workings of the British Arrny." The press was responsible 

for the populanzation of the military and its role in defending the Empire. Booth hoped to 

hamess this popular attitude as the Army's targer group. "the dangerous classes of 

society"4-i. were more inclined to join an army than a chape1 or political pany.45 The 

military structure also served Booth's imperialist ambitions. Murdoch wrote. "... his 

(Booth's) mind turned to the idea of establishing a Christian impenum which shadowed the 

British imperial system in its federated intemationalism."~6 With this idea of imperialism at 

the root of Booth's motives, the Army was not content to remain in England and women 

were the major force behind realizing Booth's empire. 

William Booth and The Salvation Army owed their success in the 1880's to the 

42Norman Howard Murdoch. "The SaIvation Army: An Anglo-American Revivalist Social Mission." 
Ph.D. Thesis. University of Cincinnati, 1985. 
43Edward M. Spires. The Armv and Society, 18 15- 19 14 (London: 1980). p. 7 1 1 . 1  must thank Dr. David 
Facey-Crowther for bring this to my attention. 
u ~ s a  Briggs. "The Salvation Army in Sussex, 1883-1892," Studies in Sussex Church History (London: 
1981). p. 192. 
4jBriggs. "The Salvation .Amy in Sussex. i 883- 1892." p. 192. 

46Norman Howard Murdoch. "The SaIvation Amy: An Anglo-Amencan Revivaiist Social Mission." p. 
xii. 



employment of thousands of young female evangelists.'7 These women served as the 

vanguard of the Army and were used to 'open fire' in communities in England and 

throughout the world. Although other Protestant denominations allowed women to assume 

important roles within their churches and missions, women rarely becarne ministers. In The 

Salvation A m y  women were able to climb the ranks and become officers, the equivalent of 

a minister. The Amy's willingness to treat the sexes as equals attracted a number of 

women to the ranks. The Army's acceptance of women as officers and active soldiers was a 

combination of Phoebe Palmer's influence on Catherine Booth, William's wife. and 

Catherine's influence on William. Society's conventions during the nineteenth cenniry held 

that women were not capable of performing many public roles, especially ones of 

leadership. The position of a preacher was an obvious position of leadership and many in 

the nineteenth century did not want women to fil1 this role. Catherine. before meeting 

William, had defended women's righr ro preach and Phoebe Palmer acted as her 

inspiration.48 While Catherine was peming letters in an attempt to change the Churches' 

attitudes towards women, Palmer was traveling throughout North America and Europe 

proving female preachers were just as capable as male ministers. 

T'he inclusion of women as officers and front-line soldiers proved to be the Army's 

greatest amibute. Officers in The Salvation A m y  were expected and encouraged to use any 
C 

a woman moral method at their disposa1 to gather an audience. The sight of a youn, 

preaching on a corner or parading down the Street playing a tambourine was sure to attract 

attention. Although many late-nineteenth century middle-class women and men were 

shocked and appalled at the sight of women preaching the gospel. any publicity the Army 

generated was welcomed. This was a double-edged sword, however. The Salvation 
Y 

Army's methods were successful in attracting attention but much of that attention tumed 

negative and ofien violent. The use of women as preachers was the mosr obvious example 

-i7Murdoch. "The Salvation Amy:  An .4nglo-American Revivalist Social Mission." p. xii. 
J S ~ o r m a n  H. Murdoch. "Female Ministry in the Thousht and Work of Catherine Booth." Church Histo?. 
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of how The Salvation Army challenged the accepted beliefs of nineteenth cenniry middle- 

class society. Upon closer examination, however, some have argued that the Salvationists. 

rather than preaching values and beliefs contrary to society's morals. were in fact 

attempting to establish middle-class values among their supporters. 

John Kent in Holding the Fort: Studies in Victorian Revivalism, suggested The 

Salvation Army supported the status quo, using Booth's book as evidence.49 Kent held that 

Booth's 'scherne', as laid out in In Darkest Endand and the Wav Out was both 

econornically conservative and uncomected to the political realities of the tirne.50 Booth had 

to remain conservative and politically aloof. If the 'Scheme' were to function properly he 

had to keep it as conservative as possible since money was always in short supply. Yet to 

claim Booth's idea of taking the poor off the streets and having them work through three 

different colonies in an effort to make them productive citizens was conservative seems a 

harsh criticism. Kent's claim that In Darkest Eneland and the Wav Out was not a political 

book is true as well as obvious. Booth was a rninister and a social reformer. but he was not 

a politician. Had Booth engaged in a political debate he would have run the risk of 

alienating the middle class and without their financial support there would have been little 

hope of tuming his scheme into reality. Kent failed to deal with William Booth's life before 

1890. which would have helped in understanding the role Booth intended for The Salvation 

Amy. 

Before the publication of Booth's book, The Salvation Army was a religious 

movement offering a few services to the poor in an effort to Save their souk. After 

Darkest England and the Wav Out was published, the Army expanded into the field of 

social services. focusing its energy on the undeserving poor. This required money which 

those the Army 'saved' did not possess since their life of sin, as defined by the Christian 

elite, usually sternrned from a lack of money. The A m y  was forced to tone down its 

meetings and suppon the status quo in an effort to gain the financial suppon of those who 

49John Kent. Holdino the Fort: Studies in Victorian Revivalism (London: 1978). p 335. 
j o ~ e n t .  Holding the Fort. p. 335. 



fiowned upon the unusual in the religious world. Since The Salvation Army was attempting 

to aid a segment of society middle-class reformes deemed undeserving of aid and beyond 

redemption, the Amy had to develop a method to satisQ their financial supporters and 

simultaneously ensure the poorest of the poor and those viewed by the Churches as the 

greatest simers received the help they needed. The result was that Salvationists sacrificed 

some of their religious enthusiasm in an effort to gain financial support. Kent failed to 

account for this change and left the reader with the impression that The Salvation A n n y  had 

always supponed the status quo. 

In "'In Darkest England and the Way Out' The Salvation A m y .  Social Reform and 

the Labour Movernent, 1885-19 IO", Victor Bailey set out a counter argument to Kent's. 

Bailey presented The Salvation Army as aiding in the development of an independent 

working-class consciousness.~~ By examining the links between the Army and the labour 

movement, Bailey demonstrated a number of occasions when the interests of the two 

movements were similar. Where Kent saw the development of The Salvation Amy's social 

wing as support for the established authonties, Bailey believed the Army was conceming 

itself with improving the standard of living for the working class.j2 He also found direct 

links benveen the labour movement and The Salvation Army. The Independent Labour 

Party [ILP] in England was a major working-class party during the late nineteenth century. 

One of its founding fathers. George Lansbury, had belonged to The Salvation A m y  during 

his youth. As a Salvationist, Lansbury becarne aware of the living conditions of England's 

poor working class. This experience helped to shape his political ideas when the ILP was 

formed.53 Lansbury left the Army while he was still Young, but Frank Smith was a 

Comrnissioner in The Salvation Army before joining the [LP. It was Smith who influenced 

William Booth's ideas on social reform. Bailey wrote, "under Smith's influence, the A m y  

departed from the plain evangelical tradition and nirned to ways of irnproving the material 

31 Bailey, "Darkest England and the Way Out," p. 134. 
j z ~ a i l s y .  "Darkest England and the Way Out." p. 136. 
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environment of the depressed poor."j.i Under Smith's direction the 'Social Reform Wing' 

was established as an independent organization of The Salvation Army. The links benveen 

The Salvation Army and the labour movement included more than just an exchange of 

personnel and ideas- 

When the London Dock Strike occurred in 1889, The Salvation Army aided the 

strikers in a number of ways. Food depots supplied cheap provisions and Salvationists 

raised funds in support of the strike.55 Bailey wrote, "fiom Australia. the Salvation -4rmy 

sent the proceeds of the sale of War Cy to the London dockers' strike fûnd. supplementing 

the donations fiom the Australian labour movement."j6 Bailey illustrated that the Army was 

concemed with improving the life of the working class and aided in developing a 

consciousness among them. Although The Salvation Amy's religious message could be 

very invasive, ofien attacking what some have seen as working-class culnire.j7 the Amy's 

primary concem was saving the souls of those with little material wealth. The poor working 

class made up the rnajority of The Salvation Amy's early supporters. making the A m y  as 

much a part of working-class culture as any tavern or union hall. The Salvationists drew 

their support fiom the working class, but they did not enjoy the support of the rnajority. 

In England between 1881 and 1890, The Salvation A m y  faced organized 

opposition on a number of fronts which often had nothing to do with religion. The greatest 

opposition came from alcohol merchants' objections to a potential decrease in business if 

the Army 'saved' people from their s inhl  vices, as the Army targeted a publican's best 

customers. The publicans, beersellers, and other tradesmen helped to orzanize the 

'Skeleton Armies' Bailey wrote about in "Salvation Army Riots. the 'Skeleton Army' and 

jjBailey. "Darkest England and the Way Out," p. 138. 
SjBailey. "Darkest England and the Wriy Out," p. 145. 
56Bailey. "Darkest England and the Way Out," p. 146. 
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Legal Authority in the Provincial Town".jg The 'Skeleton Army' was designed to harass 

Salvationists as they paraded, preached on Street corners. or in front of tavems. -4lthough 

most of the harassment consisted of jeenng or throwing rotten food. at tirnes these 

'Skeleton Amies' tumed violent and inflicted bodily ham on the Salvationists. 59 Members 

of these amies were easily identified, as they wore unifomis imitating The Salvation Army 

dress. An even greater threat to Army members. due to its unpredictability, was the 

comrnunity at large. especially when making first contact. 

Salvationists ofien found themselves under attack when they entered new 

communities. This was caused by a number of factors such as, "popular resentment against 

the social content of Salvationisrn; and community disapproval of an organizarion 

extraneous to the local society"60 With attacks being organized by the local beer traders 

and the community often attempting to drive the Army out. Salvationists had to consrantly 

smiggle to make people listen to their message. 

While the life of a Salvationist was difficult and at times dangerous it offered an 

escape from a life of servitude and ernpowement to its members. In Lynne S. Marks' 

PkD. snidy of The Salvation Army in small-town Ontario. she found the Amy's greatrst 

support came from women who lived in towns of less than 5,000 people.61 A large number 

of these women had been employed before they decided to become officers in The 

Salvation Army.  Marks wrote: 

The high proportion of female officers who were gainhlly employed 
may be explained in part by the fact that such wornen would be less 
constrained by farnily opposition to their joining the Amy. This would 
be particularly tme for servants, who did not live with their own 
families. Many other working women did live with their parents, but 
may have found that wage eaming provided them with some margin of 
independence in opposing their parent's wishes.61 

5Wictor Baiiey. "SaIvation A m y  Riots. the 'Skeleton Amy' and Legal Authority in the Provincial 
T o m . "  in .4.P. Donajgrodzki ed., Social Control in Nineteenth Cenniry Britain (London: 1977). 
59Bailsy. "Salvation A m y  Riots." p. 234. 
6OBailey. "Salvation Army Riots." p. 235. 
61 Marks. "Ladies. Loafers. Knights and 'Lasses'." p. 119. 
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Working wornen were able to take active roles in The Salvation Army because they were 

free of family constrainr. The A m y  also brought a degree of entertainment and social 

interaction that was limited in a srnaIl town and gave women the power to challenge their 

emplo yers. 

In an effort to save souls, al1 individuah who were on the brink of salvation had to 

be attended to until they finally accepted God's grace. At times this meant A m y  meetings 

continued well into the night and long past a young penon's curfew. This lefi servants. at 

the time many young wornen were employed as domestic servants, tired and ofien unable to 

attend to their duties in the moming, yet their employer could do little in the way of 

discipline. niese women were attempting to Save the souls of their fallen neighbours: to 

punish someone for such a thing would only serve to make an employer seem anti- 

Christian. As a result many were forced to accept the behaviour of their domestics until a 

replacement could be found.63 Though these women may have felt a deep spiritual 

connection to The Salvation Army, there were other, non-religious reasons for hem to join. 

The works sighted above provided an insight into how and why religious revival 

movements developed and became successful. The Salvation Amy, to a Iirnited degree. 

was able use the lessons leamed From previous revival missions and used this knowledge 

to it advantage. For the history of  The Salvation Army in Newfoundland one cannot find 

the same abundance of sources. The few works about The Salvation Army in 

Newfoundland failed to give its early years, 1885 to 1892- any more than a passing glance. 

This is in part caused by the lack of primary sources. Due to the 'Great Fire' of 1892 and a 

failure to recognize the value of old documents, much of the history of the early 

Salvationists on the island bas been lost. Another reason for the brief accounts is those few 

histories that have appeared were produced by The Salvation Army and designed to inspire 

today's Salvationists. These histones tended to deal with events within living memory 

allowing the reader to identiw with the people involved. 

- - -  
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One such book is R.G. Moyles' The Blood and Fire in Canada. Although Moyles is 

a professor of English at the University of Alberta and the author of a' number of books 

including a historical look at British perceptions of Canada,@ he is also a member of The 

Salvation Army and the purpose of Blood and Fire was to provide a popular history of the 

Canadia. Salvation Army. This book contains a half chapter on Newfoundland and despite 

the lack of any real insight into the reasons for The Salvation Army flourishing in 

Wewfoundland, Blood and Fire is still the best available work on the history of 

Salvationists on the island. The chapter provided a number of details not found in any other 

published source. but Moyles failed to analyze critically much of that information. Still i t  

was not Moyles' purpose to write an academic study of The Salvation Amy and therefore it 

would be unfair to criticize hirn for not producing such a work. 

The Salvation Army developed into a powerful and respected religion around the 

world, especially after the formation of the 'Social Reform Wing'. The reasons for its 

popularity are numerous as each individual was attracted to the Army for his or her own 

reasons. The Salvationists used a number of revival techniques borrowed from the popular 

missions of the nineteenth century. The Army was also an outgrowth of Methodism. 

Despite William Booth's break with the Methodist church. he still believed the principles of 

Methodism were sound. Booth did not emulate Methodism. but there was enough similarity 

between the Army and the Methodist church that members of each would feel cornfortable 

attending the service of the other. 

GR.G. Moyles and Doug Owram. Imperia1 Dreams and Colonial Realities British Views of Canada. 1880- 
19 14 (Toronto: 1988). - 



Chapter II 
The Nineteenth-Century Newfoundland Society 

Many of Newfoundland's past and present problems were and are caused by a 

failure to develop a sustainable alternative to the fisheries. The lack of another major 

industry allowed merchants to gain unchallenged ascendancy over Newfoundland's 

economy. This ascendancy meant merchant capital dominated the economy throughout the 

nineteenth century. The lack of diversity was the result of Newfoundland's geogaphy. 

Sean Cadigan has argued that commercial agriculture never proved viable on the island 

because of poor soi1 and a short summer causing a limited growing season and little crop 

diversification. A lac k of large scale agriculture meant Newfoundlanders were unable to 

break the merchant's hold on the economy and generate the development of other 

industries9 According to Cadigan commercial agriculture aided industrial development in 

the rest of North America. The formation of local farmers' markets forced North Arnerican 

merchants to expand their economic sphere to maintain their hegemony. eventually leading 

to industrial development. The lack of commercial agriculture in Newfoundland meant a 

similar development never occurred, leaving rnany Newfoundlanders dependent on the 

fis heries.66 

An almost complete reliance on the fishery meant fishen (those directly engaged in 

the fishery) became dependent for their econornic survival on the island's merchants. 

Fishers depended on merchant credit to engage in the fisheries and survive the winter. A n  

unstable economic situation developed as fishers' ability to repay their debts depended on 

next season's catch, something heavily influenced by unpredictable variables. Most 

Newfoundlanders relied on the fishenes for their livelihood. However. the majonty did not 

- - - - - - - - -  - - -  
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make enough to survive the year. Fishing alone did not provide the income needed to 

survive, forcing families to find alternative ways to maintain themselves. Reliance on the 

fishery and merchants created a precai-ious economic situation for the fishers and a society 

that was ideal for The Salvation Amy's message and methods. The Anny offered the 

people of Newfoundland some control over their religious lives and the ability to gain social 

statu outside the econornic world. 

Merchant control of Newfoundland's economy had a pervasive social influence. 

The merchant class controlled the fishenes without actually catching any fish. Through 

outfitting the fishers and selling their products overseas, merchants dictated the price of 

supplies. and the extension of credit, thereby maintaining control over their clients. The 

island's inability to diversi& its economy and a dependency on mercantile exchange 

retarded Newfoundland's capitalist development. Little money or reason existed to 

industnalize Newfoundland or modemize the fisheries. Unchallenged. the merchants never 

adjusted their econornic practices. 

Newfoundland's geography further aided the merchant. Most of the island's 

nineteenth-century population lived in small coastal comrnunities. difficult to reach during 

the winter. A lack of modem communication systems and roadways enhanced a sense of 

isolation. This Iack of solidarity slowed the development of unions until the twentieth 

century. The Longshoreman's Protective Union [LSPU] was founded in 190367. and the 

Fishermen's Protective Union [FPU] was formed in 1908.68 Neither union was able to 

encompass the island. The LSPU concemed itself with longshoremen and limited its work 

to St. John's, the island's largest port. The FPU. a union of fishen, spread nonh of St. 

John's along the North-East Coast. The late development of unions does not reRect apathy 

on the part of Newfoundlanders. A number of popular protests and strikes during the 

67Jessie Chisholm. "Organizing on the Waterfront: The St. John's Longshoremen's Protective Gnion 
(LSPU), 1890- 19 14." in David Frank and Gregory S. Kealey, eds.. Labour & Workine-Class Histonl in 
Atlantic Canada (St. John's: 1995). p. 234. 
6S1an D. H. McDonald. "To Each His Own". William Coaker and the Fishermen's Protective Lnion in 
Sewfoundland Politics. 1908-1925 J. K. Hiller, ed., (St. John's: 1987). p. 14. 



nineteenth century illustrated people's unwillingness to act as passive victims while the 

merchants absconded with the island's wealth. These protests, however. were limited in 

scope and area, local responses seeking local change. not surprising given the lack of 

transportation and communication. Few nineteenth-century Newfoundlandcrs sought to 

change the econornic structure. 

By the nineteenth century the credit or 'tnick' system was entrenched in 

Newfoundland's economy and few thought to alter it. The entire trade system of the island 

depended upon the smooth operation of 'truck'. where fishers took supplies on credit from 

merchant outfiaers and in r e m  sold their catch to their creditors.69 This relationship was 

based more on custom than law, providing neither the fisher nor rnerchant was insohent. 

The 'truck' system was syrnbiotic for both the merchant and the fisher as each required the 

other's assistance. The merchant was unable to pay off debts incurred without the year's 

catch and the fishers made every effort to pay their debts to remain credir-wonhy.~o The 

merchants, however, maintained a distinct advantage over the fishers. 

Merchants manipulated the fishery's grading system to maintain their advantage. 

Like any other industry, the price of Newfoundland's saltfish was subject to fluctuations 

caused by demands in the expon market and the size of the year's catch. Nineteenth-century 

communication systems meant merchants were unable to make quick adjustments according 

to market demands. but they possessed information relating to the size of the year's catch. 

No standardized grading system existed leaving the merchants Free to grade fish according 

to their own system. Each export merchant employed his own cullers'l, enabling him to 

alter the grade of fish according to market demands. When catches were small. creatins a 

sellers' market, cullers' standards were low, giving fish a better grade and a higher price in 

the market. A glut on the market led to demanding grading standards, giving only the best 

69James HiIler, "The Newfoundland Credit System: An Interpretation." in Rosemary E. Ornrner. ed.. 
Xlerchant Credit and Labour Strategies in Historical Perspective (Fredericton: I W O ) ,  p. 87. 
?OHiller. "The NewfoundIand Credit System," p 87. 
7lCuller- One employed to sort dried and salted cod-fish into -pides by qualiry. size and 'cure'. 



fish top g r ade3  Although the market p r i e  for saltfish was higher durinz Iow catch years. 

fishers did not make much more than in years when the catch was good.73 The price of 

saltfish was also Iimited since the target market was the poor of South Amerka and Europe. 

The market for Newfoundland's saltfish was largely in Europe and South Amenca. 

Demand was hi& in these areas because saltfish was cheaper than most meat products. 74 A 

large consumer base existed, but the pice had to rernain low to maintain that market. 1 f the 

price was high, the poor could not afford the product. Limited price fluctuations meant 

merchants profited from volume, not high prices. Europe and South Amenca served as 

Newfoundland's salttish markets because Arnerican and Canadian fishenes supplied the 

large and conveniently located markets in the rest of North Arnerica. Few countries in 

Europe or South Arnerica supplied goods to Newfoundland. adding to the economic 

troubles of the island. As Shannon Ryan wrote: 

The saltfish on which Newfoundland's economy was so dependent 
during the penod from 1814 to 1914 was sold in foreign markets. Yet. 
at the same time. the colony had very little direct influence on these 
markets. ïh i s  was the case because, although the colony was forced to 
purchase from abroad almost al1 the manufactured goods and food it 
required, its suppliers generally were nor the saltfish markets but. 
rather, the United Kingdom. the United States. and Canada3 

Lacking an agricultural and industrial base, Newfoundland traded with industrial countries 

for basic necessities. These countries had their own fisheries leading to unfavourabIe terrns 

of trade for Newfoundland as it sold saltfish to poorer, less industnalized nations and 

purchased goods from wealthy industrialized ones. 

The foundation of Newfoundland's economy was the fishery, but the merchants 

denved profits from raising the price of goods sold to the fishers rather than the re-sale of 

TZShannon Ryan. Fish Out of Water. The Newfoundland Saltfish Trade. 15 14-1 9 14 (St. John's: 1985). 
p. M. 
73~arbara 'leis, ".A Sociological Analysis for the Factors Responsible for the Regional Distribution of the 
Fisherman's Protective Union of Newfoundland," M. A. Thesis, Mernorial University of Newfoundland. 
1980. p. 41. 
7JRyan. Fish Out of Water, p. 78. 
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fish.76 Unable to control the pnce of saltfish on the international markets, the rnerchants 

focused their attention on making a profit from the sale of goods on credit. the price of 

which the merchant could control. Concem was still s h o w  over the fluctuations of pnce in 

foreign markets and many of the small merchants faced financial difficulties if the pnce was 

too low, but whatever the price it usually represented a profit. Money, t h e  and effort were 

needed to improve the fishery and its product and thus increase profitabiliry. but fishers 

were unable to do this and merchants were unwilling. The incentive to change was absent. 

and instead of revamping the fishing industry the merchants tumed to a quick and easy way 

of acquiring greater profits without a large outlay of capital. Merchants denved profit from 

the sale of goods to the fishers by charging as much as possible for goods extended on 

credit and paid as little as possible for the fish received.77 The fish was then sold an the 

foreign markets usually supplying a profit. The 'mick' system kept the fishers indebted to 

the rnerchants and forced them to deal with the same merchant each year as the fishers 

rarely had a balanced book at the end of the season. Since goods sold on credit cost more 

than those purchased with cash. the merchants had a vested interest in keeping the flow of 

currency on the island to a rninimurn.78 

Very little cash was exchanged between the merchant and the fishers and what cash 

people did possess was rarely spent. The fishers' accounts were paid at the end of the 

fishing season by their catch and any credit in a fisher's favour, a rarity, was put on the 

merchant's books for funire use, thus ensunng the fisher would continue to deal with that 

merchant. Without any cash, and almost always in debt, most fishers could not break the 

cycle of dependency. A cash economy would have meant cheaper supplies. leaving fishers 

with money for reinvestrnent in equipment and giving them the freedom to sel1 to the 

highest bidder. 

Newfoundlanders were unable to challenge the impoverishing 'truck' system. This 

-- - - - - - - 
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system, entrenched because of a lack of opposition, irnpeded the development of industry 

leaving little options for the population. As J. K. Hiller wrote, "put simply. a fishery tun 

on a credit system had prevented, and continued to impede, economic diversifi~ation."~9 

Blaming the merchant class for Newfoundland's economic difficulties, however. ignores 

other North American merchants who were involved in a number of industries and worked 

to maintain and enhance their dominance. The difference between Newfoundland and the 

rest of North America was, in the latter merchant dominance eroded with the rise of 

industrial capitalism. Academics are just now beginning to investigate aspects other than the 

'truck' system. such as the island's poor agricultural base. to explain Newfoundland's 

slow industrial development.80 

The 'truck' system forced the fishers to meet their subsistence needs outside of a 

market economy. Merchant credit was precious and any product a family could produce 

meant saving credit for the fishery. The soi1 and climate of Newfoundland could onfy 

sustain hardy root crops and for most producing these crops commercially was impossible. 

Growing garden vegetables. hunting, fishing, berrying, wood cutting. and the raising of a 

limited amount of livestock were the fishing families' source of subsistence. 8 What wage 

labour a person found, mostly in the sealing industry, contributed to the family's survival. 

but wage labour was rarely the sole means of support. Subsistence, not the expansion of 

commercial activities. concerned the fishers of Newfoundland and every able-bodied 

person contibuted. 

Fishing proper was a male-dominated job. along with sealing, but the onshore 

duties of the rest of the family were as important as those performed at sea. Women were 

responsible for waking earlier than the men to start the fires and prepare an early moming 

snack. Once the men took to the sea, women prepared the next rneal of the day. breakfast 
- 

79Hiller. "The Newfoundland Credit System." p. 96. 
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(there were seven to eight meals a day during the cod season) before going to the shore in 

anticipation of the first of the day's catch.82 Women. children. and the elderly controlled 

the culling and curing of the fish. Within this aspect of the fishery, women comrnanded a 

aea t  deal of authority. Marilyn Porter wrote: 
C 

While the shore operation never became "women's work "... it did 
become an area in which women developed skills and expertise. Above 
all, in the context of the full-fledged trap fishery it involved 
considerable authority as the "skipper," that is the fisherman's wife. 
had charge of the whole process, including the hiring and supervision 
of IabourY 

Obviously al1 family members were important for survival. Rarely could one escape this 

situation. Once old enough boys took to the sea and girls often married into other tishing 

families, performing the same duties their mothers had handled. The smiggle for survival 

became harder as the island's population increased and more people became dependent on 

the fishery. 

The population of Newfoundland increased during the nineteenth century without 

an increase in comrnerciaI output. The island's inhabitants numbered approximately 75.000 

in 1836, and by 189 1 had increased to over 200.000.s"e 189 1 population was forced to 

survive in the same manner as those of 1836. Output, however, had not increased and other 

commercial enterprises were limited. Although the fisheries sustained themselves. more 

people came to depend on the fishery, placing more pressure on this static resource. 

causing economic hardship.85 The sealing industry along the North-East coast and the 

Avalon Peninsula oifered a way of augmenting the farnily income. 

For the fishers of the North-East coast, sealing represented a way of aiding the 

household economy without interfenng wirh other incorne-generating duties. For the 

SzMarilyn Porter. Place and Persistence in the Lives of Newfoundland Women (Aldershot: 1993). p. 15. 
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merchants. the sealing season ofken determined a good year from a bad one.86 Unlike the 

cod fishery where the fishers owned their own gear or worked for one who did. sealing 

was the dornain of the largest merchant f irms.87 Sealing employed a limited number of 

people and. unlike cod, the seal population and demand were declining by the end of the 

nineteenth century. Expons of seal skins for the five-year penod ending in 1863 averaged 

259,896 improving to 386,028 at its peak in 1871-75. but declining to 282.956 by the 

188 1-85 penod and hrther to 269,193 for 1886-90.sg The cod fishery was static during 

these yean and difficulties arose from an increasing number of people becoming dependent 

on that resource, but the sealing industry was declining by the 1880's. The use of fish oils 

decreased in Newfoundland's overseas markets, namely England. This translated into a fall 

in the price of fish oils to 58 1 per ton for the period 1885- 1889 fiom S 128 per ton for the 

1880- 1884 period.89 Both fishers and merchants were affected by the declining price and 

decreased demand for fish oils. 

Originally sealing took place fiom shore as the seals drified near land on ice tloes. 

but the declining number of seals meant fishers had to travel Further fiom land to reach thçir 

prey. Larger boats were required to pursue the seals. meaning capital was needed to engage 

in the industry, capital the fishers did not possess. Merchants along the North-East coast 

and in St. John's took over the sealing industry. but with depression, poor catches in the 

cod fishery, and the introduction of steamers, outport sealing fleets declined. With the 

exception of a few merchants in Harbour Grace, Carbonear and along the South-West 

coast. only the St. John's merchants had enough capital to survive the bad years and invest 

in new technology, giving them control over the industry. New technology. namely 

steamers. allowed the harvesting of more seals per voyage and cut down on transportation 

t h e  between the ice and the port. Eventually outpon firms were no longer able to compete 

goShannon Ryan. The Ice Hunters. A History of Newfoundland se al in^ CO 1914 (St. John's: 1994). p. 157. 
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with the St. John's merchants. The loss of outport sealing fleets meant fishers had ro travel 

to St. John's. and to a lesser extent Harbour Grace and Carbonear, to gain a berth on e 

sealing vessel.90 

A lack of berths created a cornpetitive labour market and those who secured a place 

on the steamer fleets were fortunate. Others were not as lucky and the governrnent often 

aided their transportation home as what little cash they had was spent getting to St. 

John's.91 The Iimited nurnber of berths and the extra income meant sealers became the en- 

of their neighbours as those not hired with a sealing vesse1 ofien emi-mted off the island to 

find work.92 

The sealing industry served a number of different functions for the people of 

Newfoundland. For the merchant i t  determined whether a good profit would be made: for 

the fishers it often determined whether or not they would be able to remain on the island. 

Despite its importance. sealing was never anything more than a way of augmenting the 

family income. 

The seal fishery brought fishers from al1 over the North-East coast and set them to 

work in close quarters. The environment meant any discontent a sealer felt could be 

infectious. Working side by side for months also lent itself to solidarity as sealers identified 

their difficulties and problems as part of a greater whole. This discontent was hamessed by 

William Coaker when he forrned the FPU. But, the feeling of solidarity did not extend 

outside of the North-East coast and the FPU was largely limited to that area's fishing 

population, since Coaker's primary concem was reforming the fishing industry. The FPU 

was also limited to fishers because on the sealing voyage. the ice hunters, who were 

predominantly fishers during the cod season, were separated from the other trades aboard. 

The FPU became a union of fishers with the goal of hproving the industry. not searching 

9oRyan. The Ice Hunters, p. 224. 
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for workers' solidarity.93 Still its roots were found in the nineteenth cenniry. 

Before any large-scale unions emerged in Newfoundland a number of protests and 

strikes occurred, spurred by econornic and social reasons. The nineteenth century 

witnessed a number of strikes and plebeian conflicts, but these were limited to the large 

settlements along the North-East Coast and St. John's. Economic protests involved the 

sealin; industry and did not spi11 over into the cod fishery and the 'truck' system until the 

formation of the FPU almost eighty years after the first sealers strike occurred in 1833.94 

Due to the pervasiveness of the 'truck' system and its ability to connol the fishers. few in 

the nineteenth cenniry thought it was possible or desirable to change the credit system. 

Instead popular protest focused on those areas under community control. The sealing 

industry operated differently than the cod fishery and became an area of conflict benveen 

the merchants and the sealen. As Little pointed out: 

In contrast to the cod fishery. the seal fishery had a straightfonvard 
organization whereby men hired on board a sealing vessel and worked 
for a share of the catch; al1 sealers were essentiaIly equal. Also. the 
seal fishery was not always conducted completely through the truck 
system. as there was a limited history of cash being used for at least 
partial payment in the seal trade in some areas.95 

The fact that al1 fishers hired on a sealing vessel found they were. for a few months. of the 

same 'class' (with, at times, cash being paid rather than shares) led to the 1832 seaiers' 

strike in Harbour Grace and Carbonear. 

The sealers in Harbour Grace and Carbonear. nineteenth-century Newfoundland's 

second and third most prosperous areas respectively behind St. John's, refused to take to 

the waters until the merchants agreed to pay wages in cash rather than shares. The lines 

were quickly drawn between the merchants and the sealers. Using intimidation the sealers 

presented a united front and the strike lasted less than two months as the merchants 
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complied with the demands.96 This proved to be the only major economic protest of the 

nineteenth century, with a few small snikes between 1832 and 1853. Economic protrst 

stopped because of the depressed conditions in the 1860's and the depression of the 

1880's.97 During these poor economic times the sealers had little leverage to use against the 

merchants as a number of people were willing to fil1 the positions aboard a sealing vesse1 

for any price. Without much control over their economic lives, Newfoundlanders focused 

on those areas they could control. Little found a long history and tradition of protest in 

Newfoundland building upon traditions brought from the old world and conceming 

conformity to the comrnunity's niles. 

Al1 life in nineteenth-century Newfoundland was tied in some way to the fisheries. 

but not al1 protests were about economics. For exarnple. in 1838 John Moxley took his 

own life in Carbonear. Since Moxley was a Catholic this was viewed as a mortal sin and 

his body was refused burial in the Catholic cemetery. It was decided that the body would be 

put in the Church of England _gaveyard to the horror of the Anglican population which did 

not want a rejected Catholic disgracing their cemetery. Moxley's body was buried three 

tirnes in the Anglican cemetery: the first two times memben of the congregation removed it. 

the final time Moxley's fnends exhumed his body and burkd it in the woods to avoid any 

more violations.98 In this case comrnunity and religious attitudes took precedence over the 

law. According to the law the coroner had the legal nght to place Moxley's body in the 

Church of England cemetery, but the Anglicans refused to allow this and took it upon 

themselves to remove the body9 Dwing a ten year period from 1830 to 1840 in Harbour 

Grace and Carbonear, Little aiso found "at least 30 different acts of protest ranging from a 

solitary cry against injustice to a parade of up to 4.000 striking sealers were recorded over 
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the decade, each one pointing to a saong tradition of Newfoundland resistance." 100 One of 

the factors preventing the fishers from hamessing this tradition of resistance and tuming it 

into a large scale attack on the merchants and the 'truck' system were the religious and 

ethnic divisions that permeated Newfoundland society and prevented much class action. 

The sealers' strike of 1832 was the exception that proved the nile. The sealers were 

able to overcome their religious differences to confront a cornrnon enemy, the sealing 

rnerchants, but this was rare. Religion m e r  served to indicate one's ethnic background 

with most Catholics being of Irish stock and most Protestants being of English ancrstry. 

With Newfoundland being a British colony the prejudices of the oid world were still strons 

on the island. pitting the Irish Catholics against the English Protestants. Yet. religious and 

ethnic prejudices were not as prevalent outside of St. John's and the large towns. Most 

areas tended to be made up alrnost entirely of Protestants or Catholics. or if there was a 

mix. one group was too small to warrant much attention from the majority. 

The well-populated t0wr.s were able to support their rninisters and priests. This was 

not the case for much of the island. Many of Newfoundland's coastal communities were 

too small to support a minister or priest and if the community's population belonged to 

more than one denomination it was impossible for them to perrnanently support the number 

of religious leaders that were needed. In order to insure the morality of those living in the 

outports did not lapse, the churches employed the type of circuit system found within the 

Methodist ranks. Yet demand was high and the number of ministers and priests were 

inadequate to meet the island's needs. For exarnple, as lare as 189 1. Anglicans from New 

World Islands were without a Church of England mission and therefore a missionary. 101 

The other Protestant churches' Iack of ministers was to The Saivation Army's advantage. In 

areas where the Amy gained support, soldiers were able to lead services or if an ûfficer 

was needed, a soldier fiom the area could easily be promoted. This meant that every 

Salvarion Amy town had an oficer either living in the cornmunity or nearby. The fact that 

100~ittle. "Collective Action," p. 4 1 
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The Salvation Army was present in the community for the entire year while other minisrers 

traveled a circuit was one of the greatest reasons for the Amy's success in outpon 

Newfoundland. 

Newfoundland's economic and social situation was ideal for the success of The 

Salvation Army. The island's dependence on the fishenes and the merchants Ied to the 

formation of the 'truck' system and without a commercially viable a_micuitural sector the 

fishers had few economic options. The stniggle for survival took precedence over the 

expansion of commercial activities and this struggle becarne harder with the depression of 

the 1 880's. Few found thernselves in a stable econornic position and the fishers were worse 

off than others. The econornic world was beyond the control of rnany and they turned to 

areas free of merchant control; one of these was religion. When The Salvation Army amvrd 

in Newfoundland in 1886 the island's population was offered the opponuniry to join a 

religion that was more concemed with one's merit than economic or social position. 

The Salvation Army was new to Newfoundland and those who joined made a 

conscious decision to leave their old church. usually the one their parents attended. and join 

a new and seemingly radical religious organization. Like other churches. the Army offered 

people the idea that their after-life would be better than their t h e  spent on earth. but it also 

offered the opportunity to improve this life. People could define for themselves what was 

respectable within the religious world and the Army offered social mobility. A class system 

developed as a result of the credit system. Merchants formed part of the dite of 

Newfoundland society and the fishers were rarely in a position to join or oppose them. 

Through The Salvation Army a person could rise in rank and social status based on merit. 

not wealth. The Army also appealed to the women of Newfoundland. They had performed 

a number of critical jobs within the fisheries, often with linle recognition. The Salvation 

Army offered women the oppominity ro perfonn the same work as male officers with the 

sarne recognition for that work. Nineteenth-century Newfoundland was suffering economic 

troubles: it was divided between the merchant class and the fishers and few had the ability 



to challenge the position of the merchants. The nature of the fishery created an unstable 

situation for the fishers, as illustmted in chapter one, the stability of a person's finances had 

a baring on whether they joined and remained with a revival movement. The economic Iife 

of the fishers did not improve during the late nineteenth c e n t q ,  making them prime targets 

from The Salvation Army. Though the Amy was never a senous threat to the orher major 

religious in Newfoundland, the island's economic situation combined with the fact that the 

Army could offer the people of the outports year-round religious services made The 

Salvation Army a success. Relative to the number of Salvationists throughout the provinces 

of Canada. Newfoundland was the Army's rnost fertile colony. 



Chapter 111 

The Salvation Army 'Invades' Newfoundland 

Late nineteenth-century Newfoundland was ideal territory for The Salvation Army. 

The decline in sealing and increasing pressure on the fisheries caused the recrssion of the 

1860's to become a depression by the 1880's. The 'truck' system caused increased pave- 

and a cIass division between fishers and merchants and the isolation of the sparsely 

populated outports made it impossible for the churches to provide regular service. These 

elements. in whole or in part, were cited by religious historians as leading to a successful 

evangelical campaign.io~ Despite indications The Salvation Army would be successful in 

Newfoundland, the A m y  only entered the island after a couple of Salvationists 

honeymooned in Portugal Cove, just outside St. John's. 

Research was not conducted to determine where to 'invade'. The opening of Nonh 

America occurred as Salvationists emigrated from Britain to Canada and the United States 

to find work.103 These immigrants longed for the energy and excitement of an Army 

meeting and took it upon themselves to begin Salvation Amy-style services in their new 

country. Informa1 services evenmally led to the forma1 establishment of The Salvation 

A m y  in these two countrïes. The origins of the Army in Newfoundland followed a similar 

pattern. 

In 1885, Captain Emma Churchill, the eleventh officer comrnissioned in the 

Canadian Salvation Amiy,io? mamed Charles Dawson, a Salvation Army soldier. in 

Guelph. Ontario. In keeping with A m y  regulations at the time forbidding officers marrying 

IOZSee Chapter one, 
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soldiers, Emma resigned her commission. 10s Emma and Charles. now soldiers the 

equivalent of congregation members, traveled to Emma's hometown of Portugal Cove. 

Newfoundland. for their honeymoon. Since the Dawsons were soldiers. the A m y  had no 

control over their rnovements and Headquarters was not officially informed of their 

whereabouts. The Salvation h y ,  however, was still in its infancy in Canada and the 

movements of al1 its soldiers and officers would have been easy to track. Considering the 

fact that Emma was an important officer, having opened a number of corps in Canada and 

the United States of America, the Army would have stayed in contact with her and her 

family and been aware that Emma and Charles were in Newfoundland.106 Headquaners did 

not issue any orders to attempt an 'invasion' of Newfoundland. but considering Emma's 

expenence in the rest of Nonh Amerka it was no surprise that the Dawsons held the first 

ever Salvation Army-style meeting in Newfoundland on September 3. 1885.107 

Like the Amy's pioneers in the rest of North America, the Dawsons were 

accustorned to energetic religious services and finding this e n e r g  lacking in the local 

church, they held their own service. Emma had conducted a number of meetings in borh 

Canada and the United States. With this expenence she knew how to organize one in 

Newfoundland.108 The venue was the Methodist church of Portugal Cove. Emma's family 

church. 1 was unable to find any advertisements. but somehow word spread to St. John's 

and a large number of people made the trip to Portugal Cove, making the first ever 

Salvation Amy-style meeting in Newfoundland a tremendous success. The Evening 

Mercuw wrote, "... a very successful meeting in comection with the Salvation Amiy was 

held. Eight o'clock was the h o u  appointed for the meeting to commence. but long before 

the hour arrived the Methodist Church was thronged? every available seat being 

105Salvation A m y ,  Oficer Rolls, Roll C. 1885- 1890. Book 1. 
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occupied." 109 The meeting was so successful the Young Men's Christian Association 

(YMCA) of St. John's requested the Dawsons conduct services in the city. 

No direct evidence exists stating the YMCA requested the Dawsons hold Salvation 

Amy-style meetings in St. John's, but it is a logical conclusion based on the information 

available. The YMCA held interdenorninational Protestant meetings before the Dawsons 

amved in St. John's. Always looking for new and exciting religious services the YMCA 

enlisted the aid of the Dawsons. This was the only way for the Dawsons to hold services in 

the city since they did not have the fuiancial means to rent Victoria Hall for what mmed out 

to be five months. Both Emma and Charles were soldiers while in Newfoundland with no 

money or official sanction for them ro hold Salvation A m y  services. Informa1 A m y  

meetings in North America were conducted independently of any other religious 

organization by people living in the area. The Dawsons were not residents of 

Newfoundland and they were to leave the island once their honeymoon was complete. The 

Dawsons, therefore. were not atternpting to establish a corps that they could attend. 1 10 The 

Dawsons longed for the excitement of an A.rmy service and so they had one. There was 

little thought given to the idea that they would establish The Salvation A m y  in 

Newfoundland. The service in Portugal Cove was as much for the Dawsons as it kvas for 

Newfoundlanders. Another significant difference between the work of the Dawsons in St. 

John's and that of the other Amy pioneers in North America was that those in Canada and 

the United States of America acted independently of any other church. The Salvationists 

who first started Salvation A m y  meetings in the rest of North Arnerica made it clear to the 

public that they were attempting to establish the A m y  and make converts in both counmes. 

The Dawsons. however, did not act independently of the YMCA. The twa soldiers 

lo9The Evenine Mercurv, September 5. 1885. Although Portugal Cove was the birth place of The 
Salvation A m y  in Newfoundland, by 1891 there were no Salvationists living there. if they ever did. Census 
of Newfoundland and Labrador, 189 1. 

1 10The Dawsons were soldiers, not officers. meanincg they could not take charge of a corps in Newfoundland 
or any other place and their trip to Ncwfoundland was for a honeymoon. not a relocation ~vhich meant they 
intended to teNm to Canada. 



extended their stay for fwe months and never during this time did the Dawsons branch off 

from the YMCA and hold meetings of their own.111 The Dawsons provided 

Newfoundlanders with a taste of The Salvation Army in the hopes that someone else would 

be able to huild on the work they had initiated. 

n i e  size of the meetings in St. John's can never be known precisely. but The 

Mercury provided an indication they were well attended. The Mercury wrote. "the Salvation 

A m y  have fairly struck the tom.  Yesterday they held two meetings. both of which were 

crowded."il2 This success was attributable as much to the Dawsons as to the YMCA. 

Since the Dawsons were working for the YMCA, a respected Protestant organization. the 

churches of St. John's were not threatened. Catholics do not appear to have attended these 

meetings since The Ten-a Nova Advocate, a Catholic newspaper. did not chastise its people 

for taking part in the services, nor did it pnnt any articles attacking the Dawsons. 

Protestants had little to fear from the Dawsons since there was no Salvation A m y  corps for 

converts to join. Those who found religion at these meetings would mm to an established 

church. presumably Protestant, to continue their Christian life. As long as the Army did not 

attempt to establish itself in Newfoundland, there was no opposition to their presence. This 

changed at the end of January 1886 when The Salvation Army officially 'opened tire' in 

Newfoundland. 

The Dawsons were optimistic about their work in St. John's and informed 

Headquarten, requesting an officiai party be sent to the island. On January 20. 1886. four 

female officers arrived from Canada to prepare for the 'invasion'. The four women. 

1 1 1 See The Evening Tele-mm. September 5. 1885-January 16. 1 886. 
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Captains Phillips. Collins and Kimmerlyi13 and Cadet Larder. were in St. John's for 

eleven days before District Officer Young arrived. I l U h e  four 'lasses' did not hold any 

Salvation Army services before the arrival of D.O. Young. They busied themselves finding 

a suitable venue for the Army's meetings and inquired about areas outside St. John's in 

search of  other places to invadeJi5 A building was found on Springdale Street and the 

small band of Salvationists awaited the arrival of their Ieader. 

D.O. Young arrived in St. John's on January 3 1, 1886 and found the building on 

Springdale Street closed to him and his supporters. The Salvation Army was quick to mm 

this. one of two significant events that took place on the Army's first official day in 

Newfoundland, into a publicity campaign. On February 1, The Mercury ran an article that 

read, "about three weeks ago a detachment of The Salvation Army amved here. and we 

understand, rented a large building, on Springdale Street. for the purpose of holding their 

meetings in. but since renting it, the owner of the building thought fit to change his mind 

and would not carry out his agreement refusing to allow them the use of it." 116 For The 

113Both John O. Cooper Their Eves Were on God and R. G. Moyles The BIood and Fire in Canada. .A 
Historv of the Salvation Armv in the Dominion. 1882-1 976 list the invasion party as containing a Captain 
Kimball. Based on court reports of an attack on these four Salvationists. and an exert from The War Cn/. 
Captain Kimball was in fact Captain Kimrnerly. See The Evening Telemm, February 3. 1556. and & 
Eveninrr Mercurv. October 22, 1886. which contains an article first printed in The War Cry and s iped  by 
Captain Kimrnerly and The Evening Mercurv, December 9. 1886, contained an interview from The War Cn; 
~b~ith Captain Kimmerly. Captain Kimmerly claimed to have been present in Newfoundland for nine 
months, given the delay between the interview and pubIishing The War Cru combined with the time nscded 
for n e  Evenine Mercurv to read the interview and then print a copy would mean Captain Kimmerly was 
one of the four lasses sent to St. John's. In The SaIvation Army's listing of corps openings and 
comrnanding officers a Captain Kirnberly is Iisted as leading the St. John's 1 corps in 1886 and a Captain 
Kimble is listed as the comrnanding offïcer for the Carbonear corps also in 1886. It is unclear if these rire 
the sarne person or if only one was Captain Kimmerly. but there is no Captain Kirnball listed. Considering 
that the list of corps and commanding officers was created a number of years after 1586. mistakes are 
possible in the translation of handwrïting. List of Coms and Cornmandine Offices. Newfoundland 
Division. 360 and 225. Salvation Amy Archives, Toronto. 
1 IlCooper. Their Eves Were on God, p. 5. The Canadian Advance B e i n ~  a Record of the Proeress of Work 
pf the Salvation A m v  in the Dominion of Canada Durine the Year i 886, a Salvation A m y  publication 
revieiving the years events stated Young arrived in St. John's on January 3 1. 1886 with his lasses. Cooper's 
book. in combination with evidence From the newspapen has proven The Canadian .Advance to bé incorrect. 
1 15-rhe Evening Mercurv, February 1. 1886. 
1 16The Evenine Mzrcup. February 1. 1586. 



Salvation Army this was pure luck. They had not established themselves in Newfoundland 

and had very little money to use for publicity. An article dealing with the apparent religious 

persecution the h y  faced was exactly what they needed. 

The Salvation Army had long been in the business of generating publicity in a 

number of ways. Most of this came fiom clashes with authority or the community at large 

and the Army always portrayed itself, with pride, as a victim of discrimination. 1 17 ln St. 

John's they adopted the same tactic. The newspapers were quick to print the stoiy about the 

Spnngdale Street owner refusing to honor his agreement with the Salvationists. but what 

the papers did not realize was the building was sold to the Army. who were to take 

possession on February 1, 1886. The Mercury ran an editor's note on February 2. stating. 

"the rumor that the agent for the building on Springdale Street. refused to let it to the 

Salvationists is incorrect. He has not only sold them the building, but in the goodness of 

his heart has given a donation towards their funds."118 The Salvationists had obtained the 

building. but since D.O. Young amved in St. John's at the end of the month it was not yet 

Army property. The Salvation Army made no effort to ciarify the situation since it made for 

good publicity. The Army received even more free advertisement when they held an 

outdoor meeting. 

Unable to enter the Springdale Street building D.O. Young and his troops. in tme 

Amy fashion. held a march and outdoor meeting in a nearby field. This was The Salvation 

Amy's first official rnove to establish itself in Newfoundland, resulting in opposition from 

the local community. An outdoor march was sure to attract attention. It was a long standing 

practice for Salvationists to mach through the city streets making as much noise as possible 

1 17For example The Harbor Grace Standard printed a letter fiom a Newfoundland Salvationist in Toronto 
attending a meeting with General Booth. The letter stated in part. "the Commissioner then announced a 
Song from Bro. Jim Irwin, of Ottawa- now Sergeant Irwin. He has been in every prison from Ottawa to 
Niagara- in prison over 200 times." The Harbor Grace Standard, October 30, 1 886. Preswnably Ssrgeant 
[nvin was jailed while working for The Salvation A m y  and was not one of Canada's most bumbling 
criminals. Had Sergeant Invin's arrests been the result of a life of crime or drunkenness he \vould ha~.e been 
henlded as a refonned dru& or criminal. but there was no mention of any previous life of crime. leading to 
the conclusion that his arrests were the result of working for The Salvation Arrny. 
1 1sThe Evening Mercury, Febniary 2. 1886. 



in an effort to have people follow. Once a crowd gathered. the band of Salvationists would 

march to their final destination and hold a service. In St. John's the place chosen for the 

service was the Parade Ground.119 This area was close to Springdale Street and open. but 

it was also a predominantly Catholic area. Salvation Army marches almost always 

generated a negative response in a new cornrnunity. but with the A m y  marching to a 

Catholic area opposition was almost guaranteed. It was comrnon practice for The Salvation 

Amiy to hold marches and meetings in Catholic areas. Not only were the Salvationists 

assured of opposition, which in tum could be used to gain sympathy and support. 

Catholics were of panicular concem for the Arrny in North America and E u r o p e P  St. 

John's proved to be no different than other areas the Army had entered. 

When the small band of Salvationists arrived at the Parade Ground a large crowd 

gathered and violence resulted. D.O. Young's report of the incident read. "il was a fearful 

fight. a howling mob, of infuriated serni-civilized, unfortunate women and men broke up 

the first open-air meeting. Women threatened and slapped in the face of our lasses. heaping 

on them epithets of the foulest calumny." 121 The Salvation A m y  was forced to take refuge 

in a nearby house until the police could escort them from the area. Allowing for the . h y ' s  

flair for the dramatic. there certainly was an attack on January 3 1. but it was nowhere near 

as violent as depicted in D.O. Young's report. 

The Dawsons had not encountered any opposition durhg their five month stay in 

St. John's in part because al1 their meetings were indoors and they did not hold any 

marches. The lack of opposition can also be traced to the fact the Dawsons never acted 

independently of the YMCA, meaning they were not viewed as a threat by the local 

il%4oyles. The Blood and Fire in Canada, p. 80. 
1IO~orman H.  murd do ch. Orieins of the Salvation Amy (Knoxville: 1994). pp. 80-82. In Liverpool. 
Murdoch found The Salvation Army held marches and outdoor meetings in Catholic areas despite police 
advice that violence could result. Norman H. Murdoch. "From Militancy to Social  mission: The Salvation 
A m y  and Street Disturbances in Liverpool, 1879-1887." in John Belchem, ed.. Popular Politics. Riot and 
Labour: Essavs in Livemool Histow 1790-1940 (Liverpool: 1992), p. 163. 
iZlThomas B. Coombs. ed.. The Canadian Advance. Being a Record of the Progress of Work of the 
Salvarion .&mv in the Dominion of Canada Durinn the Year 1886 (Toronto: 1886). p. 16. 



religions. Once the Dawsons left St. John's and it became common knowledge The 

Salvation Amy was planning to establish itself in Newfoundland, opposition mounted. 

The first example of resistance to the Army came From The Advocate which printed an 

inflammatory article a week before D.O. Young arrived. The article read in part: 

We Say that the Salvation Army is only a precursor of fiee-loveism and 
brothel institutions in the island of Newfoundland, and that voluptuous 
and degraded men only seek this as a hiding place for the temporary 
performance of their practices. For that the Salvation h y - i s m  could 
exist in Newfoundland in al1 its impunity and deformity for any length 
of time is entirely possible. 

The article went on to Say: 

We maintain, from a careful study of the Salvation Amy. both from its 
history in Europe and Amerka, that it is calculated to foster a system of 
'free-loveism' and forgetfulness of social ties. and a system of things 
which must inevitably result in Our connection with the 'latter day 
saints'. We think we have not overstepped our duty as a public 
journalist. in language which may appear strong; but we feel convinced 
that we have only done Our duty and that St. John's as a city is now 
free from 'brothels and bagnios'. which will be maintained as strongly 
by the prohibition of the Salvation A m y  within our limits ...W 

It is unclear if The Advocate confused The Salvation A m y  with the Mormons. who called 

themselves latter day saints and practiced polygamy, or was making reference to the type of 

behaviour Lynne Marks found in Ontario's Salvation Aimy rneetings.123 Given the fact that 

the article appeared a week before D.O. Young amved there was plenty of time for people 

to discuss the editor's opinion. Those who could nor read would have been aware that the 

Army was coming and The Advocate did not support them. The Advocate stirred a segment 

of the population, presumably Catholic, before the Army had officiaily set foot in 

Newfoundland, guaranteeing The Salvation Army would encounter opposition when it  

'??The Terra Nova Advocate, January 23, 1886. 
!?3Lynne  marks wote  of Salvation Army meetings. "...a( these meetings female officers kissed other 
women and hugged men in their efforts to bnng them to salvation. . .A does appear likely that the lats 
hours and emotionaIism of Salvation Army meetings could provide both the atrnosphere and the 
opportunity for sema1 contact among many young people anending them." Lynne Marks. "The 'Hallelujah 
Lasses': Working-Class Women in the Salvation Army in English Canada. 1882-92." in Franca iacovetta 
and .Mariana Valverde eds.. Gender Conflicts. New Essays in Women's Histop (Toronto: 1992). p. 82. 



entered St. John's. 

Afier ï h e  Salvation Amy's meeting at the Parade Ground. the Salvationists began 

to draw as much publicity from the incident as possible. The local newspapers ran a 

nurnber of articles condemning the people involved in assaulting the A m y .  Although the 

anicles dealt with the attack on The Salvation Amy, their main concem was supporting the 

rights of any religious organization to hold a service. The Salvation A m y  was the platform 

from which the papers Iaunched their moral attack on the people of St. khn's.124 An article 

in The Times and General Commercial Gazette illustrated what the papers were hoping ro 

achieve. The article read in part, "in giving place to the above particulars of an uncalled for 

and disgraceful assault upon members of The Salvation Amiy on Sunday last. we would 

remind the assailants that this is a British colony, and their conduct towards these harmless 

people clearly demonstrates that they know liale about fair play." 1 3  This article. making a 

disguised attack upon the Irish Catholics in St. John's. demonstrated what al1 the papers 

were attempting to achieve, a reformed society. The work of The Salvation A m y  did not 

concem the editon, it was the comrnunity's response to the A m y  that interested them. The 

Advocate, however, was busy fending off accusations that it was responsible for the attack 

on the Parade Ground. 

After the attack The Evenine Telemam published "Letter From 'A CathoIic"' in 

which the author accused The Advocate of being responsible for creating the ad-Salvation 

A m y  sentiment that led to the assault. 126 The Advocate was unwilling to accept this charge 

and responded: 

We have been accused through an anonymous scribbler in the Eveninq 
Telegram of Wednesday last, of being mainly instrumental in urging on 
the inconveniences attending the pious and holy exertions of the 
Salvation Amy in their endeavor to bring Our people to a 'state of 
grace'. We are sincerely sorry for 'this', for we would not wish to be 

- - - - - - - - - pp - - - - - - 

124For example see, "SHAME, SHAME, SHAiME!" in The Evenin- Telemam, Februaq 2. 1886. 
"Religious Intolerance" and "Disgraceful Scene" in The Evenina Mercum, February 4 and 5. 1886. 
Presumably these papers only supported the rights of Christian groups to hold services. 
175The Time and General Commercial Gazette. February 3, 1886. 
126"Letter from '.A CathoIic'." The Evenin~: Teleeram, February 3. 1856. 



the means, no matter how remotely, of preventing Our people from 
availing themselves of the inducements held out to them by that 
respectable body. ... As far as the Salvation Army is concemed. we can 
afford, to a certain extent to be facetious, for the poor creatures are not 
a powerful factor for good or evil, in our communityi'7 

Although the editor was no longer condemning The Salvation Amy,  to deny partial 

responsibility for the incident at the Parade Ground was a little naive. It is unclear what the 

editor of The Advocate wanted the people of St. John's to do to prevent the Army from 

entenng the city, but he painted such a picture of moral decay sternrning fiom The Salvation 

Army that violence was alrnost inevitable. Al1 this newspaper coverage served as a publicity 

campaign for the Salvationists. portraying them as the innocent victims of an uncalled-for 

assault. The assault. however. was not as dramatic as D.O. Young's report and the articles 

in the newspapers made it appear. 

As a result of the anack on the Parade Ground charges were brought against a 

woman named Bridget Coady. The charges were not the result of complaints from The 

Salvation Amiy, but were pursued by a Mr. Walsh who had no comection to the Army. 1:" 

It was Walsh who alleged Bridget Coady slapped Captain Kimmerly. but in court the 

Captain testified rhe was not slapped.129 The M e r c q  reported: 

The alleged assault took place in the Barrack's yard while the Army 
was on its way to hold a meeting in an adjoining field. Frum the 
evidence produced it seems that the case had been slightly exaggerated, 
Bridget did not slap the "Captain" in the face as previously stated, she 
merely gave her a slight push and tapped her gently on the side of the 
head, not however with the base intention of doing the fair Salvationist 
persona1 injury but just to spoil her bonnet as she did not consider it 
modeled after the latest Parisian 'style,' and anything old fashioned is 
the same to Bridget as a red rag is to a bull.i30 

This sarcastic court report revealed the attack at the Parade Ground was not as violent as 

people had been led to believe. D.O. Young's report stated, "wornen threatened and 

127The T e m  Nova Advocate, February 6. 1886. 

IZsThe Terra Nova Advocate, Febmary 1 1, 1886. 
129The Evening Telemm, February 5. 1586. 
IjOThs Evening Mercun. Febniary 5. 1 856. 



slapped on the face of Our lasses, heaping on them epithets of the foulest calumny. For a 

t h e  it seemed as though al1 would stand c a M y  by and see this devoted little band done to 

death by the sin-stricken crowd that it had corne to rescue." 131 One person was charged as 

a result of the assault on the Salvationists and D.O. Young's officer testified she was not 

slapped. If women did slap the Salvationists they were never charged and from court 

reports it does not appear D.O. Young and his troops had to fear being beaten to death. A 

report in n i e  Mercurv stated, "the man [D.O. Young] had just begun to open the service by 

prayer. when the mob around began to pelt him and the women with Stones. sods and 

mud."l31 There was no mention of the 'lasses' being slapped and as to the projectiles 

thrown at the Salvationists this was no different than in any other area where the Army 

encountered opposition. Had the people of St. John's wished to inflict bodily harm on 

D.O. Young and his troops they had better methods at their disposal. As Linda Little 

illustrated, Newfoundlanders were well practiced in the art of intimidation and this \vas 

another exarnple.133 Although Little's examples were from fifs. years before The Salvation 

h y  amved in Newfoundland, there is little reason to suppose they forgot this ancient an. 

Despite D.O. Young's presence at the Parade Ground the story of his 'lasses' being 

attacked was not his, but Mr. Walsh's. Walsh. like the Protestant newspapers. attempted to 

use The Salvation Amy to senle his own score with the Catholic population. 

When reporting the court case neither The Telemam nor The Mercury mentioned the 

person responsible for charges being filed against Bridget Coady was Mr. Walsh. not The 

Salvation Army or the Constabulary. The Advocate on the other hand printed a story 

putting Mr. Walsh's motives and reputation into question. The article stated: 

The plaintiff has since publicly stated that she was not beaten by the 
defendant, nor was there any attempt at violence, but notwithstanding, 
a man is found who deliberately and maliciously swore that he saw the 
girl Coady beat the plaintiff. This man, whose name is Walsh, was no 
doubt actuated by personal and vindictive feelings towards the girl 

- - -  

131Coornbs. ed..The Canadian Advance, p. 16. 
I 3 2 ~ h e  Evening: Mercuv, February 1. 1886. 
133~inda Little. "Collective Action In Outport Newfoundland". 



Coady, and as has been proven, did al1 in his power to obtain 
conviction of the girl. 

This man Walsh, 1 understand, is not of the most lamb-like character. 
but on the contrary, is one who should be the last relied on in giving his 
evidence in a case like this. His partisan and sectarian feelings are pretty 
well known, and that he would stop at nothing where the injury of a 
Catholic was concemed, can be easily imagined. 134 

The Mercurv and The TeIeeram failed to mention Mr. Walsh because it was a glaring 

example of the sectarian hostility existing on the part of the Protestant community of St. 

John's. The hvo papers were condemning the Catholics for aitacking The Salvation Army. 

a Protestant organization. To pnnt an article demonstrating a Protestant had made up the 

most violent aspect of the assault would have defeated the purpose of chastising the 

Catholic population. Without realizing it The Salvation M y  had become involved in the 

sectarian battles of St. John's on their very first day in Newfoundland. Catholics viewrd 

the Army as a threat and attacked them both verbally and physically. The Protestant 

newspapers used the Arrny as a platform to anack the Catholic population. Mr. Walsh also 

saw an opportunity to strike at the Catholics. In the case of the Protestants it was not The 

Salvation A m y  that concemed them, the Amiy was a means to an end. Despite testimony 

to the contrary. D.O. Young reported his group of Salvationists were anacked. slapped and 

fearfil for their lives. Since he was at the Parade Ground. Young would have been aware 

this was an exaggeration. Like a11 the other eiements in this incident and its afiermath. The 

Salvation Army had its own agenda. 

D.O. Young's report to Headquarters gave the impression that establishing The 

Salvation A m y  in Newfoundland was going to be a hard fight, but a noble one since there 

were a great number of sinners on the island. This was revealed by the fact that the 'lasses' 

were slapped, cursed and almost killed. The report illustrated D.O. Young's motives 

behind his exaggeration. D.O. Young wrote, "no need to rent a building, soon one was 

purchased and as soon as the 'blood and fire' flag was planted on its roof, and 

Christ lifted up within, a wave of Salvation swept the place and sinners by 

Calvary's 

hundreds 

131The Terra Nova Advocate. Febmary 1 1. 1886. 



flocked to His feet. Within two months 200 soldiers were marchiiig in Our ranks."i;r 

According to D.O. Young, when he first amved in St. John's it appeared as though the 

Arrny did not have a hope of making a convert, but through hard work they had pacified the 

population, purchased a building and saved hundreds of sinners. This was truly a 

marvelous accomplishment for D.O. Young and his troops, but he failed to mention a few 

important details. 

The Dawsons had been in St. John's for five months holding Salvation Army-style 

meetings before D.O. Young amved. As a result of the Dawsons' work. there were a 

number of people interested in joining the Amy. This was why the Dawsons had requested 

an officia1 'invasion' party be sent to Newfoundland.136 When D.O. Young and his 

'lasses' arrived in St. John's there already existed a group of supporters upon which to 

build, but D.O. Young failed to mention the work of the Dawsons at al[. D.O. Young also 

failed to mention arrangements had already been made for the purchase of a building before 

he even amved in St. John's. Unfortunately, it appears D.O. Young took credit for work 

that had taken place before he arrived on the island and he exaggerated the violence of the 

Amy ' s  opposition. The reason for D.O. Young's omissions and exaggerations probabl y 

srems from The Salvation h y ' s  system of ranks. Promotions within the A m y  were 

based on merit. If  D.O. Young, who was promoted to District Officer upon assuming 

cornrnand of the Newfoundland division, wished to maintain or improve his rank he needed 

the support of his supenors. The Newfoundland 'invasion' offered D.O. Young the 

oppominity to demonstrate he was a capable officer and deserving of a bener posting. 137 

AH the parties involved had ulterior motives behind their reponing, but regardless of why it 

was reported, the incident at the Parade Ground and its afiermath acted as fiee publicity for 

The Salvation Arrny. 

ljjCoombs, ed.. The Canadian Advance, p. 16. 

136Cooper. Their Eves were on God, p. 4. 
l37D.O. Young was Newfoundland's commander for only a few months. with Thomas Calhoun takins ovcr 
cornrnand before the end of 1556. Moyles, The Blood and Fire in Canada. Appendix F. p. 382. 



The press coverage the Army received aided in making people aware of their 

presence in St. John's and The Salvation Army quickly established itself in St. .John's.I;s 

On February 22, 1886, The Telemam printed a letter about a Salvation Army meeting that 

read, "over eighty penons gave 'testirnonies"' and "before the meeting closed there was a 

general 'shaking amongst the dry bones' and the question: 'Can those bones live?' was 

satisfactorily answered by twenty-seven persons - mostly young mer. and women - who 

were drawn to the 'penitent fom'  during the meeting." 139 This one meeting wimessed over 

eighty people give testimony and twenty-seven join The Salvation A m y .  This was an 

impressive rate of growth for an organization that had only officially been in St. John's for 

twenty-two days. If the Army had only held indoor meetings. generating linle publicity 

through its weekly Street marches and outdoor services. it is unlikely they would have 

enjoyed the same populanty. The article also mentioned most of those who went to the 

penitent form were young men and wornen. This was consistent with the Army's 

experience throughout Nonh Amerka. Those seeking change and excitement tended to be 

the young. These people were more inclined to break with family tradition and experiment 

with something new, in this case The Salvation Army. It was the Army's appeal to the 

youth of Newfoundland that became a point of contention for the other Churches. 

especially where young wornen were concemed. Another point of contention for the 

newspapers of St. John's was The Salvation Amy's methods of attracting converts. 

The Salvation Army did not enjoy the unconditional support of any newspaper in 

Newfoundland. Al1 the papers had an agenda of their own and the Army only appeared 

when it served the papers' purpose. The Telemam and The Mercwy had been sympathetic 

to the Salvationists. but the articles that appeared dealt with general religious prejudices as 

reflecred in an attack on The Salvation Army. In February, The Mercury had printed an 

13SMarches and outdoor meetings were used by The Salvation A m y ,  but afier the incident at the Parade 
Ground in St. John's, the A m y  limited its marches to once a week. on Sunday, with Police protection. 
thus reducing the effectiveness of the marches. Captain AmoId Brown. "Penods of the Army's History in 
Canada Retold." The War Cry. July 25, 1942. 
139The Evenino Telegram. February f 2. 1 586. 



article by Bishop Morehouse of Melbourne to familiarize the people of St. John's with the 

Army. The article had nothing but praise for the work of The Salvation Arrny.140 Four 

months later, when it became apparent that the Army could challenge the other Protestant 

churches, The Mercw's attitude towards the Army wavered. In May, an article appeared 

praising the work of the Army throughout the world, but questioning its value in 

Newfoundland. The article read: 

We are fiee to confess that in Great Britain the Salvation A m y  has 
done an immense amount of good, chiefly because their work was 
arnongst a class of people having no religious trainin$, and who were 
not, and for the most part never had been identified with any religious 
denomination. ... Newfoundland contains less material of this kind to 
work upon than any country of its size and population in the world. 
Newfoundlanders of al1 denominations- to their credit be it said- are a 
church-going people. It is probable that St. John's has not one hundred 
persons who are not habitua1 church-goers.141 

Since Newfoundlanders were al1 church-goers the Amiy  was being accused ofstealing 

members From other congregations rather than saving those who were without a church. an 

impossibility according to The Mercury. The people that The Salvation Army stole were 

those who had Iittle or no Say in the politics of church affairs. the youth and disrespectable. 

The Salvation Army was gaining support in St. John's. but it came from a segment 

of the population that did not have a great deal of control over the affairs of the island. The 

youth and the disrespectable were the Army's supporters. This combination proved very 

upsetting to the papers as they attempted to keep young people, especially Young women. 

away fiom The Salvation Amy. The author of The Mercurv article listed above complained 

Army meetings meant, " that young men and women are away from their homes until an 

hour in the night which is unseemly and improper. Any engagements whether they be 

religious service or not, that causes the home duties to be habinially neglected. are vicious 

in their tendency."[Q In this case concem is not what these young people were leaniing at 

[doThe Evening Mercury, February 8. 1886. 
1-i 1The Evening Mercurv, May 13. 1886. 

IJ'The E v e n i n ~  Mercup. May 13. 1586. 
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the Army meetings, but the performance of their duties the next day. Although not explicit. 

the author's concern seems to be with domestic servants. Just as Marks discovered in 

Ontario, these women would be able to act according to their own wishes since family 

constraints were less than if they had remained at home.143 Further evidence that the Amiy 

in St. John's held a great deal of appeal for the city's working women came from The 

Teleaam. A rise of disease in the city prompted The Telemam to p ~ t  a letter claiming the 

upper class could blame their increase in illness on the fact that their servants attended 

meetings at The Salvation Army barracks.ia The barracks was perhaps a dirty place and 

the close contact between people from a number of social classes would mean that germs 

would spread easily. The fact that The T e l e ~ m  could daim servants were responsible for 

the spread of diseases arnongst their employers would indicate that at least some servants 

were attending Salvstion Army meetings. Al1 the articles that dealt with respectability and 

The Salvation Army appealed to parents to keep their children away from the barracks for 

reasons of respectability and because the Army would cause the youth to lose al1 sense of 

tme religion.14j If  the person was a domestic servant. the employer was naturally expected 

to step in to ensure that she remained respectable. The fear of a loss of respectability was 

aimed at women more than men. Be it a reality or the editors perception. this indicated a 

concern for domestics who attended the A m y  meetings in St. John's. The editors' 

expressed a great deal of concem when The Salvation Army was physically attacked. but 

that concen was for any harm that could befall the 'poor defenseless women'. 1-16 Concem 

for the 'lasses' became concem for the young women of St. John's. Rarely did the papers 

worry themselves with the men who attended the A m y ' s  services. Although the men who 

went to The Salvation Army meetings were as guilty as the women of abandoning their 



former church and becoming involved in an allegedly disrespectable organization. their 

involvement in the public sphere was not an abnormality. 

The working women in St. John's were considerably different than women in the 

outports. These women were wage earners, providing them with a great deal of freedom 

from their own families, yet dependent on another family, normally that of their employer. 

Free from the constraints of their own family, working women could attend such things as 

a Salvation Anny service and although their employer had a great deal of control over their 

domestic life, they could not control religious wonhip. The Salvation Army offered these 

women the abiliry to challenge both their families and employers without falling into a 

world of sin. But the Amy's methods were always a point of contention with the 

newspapers and even if al1 the Salvationists in St. John's were male the papers would still 

have found the Army offensive. 

Like The Mercury, as The Telemam learned more about the Army's methods they 

too began questioning the work of The Salvation Army. The Telegram did not express an 

opinion about the Army, its methods, or personnel until Apnl 2, 1886. when an article 

appeared questioning the lasting effects of the Salvationist's methods. The article stated. "it 

does not seem reasonable that conversions made under the influence of drums. of cymbais. 

of fiddles. of doggerel hymns, offensive to every sense of property. subversive of 

reverence for sacred things, of shouts and incoherent appeals, of general sound and fury. 

can have any lasting basis."l47 The Salvation Army was beginning to lose what little 

support the papers had offered. The reason The Salvation Army was losing this support 

was the same reason they had gained it in the fnst place. 

The Teleerarn and The Mercury supported the Army because it gave them the 

opportunity to criticize Catholics and the disrespectable of society. By A p d  of 1886 it 

1 4 7 ~ h e  E\.eninor Teleerarn. Xprii 2. 1586. 



became clear Catholics were oot the only people attacking the Salvationists.~~S It also 

becarne evident that those attracted to the Amy were not the most respectable people of St. 

John's, at least according to the standards set by the newspapen. Moreover. The Salvation 

Arrny was stealing members from the other denominations. Regardless of the papers' 

views on the methods the A m y  used, The Salvation A m y  prospered and grew in 

Ne\% foundland, testiQing to the effectiveness of its tactics. The Salvation Army may have 

been guilty of stealing members from the other churches, but if people chose to leave their 

denomination to join the Anny it was because The Salvation Army offered them somethins 

that was lacking in their former church. What the editors did not understand was that the 

Army's meetings and marches were fun, which made them successful. Just as some people 

enjoyed harassing the Salvationists, Army members also enjoyed what they were doing. 

Unlike other churches. The Salvation Army encouraged and expected everyonr to 

participate in their services. This could lead to some very unusual and interesting meetings 

as this report from Newfoundland illustrated: 

The Adjutant assures me that he often sees in some corps the penitent 
form sprinkled with blood where the penitents throw themselves 
without reserve to plead for mercy. This old-fashioned repentance 
brings on the old-time religion, and oh! if the mental agonies of the 
penitent have been terrible. the joy also is unbounded. They jump. 
dance, clap their hands, skip, nin, throw their heads about without 
reserve in the ecstacies (sic) of their new-found Salvation ....la9 

One could also walk down the Street in parade style, beating a h m  or tambourine. singing 

as loud as possible, without a care of being in tune or keeping the beat. During the Iate 

nineteenth century this practice alone was enough for some people to join The Salvation 

Arrny. The newspapers were gradually disassociating themselves fiom the Army, since it 

was becoming clear Salvationists were not as respectable as first believed. This 

118Dat-id G. Pitt. Windows of  Agates, 2 (St. John's: 1990). pp. 106-107. When dealing with The 
Salvation Amy's tïrst few months in St. John's. Pitt wrore. "there is no way of knowing now to ivhat 
extent the St. John's ~Methodists were directly involved in these soings-on. either as sympathetic camp- 
followers or as hostile opponents. An old gentleman .... a sometime Methodisr .... recalled. .... going up to 
the Parade Grounds to 'fire rocks at the Saivationists."' 
149The W'ar CF, May 36. 1885. p. 4. 



disenchantment was completed when an article appeared in The War Crv condemin= the 

city of St. John's. 

On October 2, 1886, ï h e  War Cry published an article by Captain Kimmerly. 

which infùriated the local press. Unfominately, the original does not exist. but The 

Mercury published a copy on October 22. The article stated: 

Last Tuesday night one of our dear lasses was going home dressed in 
her uniform, was faced by a brutish mob of roughs three hundred 
strong, they p t  her threw her in a ditch and trarnpled on her. put her 
d o m  two or three times this way until she was so badly bruised they 
had to get three policemen and she had to be carried to a house.ij0 

At the end of the article Captain Kimmerly also claimed to have seen women drinking in the 

bars of St. John's. This proved too much for the editor of The Mercury and his response 

condemned The Salvation Army and Captain Kimmerly. The editor wrote: 

Her statements do not bear the slightest impress of tnith. For instance 
she says that three hundred roughs trarnpled on one of the "dear lasses" 
and she still lived. Now every one must admit that it is a pretty tough 
lass who could survive 300 roughs engaged in the pleasant occupation 
of waltzing over her body. ... But now cornes the gravest charge of all. 
"While passing by a hotel, says the Captain. and seeing women 
spending their money over the bar, it made Our hearts bleed for them." 
We stamp the above as a deliberate falsehood. It is an impossibility to 
see any of our women going into a liquor store or hotel with the 
intention of drinking, and we boldly assert that in no place in the world 
is there less intemperance among women than in Newfoundland.lj1 

The editor of The Mercurv was outraged that a member of The Salvation Army would wrire 

such an article. This was viewed as a betrayal of St. John's and Newfoundland. The police 

and the press. with the exception of The Advocate, had offered the Army protection from 

attack. The Salvationists were allowed to fùnction as their officers saw fit and unlike in the 

rest of North Amenca and Europe The Salvation Amy was allowed to hold marches and 

outdoor meetings without engaging in any legal battles. 152 Blinded by their owm agenda the 

IjOThe Evening IMercury, October 22, 1886. 
131The Evening Mercury. October 23. 1886. 
lj2Most charges filed against The Salvation Army were for causing a public disturbance with one of their 
marches. Marks. "The 'Hallelujah Lasses'." p. 98. 



newspapers had failed to see The Salvation A m y  had an agenda of its own. The Amy's 

The War Cry was distributed throughout Canada and Captain Kimrnerly was attempting to 

demonstrate the bravery of Newfoundland's Salvationists. Exaggeration tended to be the 

rule when submitting reports to Headquarters or The War Cry, as illustrated by D.O. 

Young's earlier report in 1886. It is possible a female Salvationist was attacked on her way 

home one night, but as The M e r c w  pointed out, it is hard to believe three hundred people 

trampled on the women without causing serious ham or death and no charges were laid. 

This article ended the relatively fnendly relationship between the newspapers and The 

Salvation Army. but the Army continued to prosper despite the lack of press suppon. 

The editor of The Mercury found Captain Kimrnerly's entire article offensive. but 

most galling was the depiction of the women of St. John's drinkinp in the local bars. This 

was a reflection of the editor's patemalist attitudes. When The Salvation A m y  was attacked 

at the Parade Ground on January 3 1, 1886, the newspapers concentrated their effons on 

depicting the 'lasses' as helpless and in need of protection. The Salvationists were called 

'poor defenseless women', or variations. in the reports dealing with this and al1 subsequent 

assaults. Al1 reports dealing with an assault on The Salvation Army referred to an A m y  

woman being attacked by a mob. The 'lasses' were referred to as women only when the 

term 'poor defenseless' preceded it; al1 other times girls was used, serving the same 

purpose as 'poor defenseless women'. The women of The Salvation Arrny were far from 

'poor defenseless women'. The Amy's 'lasses' were the vanguard of Salvationism 

throughout the world. Despite the knowledge that f ~ s t  contact with a cornrnunity could lead 

to violence, women continued to act as the Front-line soldiers for The Salvation Army. The 

four women who entered St. John's were no different than other Salvationists world wide. 

They had chosen to leave their fiends and families and rnove to a foreign land to spread the 

word of God. Captains Phillips, Collins and Kirnmerly, as well as Cadet Larder were not 

'poor defenseless women', but strong, independent and willing to challenge a male- 

dominated world. These women did not need protection because they were women. but 



because they were Salvationists. just as male Salvationists also needed protection. The 

newspapers presented them as helpless. which was more in keeping with the editors' view 

of society than reality. This patemalism was fkther reflected in the newspaper's treatment 

of women who attended M y  meetings. 

Within Newfoundland during the nineteenth century. the city of St. John's differed 

considerably from most of the island. Areas such as Harbour Grace. Carbonear and 

Twillingate were busy port towns but they did not rival the size and population of 

Newfoundland's capital. As a resulr, life outside of the city was considerably differenr. 

There was less money in circulation in the outpons, less entenainment and fewer 

denominations in each area. Whereas St. John's possessed people from every 

denomination in Newfoundland. the outports rarely had more than three denominations at 

most. The men of outport Newfoundland were also migratory during the fishing and 

sealing seasons. This lefi the wornen with more freedom to act as they wished. without 

concern for how their husbands ancilor fathers would react. These differences. combined 

with the nature of life in a fishing cornmunity. made outport Newfoundland one of The 

Salvation Amy's most fertile recruiting areas in North Amenca. 

The small band of Salvationists that amved in St. John's on January 3 1. 1886 

overcame al1 the obstacles it faced and prospered as a result. By the end of 1886 The 

Salvation Amy.  with the combined help of new recruits fkom Newfoundland and officers 

transferred from Canada133 had opened corps in four areas outside of St. John's. with 

Twillingate being the farthest north. The A m y  suffered opposition as it entered new areas 

of the island. but it ended quickly and the A m y  gained a large following in the outpons of 

Newfoundland. 

1'3The Harbor Grace Standard. October 30. 1886. 



Chapter IV 

The Salvation Army in the Outports 

While the newspapers were debating the value of The Salvation Army in 

Newfoundland and some of the inhabitants of St. John's were busying themselves 

attacking the Arrny's barracks. the Salvationists were taking their message to the outpons. 

The Protestant outports of the North and North-East coasts were The Salvation Army's best 

recruiting ground. Life outside the island's capital was considerably different than within 

the city. It was in rural Newfoundland that the il1 effects of the 'tmck' system and the 

depression of the 1880's were strongest. Many of the cornmunities were small. isolated 

fishing villages relying on the sea. in combination with the land. for their survival. and few 

merchants or rninisters and priests resided outside of the larger towns such as Harbour 

Grace, Carbonear, and Twillingate. ALthough isolation allowed a degree of freedom from 

church control, the outports did not enjoy regular religious services. 

The religious violence that occurred in Newfoundland was most often between 

Protestants and Catholics.ij4 Political campaigns were sectarian banles pitting a Protestant 

candidate against a Catholic one. In the island's small outports this sectarian strife was less 

than in St. John's and the other large towns for the simple reason that there was rarely a 

large enough mix of Catholics and Protestants to warrant much hostility. Few Protestants in 

Catholic areas and few Catholics in Protestant areas meant clashes between the two were 

rare, but it also meant the rninority religion was poorly serviced by their church. even 

within the Protestant ranks. Nineteenth-century Newfoundland consisted of three main 

denominations: the Church of England, the Methodist Church. and the Roman Catholic 

1%ee for example. J.K. Hiller. "Notes From Lecture On The Harbour Grace Affray- One Hundred Years 
Later." Presented to the Newfoundiand Histoncal Society, 1983. Centre for NewfoundIand Studies. 
bIemoria1 University of Newfoundland. The Harbour Grace Affiay involved a group of Catholics and 
Protestants in a violent clash. 



Church-135 These three churches had a strong influence on al1 non-economic aspects in 

Newfoundland from politics to education. 156 Within St. John's, the church-controlIrd 

education sysrem functioned well, each church had enough members to support a place of 

worship and none lacked the oppominity to attend a school in some cases only a Sunday 

school operated by their church. In the sparsely populated outpons it was impossible for 

each denomination to build and maintain a school and in many cases the members of a 

minority denomination were so few that they were unable to maintain a church. forcing 

them to share what religious structure existed. 

Many cornmunities atong the North and North-East coasts were Protestant. but 

within the Protestant ranks the Anglicans and Methodists were stmggling to maintain their 

rnembers and attract new converts.lj7 Economics made it impossible for each denomination 

to establish a church and a school in every community, nor did they have the personnel to 

station a minister in each community even without a church. As a result. al1 the churches. 

includin; the Roman Catholic Church. utilized a circuit systernJjs The use of itinerant 

ministers and priests meant communities were without their religious leaders for long 

penods of time. especially dunng the winter months when travel was most difficult. This 

aspect of religious life in the outpons made them a prime candidate for The Salvation Army. 

The Arrny did not employ itinerant ministers; oficers were stationed within a comrnunity 

on a permanent basis. If for some reason an officer was not stationed in the area, soldiers 

were able to conduct Army meetings of their own. This was possible because the 

ij j~ewfoundland also contained the Reformed Church of England. the Baptist Church. the Congregational 
Church and the Presbyterian Church. as well as a few other denominations in small pockets of the island. 
These denominations did enjoy some support and although each was significant in its own right they do not 
form part of this snidy. 
Ij6Ian McDonaId, "Too Each His Own", p. 16. It was not until 1996 that the Newfoundland government 
began proceedings to relieve the Churches of the responsibility of caring for the island's educational system. 
lj7See for exarnple the Church of England publication The Diocesan Magazine, January 1899. in which a 
complaint was issued that the Methodists and Salvation Army were making inroads with the people of Tilt 
Co\*e and the Anglicans needed to send more ministers to the area in order to maintain a presence. 
l j s ~ a b o t h  Winsor. Hearts Strangelv Wamed. A History of Methodism in Yewfoundland. 1765-1 925 
(Gander: 1982). p. 4 1. 



Salvationists did not administer the sacraments and therefore a trained, ordained minister 

was not required. The Army was also unconcerned with the type of building used for their 

meetings. In many areas The Salvation Amy simply met in a member's home. therefore 

making a church unnecessary. 159 In the city of St. John's and the large towns along the 

Coast the A m y  established barracks, but in the small outports the Salvationists did not feel 

the need to build a large home for themselves. 160 Such modesty allowed them to station 

officers in the outports at minimal expense. This proved to be a tremendous asset when The 

Salvation Army rnoved into the econornically troubled outports. 

The Salvation Army had encountered opposition from al1 levels of Sr. John's 

society. The newspapers, representing the attitudes of the city's upper class. were opposed 

to the Army's presence. The Salvationists were under physical attack throughout the year 

while they marched or held meetings in their barracks. Despite the hostility that existed The 

Salvation Amiy gained a strong following in St. John's and by the end of October 1556 

Headquarters in Toronto had sent additional officers to Newfoundland. 161 The A m y  in 

Newfoundland also began to promote its own officers and these Newfoundlanders. aione 

with the new officers from Canada, began to spread the Amy's message beyond the  

city.162 The first area outside of St. John's to have an official corps was Carbonear. 

The Salvation Army corps in Carbonear opened on April 1 1. 1886 under the 

command of Captain Kimble.[63 Although a corps in Brigus is officially listed as opening 

on the same day, the officers assigned to that t o m  found that renovations on their barracks 

were incomplete and as a result the officers actually went to Carbonear instead.164 The 

lj9For an example from Little Bay see The Tivillingate Sun, February 18. I8S8. 
160The Census of Newfoundland and Labrador, 189 1. akhough there are 24 corps on the island at the time 
thsre are only 12 church buildings listed with the tenn 'Other' under which The Salvation .4my (vas l istrld. 
161The Harbor Grace Standard, October 30, 1886. 
162111 an effort to capitalize on its gains during the early years of The Salvation Army's existence officers 
\vere commissioned with little or no forma1 training and sent to 'invade' new areas. The Twillincate Sun. 
.Varch 16. 1589. 
163Moyles. The Blood and Fire in Canada. p. 275. 
16qThe Evenine Mercury, April IL 1856. 



Salvation Army had opened corps in these two towns just three months after the official 

'invasion' of St. John's. The Army was hoping to capitalize on the novelty of its existence. 

In order for an area to becorne a corps the A m y  had to first determine if there was 

enough support. This was accomplished by sending an 'invasion' party to the area. usually 

hvo people. These Salvationists were responsible for establishing the Army's presence in 

the t om.  The 'invasion' party did not receive any financial support from Headquaners. 

meaning survival depended on support fiom the local population. In some cases the 

Salvationists were unable to generate enough money to cover their saIaries and were barely 

able to feed themselves. 16s If the 'invasion' party was unable to make any inroads in an 

area, it would find itself without a means of support and hence would be forced to leave. 

This was the way The Salvation A m y  conducted its field research elsewhere. but 

Newfoundland proved considerably different. 

The Salvationists who first 'invaded' St. John's had traveled from Halifax, another 

port town. In Halifax, n i e  Salvation Army enjoyed a great deal of success with the sailors 

and dock workers who frequented the port. The Army's barracks' convenient location on 

the waterfront allowed the Salvationists easy access to the docks. and the sailors and dock 

workers had easy access to the barracks. 166 In the city of St. John's the Amy's barracks 

waç located on Springdale Street just up from the docks. This was a prime location for an 

organization like The Salvation Army. From its location by the docks the Army had access 

to people from al1 over the island. St. John's was Newfoundland's largest and most 

important port. The city was home to most merchant firms and to the banks and sealing 

fleets. On any given day one could come into contact with people from almost every area of 

the island. The Salvationists were well aware of this and successfully drew people who 

were in the city from the outpons to their meetings. 167 From its location in St. John's The 

16'~arks. "The 'Haltelujah Lasses'," p. 92. In 1589, single male field officers made S6 a week, single 
fernale field officers make S5 a week. and a manied male field officer made S IO a week. Salaries could only 
be collected after al1 other expenses were paid. 
166Moyles. The Blood and Fire. pp. 74-75. 

167~or example. see The Evening Mercu?. September 1 S. 1886. 



Salvation Army gained converts from around the island, who, upon their return home. 

continued to spread word of the h y  ofien leading to the formation of a new corps. 16" 

These spontaneous rnoves by the people of Newfoundland. along with the fact that many of 

the oficers who were sent to officially 'open fue' in a cornrnunity were Newfoundlanders. 

reduced the amount of opposition encountered by The Salvation Army in the outports. 

The success the Army enjoyed among the sailors who entered St. John's concerned 

the Church of England. In October 1895, an article in The Diocesan Magazine appeared 

about a new way the Anglican church in Catalina had developed to attract fishers who were 

docked in the port awaiting the start of the fishing season. The minister handed out cards on 

every ship in port and this was a greaeat success since al1 the fishers needed was an invitation 

to make them attend chwch, the author daimed. The article concluded: 

Catalina is not the only port of cal1 on the Coast either. and if this were 
done in every place, Our fishemen, when away from home, would not 
so often be found at the S.A. Barracks instead of their own church- In 
the mean time, 1 c m  assure al1 visitors to Catalina by land or sea. a 
hearty welcome at S. Peter's on Sundays, Fridays and Saints' Days. 
and we are not a bit particular as to whether they have on their Sunday 
clothes or not.169 

The Salvation Army had a great deal of success with the fishing population. especially 

when the fishers were away from their homes during the fishing season. The article above 

hinted that the type of clothing a fisher had on board ship during the season was not his  

Sunday clothes and therefore many fishers did not attend church while in pon. Although 

the author. Mr. John Antle, did not mind if people went to church in their work clorhes. 

some members of the congregation would have been very offended. especially in St. 

John's where attitudes towards people From outside the city tended to be less than k indJ0  

The Salvation Amy, on the other hand. did not concem itself with the style of dress its 

audience wore. Its members were not the upper class of society like the members of the 

168~oyles .  The BIood and Fire in Canada, p. 80. 
169The Diocesan Magazine, October 1595. 
1 70"Bayman Visits the Salvation A m y  Barracks." The Evening Mercuiy, September IS. 1556. 



Church of England; The Salvation Amy barracks was not a towering Cathedra1 filled with 

icons of Christ and the Virgin Mary, but like its members, was humble and inviting. People 

who found themselves in a town other than their own and with nothing but their work 

clothes were still welcome and made to feel cornfortable in the Army barracks. This made 

The Salvation Army the church of choice for fiçhen as they traveled from port to port. This 

did not mean that upon their return home al1 fishers continued to attended A m y  meetings. 

Some cenainly retumed to their family church, but a number did become Salvationists. 

Victor Bailey illustrated that part of the opposition The Salvation Amy encountered 

in a new area was caused by the fact that they were an exogenous organization. 171 Since 

the A m y  in St. John's was converting people who retumed to their homes and acted in the 

narne of The Salvation Army, the type of resistance descnbed by Bailey was less evident. 

The Amy's first contact with a cornmunity was often made without Headquarters' 

knowledge.l;? As a result, when The Salvation Army sent an officer to the comuniry. the 

hostility and resentment that often accompanied an 'invasion' throughout the rest of North 

America and England did not occur. This spontaneous action on the part of the tishrrs 

meant The Salvation A r m y  had a small group of supporters before it entered an area. This. 

in combination with the fact that the Army was quick to populate its ranks with 

Newfoundlanders. transformed The Salvation Army from a foreign institution into an 

indigenous one.173 The A m y  was not without its opponents, but its base in St. John's and 

the inclusion of a number of Newfoundlanders in the officer ranks led to a rapid spread up 

the North-East coast. 

The year 1886 had been a prosperous one for the Army with the establishment of 

corps in St. John's, Brigus, Bonavista, Carbonear. and Twillingare. as well as additional 

171Bailey. "Salvation .Amy Riots." p. 235. 
172~ohn E. Carew. "The Salvation Army in Newfoundland and Labrador," in Gerald Benson ed.. Out of Our 
Hearts. Churches of Newfoundland and Labrador (St. John's: 1 W Z ) ,  p. 128. 
1 ijbioyles. The Blood and Fire in Canada. p. 80. 



work in Greenspond, Catalina, and Trinity. 174 The areas the Army moved into between 

1886 and 189 1 were either well populated towns, meaning the Salvationists had a good 

chance of making converts based on the amount of people they encountered. or if the 

population was small there was a high percentage of  Protestants, and in most cases 

Methodists. enhancing The Salvation Army's chances of success. 175 The Salvation A m y  

did open four corps on the South Coast in the Burin Peninsula. a predominantly Catholic 

area, but they were resnicted to the large areas of Grand Bank and Fortune. as well as the 

Protestant dominated towns of Burin. and Garnish.176 Although the A m y  made sorne 

inroads in the South Coast, it was along the North and North-East coasts of the island that 

the Army was successful. 

The coastal areas nonh of St. John's were predominantly Protestant and The 

Salvation A m y  moved into these areas in the hope of making converts. The Protestant 

press and some religious leaders opposed the work of The Salvation A m y  because they 

had the rnost to Iose if the Army was successful. As illustrated in chapter one the 

similarities between Methodism and The Salvation Army meant more Methodists than any 

other denomination were inclined to join The Salvation Army. With fçw doctrinal 

differences disgruntled Methodists were offered the chance to join a denomination that 

resembled the old energetic Methodism of John Wesley. As the Army spread into the 

Protestant dominated areas of the North and North-East coasts, the Methodists, and to a 

lesser extent the Anglicans, slowly lost some of their members to the Salvationists. In some 

areas this caused a violent reaction on the part of the community. but the greatest opposition 

to the Army came in the f o m  of verbal assaults in the newspapers and religious 

publications. 

171The Twillingate Sun, December 35. 1886. 
1 7%ee Appendix A. 
176Grand Bank's population was 1038 in 1884 and Fortune had a popuIation of 786 for the same year. 
Xlthough Burin's population was only 295 in 1854, Protestants consisted of 86.7 percent o f  the population 
wirh 248 Methodists. Gamish, in 1891. had a popuIation of 357, with 100 percent o f  these being 
Protestant. Census of Newfoundland and Labrador, 1884. 189 1. The Census for 1853. 1 89 1 or 190 1 was 
used according to which was closest to the year the corps was opened. 



The Methodist church was having membership difficulties in the outpons of 

nineteenth-century Newfoundland. The Methodist Missionary Society was meant to spread 

the work of the Methodist church through the smaller communities of the island. The 

Society was successfùl in raising the number of members in the Methodist church. but in 

some areas it experienced difficulty. Rarely were the Missionaries along the Nonh and 

North-East coasts willing to admit they were having trouble. 177 These men were attempting 

to justiw their existence in the outports of the island and maintain their position. Had the 

Missionanes sent reports to headquarters stating the work was not having an effect. they 

would have run the risk of losing their jobs. This meant a missionary rarely sent a report 

placing himself in a negative light. but on occasion a report appeared informing church 

leaders the local population was not responding to the Mission. For example, Reverend 

R.W. Freeman reported that in Trinity "we have, by the help of God, endeavored faithfully 

to do the work of a Methodist minister. Still we have not been permitted to share in the joy 

of the reaper. The entire number of those who professed faith in Christ at Cuchold's Cow 

last spring, have returned to the World."178 Reverend Freeman was experiencing 

membership problems as only 44.8 percent of Cuchold's Cove were Methodist in 1581. 

0 and not but he did not offer an explanation for why the people were Methodists one spnn, 

the next. 179 This was different than the report filed by Reverend A. Hill €rom Exploits. 

Reverend Hill wrote. "in more than twenty places we have preached the Gospel on this 

mission. and not without many tokens of the Master's presence and blessing. The great 

drawback seems to be the unsettled state of our people, their going to Labrador in the 

summer and into the Bay in the winter. This greatly interferes with the members meeting in 

class. and consequently with their religious expenence." 180 Neither mission was having a 

177~ixtieth Xnnual Report of the Missionary Societv of the Methodist Church of Canada, 1883- 1884 
(Toronto: 1885). 
ITSSixtieth Annual Report of the Missionarv Societv. 1883- 1883, p. I V .  
IT9~ensus of Newfoundland and Labrador, 1584. 
If%ixtieth Xnnual Report of the Missionarv Societv. 1883-1883. p. IV. 



meat deal of success, but Reverend Hill was unwilling to accept responsibility for the 
Y 

failure. The lifestyle of the Newfoundlanders meant he was unable to bnng them into the 

fold since they were rarely in the Exploits area. Reverend Hill did not make any 

sugpestions. but it was clear from his report that the Mission needed to change its methods 

to fit the lifestyle of the fishers. Those ministers who were honesr in their reponing of the 

situation of their mission demonstrated that the Methodist Church perceived it was baving 

rnembenhip problems even before The Salvation Army launched its challenge for convens. 

The problem was not a matter of converting the people to Methodism. but having them 

attend church and class meetings. 

Reverend George P. Storey reported in 1884 that in Catalina "the spiritual state of 

this mission is anything but satisfactory. Considering that the Gospel has been faithfully 

preached for years, and the people exalted to heaven by privileges. it is lamentable that so 

few are concerned about their soul's salvation." 181 Just as Rev. Freeman in Trintiy and 

Rev. Hill in Exploits, Rev. Storey was reporting that the people in his mission's area were 

not acting as good Methodists. Al1 three towns where the Ministers were stationed were 

predorninately Methodist, with 100 percent of Exploits' population listing themselves as 

Methodists in 1884.182 These ministers were not concerned with the number of people who 

declared themselves as Methodists when the census taker amved, but with the number of 

people who attended Sunday service. Considering the reluctance a minister would have to 

report the tme state of his mission, it is reasonable to think that sorne of the Methodist 

churches in Newfoundland's outports were Iacking active members during the early 

1880's. leaving these people prime targets for The Salvation b y .  This contradicts the 

article fiom The Mercury mentioned in chapter three. The article had praised the work of 

The Salvation Army throughout the world with the unchurched, but it went on to state. 

"Newfoundland contains less material of this kind to work upon than any country of its size 

and population in the world. Newfoundlanders of al1 denominations- to their credit be it 

181 Sixtieth Annual Reuort of the Missions- Society. 1883-1 884, p. IV. 
1SZCensus of  Newfoundland and Labrador. 1883. 



said- are a church-going people." la From the reports of missionaries. it is clear that most 

Newfoundlanders were church goers, but not al1 and the myth that al1 Newfoundlanders 

attended church cost the Methodists members when The Salvation Army moved into the 

outports. 

The Methodists were also vulnerable to the Army because they were unprepared for 

the effect The Salvation Army would have in Newfoundland. Methodist church leaders did 

not view the Army as a threat, especially not in rural Newfoundland. Where it was thought 

the Methodists could lose members to the Salvationists was in the cityo not a predominantly 

niral area Iike Newfoundland. Articles appeared occasionally in the Methodist publication 

The Christian Guardian that dealt with the issue of The Salvation Army.  In 1882. an anicle 

appeared illustrating the Methodist Church's confusion over supporting the work of the 

Army. The article about the Salvationists stated. "we have made frequent reference. more or 

less favorable. to this organization and our readers somewhat familiar with it and its 

methods. It is difficult to decide what to condemn and what to approve in dealing with a 

religious movement that has made itself felt for good in the community." 18' The Christian 

Guardian was having diff~culty deciding what to do about The Salvation Army since the 

message of the Salvationists was similar to the Methodists. but the methods used to spread 

that message put the value of The Salvation Army into question. While the periodical was 

debating the value of the Amy, so too were the ministers. The Christian Guardian article 

continued. "a number of the leading Wesleyan ministers have publicly endorsed the 

movement and the President. Rev. Dr. Osborne, is reported to have spent a day. not taking 

any active part however, at one of their al1 day services. This endorsation is not regarded 

favorably in some quarters and has caused considerable comment." 185 The debate amongst 

Methodist leaders lefi many unsure how to deal with The Salvation Army. 

One of the ties that made the Methodists sympathetic to ï h e  Salvation Army was the 

l g j ~ h e  Evenine Mercuq. May 13. 1886. 
1sJThe Christian Guardian, February 1. 1882. 
IgjThe Christian Guardian, February 1. 1882. 



constant perception that the persecution early Methodists faced at the hands of the Church 

of England could also befall the Army at the bands of the Methodist church. It was difficult 

to justiQ opposing The Salvation Army while at the sarne tirne condemning the Church of 

England for opposing the Methodist church afier Wesley's death. The resemblance between 

the methods used by early Methodists and the Salvationists were strong and had the 

Methodist church publicly condemned the Army based on these methods. they would have 

been condemning their own past. The Army was also viewed as dealing with the poorer 

classes of society that the Methodist church was unable to reach. The Christian Guardian 

published an article that addressed al1 of these elements. The article stated: 

In a recent sermon, Canon Farrar gave expression to his views of the 
Salvation h y .  He referred to the development of the emotional 
element, and kindred extravagances in the Primitive Christian Church. 
With a good deal in the methods and doings of the Salvationists 
Cannon Farrar does not sympathize, yet he candidly testifies to the 
good they have done. and wishes them success in their mission to the 
degraded classes. 1x6 

The Methodist leaders were unclear about their attitudes towards The SaIvation Anny. On 

the one hand the leaders were aware the Army was having success with the poor and 

unchurched in urban areas. but the methods employed were viewed by many. especially the 

middle ciass. as vulgar. Yet it was not the methods of the Army that caused the greatest 

concem for the Methodists, it was the fact that the A m y  was able to take young Methodists 

fiorn their church and set them to work in the narne of Salvationism. 

The Salvation Anny was attracting a nurnber of young Methodists. The Methodist 

Church had instilled a strong cornmitment to doing public good, especially among the poor. 

in these young people. The Methodist leadership, however, was unwilling to assign much 

responsibility to its youth. In the search to fulfill their craving to perform zood works in the 

name of God, many tumed to the Army, which was willing to put al1 soldiers to work. n e  

lack of a firm position about the Salvationists, similarities between the two religions and the 

loss of youth prompted a letter to The Christian Guardian. The letter stated: 

186The Christian Guardian. Xugust 1. 1582. 



As regards the attitude of other Churches towards this extraordinary 
organization I do not wish to Say anything, but I think it is well wonh 
while to ask, what position should we as Methodists adopt in regard to 
it. It cannot, 1 think, be gainsayed that the whole genius of the thing is 
Methodistic. ... And in respect to the good results which have followed 
their efforts there can be no doubt. I saw the proofs rnyself. The 
drunkard, the profane, the vicious have been reclaimed. Sinners. 
whom other Churches have failed to reach, have been sought out and 
recovered; ... There are hundreds of young men and women 
throughout Methodism abundantly able for this work. It is a work 
which can only be done as an adjunct to our present ordinary methods. 
and it is a work which we as a Church could do far more effectively. 
and without descending to the extravagancies with which it is now 
accompanied. 187 

This article demonstrated the struggle that the Methodist Church faced in dealing with the 

Army. The Salvationists were stealing young Methodists and putting them to work. while 

the Methodists were unwilling to give these people the type of authority they wanted. 

Methodists also admired the fact that the Anny was making inroads with the unchurched. 

something that they could not oppose and so the Methodists were largely supportive of the 

work The Salvation Army was doing, at least until the Methodist Church found an effective 

way of doing it themselves. 

The Methodists, however, thought of The Salvation A r m y  as an urban religion. in 

need of a poor unchurched working class. In the case of Newfoundland the misconception 

was that this element, viewed as basic to The Salvation Army's success. did not exist and 

therefore the Methodists had little to fear from the Army. This proved to be a costly 

mistake. Newfoundland's Methodist Church leaders quickly learned that the methods and 

message of the Salvationists had some appeal in Newfoundland and soon both the 

Methodist Church and the Church of England were busy trying to stop the A m y  from 

stealing their members. 

Without any guidance from the leadership of their church, Methodist minisrers were 

left to react to the Salvationists in their own way. Much of the Methodist leadership 

supported the work of the Army and aided it in any way possible. The same was true in 

187The Christian Guardian. August 20. 1582. 



Newfoundland. The Dawsons held the fust Salvation Anny-style meeting in the Methodist 

church of Portugal Cove. In St. John's the Army used the Victoria Hall for their meetings 

when the barracks was too small, and throughout the island the Salvationists were allowed 

access to the Orange Hall in areas where one existed.188 These were secular organizations 

of Protestants that aided The Salvation Army in its spread throughout Newfoundland. The 

actions of the island's Protestant leadership were the product of the national and 

international leadership which did not have a plan of action with regards to The Salvation 

Army. In the case of Newfoundland the threat appeared to be minimal due to 

misrepresentations in rninisters' reports and newspaper articles on the A m y  that presented 

it as an wban denomination of the unchurched which led to the belief that Newfoundland's 

Methodist leaders had nothing to fear. Although The Salvation Army did not appear to be 

designed for success in Newfoundland, it did establish thernselves in the outports 

particularly through the aid of the Protestant Churches. 

In March 1885, just prior to the Dawsons' amval in Newfoundland, The Christian 

Guardian printed an article from The Methodist Times that made the usual accusation about 

The Salvation Amy's  methods. The Army was vulgar, it stole youth from other churches. 

and it did not administer the sacraments, but with the exception of the latter. The Salvation 

Amiy and the Methodist church were similar in their doctrines.189 At the end of the article 

The Christian Guardian's editor wrote, "taking this answer as a text. the ediror of the 

Methodist Times \r i tes an able article strongly urging a union between the Methodisis and 

the Amy.  He maintains that there is neither ecclesiastical nor doctrinal dificulty in the way. 

That the Army would be helped and not hindered in its work. and rhat such a connection 

would be a great mutual benefit."i90 Helping The Salvation Army in its work was of 

benefit for some Methodist churches in North America, but in Newfoundland it proved to 

be a deaiment. 

- -  - 

1 SgSee The Evening Telegram, January 7. 189 1 and The War Crv, May 23, 1893. 
IS9The Christian Guardian, March 4. 1885. 
190The Christian Guardian. March 4. 1885. 



Shonly afier the Army opened its corps in St. John's it became obvious that it was 

to become a permanent part of the island's religious structure and the newspapers and 

religious leaders began to deal with the problem that this posed. Though the Protestant 

papers onginally supported The Salvation Army as a way of attacking the Cathoiics. 

concem shifted to the vulganty and public disturbance caused by the Salvationist's outdoor 

marches and the loss of youth to The Salvation Amy,  especially young women. The 

Salvation Army enjoyed a great deal of support from women throughout Newfoundland. 

The women of the outports were part of the public sphere on a regular basis through the 

fisheries which gave them the strength to challenge the wishes of their husbands and 

fathers. In combination with the responsibility that women had within the family economy 

of outport Newfoundland, work in the fishery meant that many of the men were away from 

home for long periods of tirne. The eflect was two-fold; not only were women able to act 

according to their own wishes. but they were often the majonty of the population in the 

outpons. One Salvation Army meeting in Bay Roberts. reponed in The War C y .  was 

almost entirely composed of wornen.19i 

The Salvation Amy offered women the opportunity to assert some individuality that 

they may not have had before and avoid acting in a way that could reflect very poorly on 

them. The A m y  also enjoyed a great deal of success among the women of the outports 

because they were home and the men were not. If the men had not gone to Labrador to fish 

or to the ice on sealing voyages, the Army would have had meetings with large numbers of 

both men and women. Since the men of the North and North-East coasts were away from 

home for months at a tirne the impression that the newspapers and religious leaders had of 

The Salvation Army was that it lured women into the organization. In both Sr. John's and 

the outports the complaints were the same; young women were being drawn into The 

Salvation Army and losing al1 knowledge of respectability in life and relision. 

The Salvarion Army's success in recmiting young women into its ranks caused 

concem within the other religious communities. Concem was greatest for those youog 

191The War Cry. September 5. 1587. 



women who traveled to St. John's or the other large towns of the island. These women 

were free from the control of their family and local rninister and as a result they were likely 

candidates to stray from the fold. An article in Diocesan Magazine illustrated this concem. 

Under the title, "Responsibility of a Mistress to the Church". an outport Anglican 

Clergyman wro te: 

Many Church mistresses in St. John's are zealously engaged in 
promoting the welfare of some branch of missionary enterprise. Such. I 
hope, will not be offended when 1 suggest that some among them are 
gathenng money 'to put it into a bag with holes' in other words. are 
defeating their own object as well as increasing their responsibility to 
the Church. The question at once anses. 'How?' The answer is short 
but emphatic. Your mission funds place missionanes in the Outports. 
their work includes the preparation of young girls for Confirmation and 
Holy Communion. In course of time the girls migrate to St. John's. 
enter into service, and from that time are lost to the Church. A St. 
John's lady said to me, 'Numbers of church girls from the Outpons 
drift into Methodism and the Salvation A.rmy, with no one to look after 
them'. 193 

As young women moved from the outports into the city they found thernselves free from 

the control of their family and their family church. To join a denomination like Methodism 

or The Salvation Army was a way of asserting that new found freedom and individuality. 

The clergy hoped that they could appeal to those who hired servants in St. John's to act as a 

parent and see that the young people from the outports remained with the Church of 

England. 

The Salvation Amy's success with young women was evident in various 

newspaper articles. These women were offered leadership roles within the A m y  and given 

the opportunity to act independently of their family. The Army was also an exciting and 

energetic organization. For servants there was liale time to engage in recreational activities 

and meet people. as Lynne S. Marks found in Ontarîo.193 The Salvation Army offered 

young women the oppominity to meet other people in a social setting with a degree of 

freedom that would not be found in an Anglican or Methodist Social. In the outpons. 

19~Responsibility of a Mistress CO the Church." Diocesan Magazine. Febmary 1892. 

193Marks. "The 'Hallelujah Lasses'." p. 90. 



women also had a degree of fieedom. They were an important part of the fishery and 

exercised authority over the onshore duties. The men of the North and North-East coasts 

often left their houses in search of work, leaving the women free to act under their own 

authority. As a result of these factors it appeared to the religious leaders that The Salvation 

A m y  was attracting a disproportionate nurnber of women to its meetings. The island's 

religious leadership did not realize that the lifestyle of Newfoundland's ourports led to this 

misconception. While the women were home attending Salvation Army meetings. the men 

were doing the sarne while in port. 

The conception that The Salvation Army appealed to women more than men was a 

result of the lifestyle in Newfoundland's outpons. but men were as involved in the A m y  as 

women. As men traveled frorn port to port they were offered the opportunity to attend 

places of worship other than their own. Although it was possible to take pan in different 

religious services at home. the large towns and St. John's offered the visitor a nurnber of 

denominations to choose fiom on a regular basis. Some men from the outpons regularly 

took advantage of this opportunity as evident by a letter to The Mercury from a 'Bayman'. 

n i e  letter stated, "... 1 have traveled the different bays perhaps as much as any man in this 

country, 1 have attended places of worship of every denornination . . Y 9 4  With a limited 

arnount of leisure time while in port these men would have wanted to make the most of their 

opportunity. Attending a religious service with the same denomination that one attended at 

home did not offer a great deal of entertainment. While in the large ports and St. John's 

especially. one could choose frorn a variety of church services that, if nothing else. 

provided the observer with a new rxpenence. In the case of The Salvation Army. the 

people were offered rnuch more than a regular church service. 

Salvationists' meetings were entertaining and those from the outports who traveled 

to St. John's were able to enjoy themselves and fulfill their religious obligations at the same 

time. One of the drawing points that the Army had when trying to brins men into its 

meetings were the female preachers that led many of the meetings. A letter from a man in 

19J"Bayman Visits the Salvation A m y  Barracks." The Evening blercury, September 1 S. 1886. 



St. John's appeared in The T e l e m  and stated, "a few nights ago I went into the Salvation 

Army's barracks for the purpose of hearing the female preacher, ..." 195 In the town of Tilt 

Cove the Army sent two women to start the Salvationist's work in the area. The A m y  

opened a corps in Tilt Cove on June 18, 1888 because these two women were able to draw 

good crowds of men. 196 Like other parts of the world where The Salvation Army was - 
popular, female preachers were able to draw men into the meetings. While wornen were at 

home they were fiee to join The Salvation A m y  which was usually found in the larger 

towns around the North and North-East coasts and the men were attending Army meetinss 

while in the different ports of the island. The men not only went to the A m y  barracks to 

look at women and enjoy themselves, but the fishers were able to Wear their work clothes 

to the religious services without fear of being belittled by their economic superiors. AI1 

these elements combined to make The Salvation A m y  popular with the people of 

Newfoundland's outports. but there was still a number of acts of intimidation directed at the 

outport Salvationists. 

The religious leadership voiced its opposition to The Salvation A m y  through the 

newspapers and their own publications and the papers themselves also camed editonals that 

questioned the value of the Army in Newfoundland. Complaints were issued surrounding 

the fact that the Salvationists were poorly trained in bible studies and were not as qualified 

as the ministers they displaced when the Army moved into a community. 197 It was believed 

that the education of the youth would suffer as a result, but these types of complaints were 

issued by the upper class of Newfoundland society, not the people in the outports. The elite 

seemed concemed over the spiritual well-being of the people on the island, yet those who 

joined the Army did not seem to feel their religious lives were suffering. It was with pride 

and gloating that The Twillingate Sun pnnted an article about Captain Grey who had 

19j1'Letter from 'An Old Soldier.'," The Evening Teleetam, May 20, 1886. 
196The Twillineate Sun, February 18. 1888. 
197The Twillinaate Sun, March 17. 1888. 



become disillusioned with The Salvation Army and quit. 198 The article stated that. "after 

198''~efr the Amy." The Twillingate Sun, lMay 5. 1888. 
199"~ef t  the Xmy." The Twillinsate Sun, May 5. 1888. 
ZooFor example see. The Evening Telegram, January 7, 189 1, January 28. 189 1. 
'OlThe Twillingate Sun, May 3. 1890. 

2021n Bonavista a man yelled 'Fire' into the crowded Bamcks causing panic and confusion. The Twillincatt. 
Sun. January 22. 1887. 

two years experience in the Army, she is fully convinced that its mode of doing the Lord's 

work is neither profitable nor in harmony with the Lord's Word. ... Strong evidence. we 

think, (is it not?) against the Army?"l99 Articles did not appear in the papers that 

highlighted the people who stayed in the Army. Stones were pnnted about A m y  banquets 

and marches, but liale comrnentary accompanied these reports.200 In a number of the 

cornrnunities where the h y  established itself it encountered opposition from the local 

population as well as the press. 

Attacks on the Amy ranged from physical intimidation to ridiculous pettiness. both 

of which are illustrated by a letter from Little Bay printed in The Twillingate Sun. After 

mentioning the regular attacks on The Salvation Amy's barracks in the town the letter 

stated: 

... but nothing seemed to arrest more attention than the summoning of 
seven or eight boys before Our worthy Stipendiary Magistrate for the 
calling of il1 names and the throwing of Stones at a poor mans (sic) 
house (near by the Salvation barracks.) ... We say and stand upon Our 
footing that the Captain of the Saivation Army is alone responsible for 
the conduct of the individuals who caused the trouble here. and had he 
taken the proper steps this trouble and expense would have been saved 
beside the glass in the Barrack (sic) windows.~ol 

The author of this lener appears to have been less concerned with justice and the law than 

with attacking The Salvation Army. It would be hard to imagine the author writing such a 

letter if the church in question was anything other than The Salvation Amy. This was the 

type of pettiness that the Salvationists 

Far easier for a person to withstand 

faced in the outports.>o? The written assaults were 

in cornparison to the physical violence that the 



Salvationists faced in St. John's. Little in the way of physical attacks occurred in the 

outports and al1 the opposition found in the newspapers concemed St. John's and the larger 

towns, not the small outports. It was in the srnali Protestant outports that The Salvation 

. h y  found its greatest support. 

Entertainment in the outports, especially the small towns. was at a premium. The 

Salvation Army offered people something new and exciting while at the same time 

something morally upstanding. People could attend a meeting or take part in a march while 

playing the same music that they played while having a party in their home. The 

Salvationists ofien took popular hmes and reworked thern into church m e s .  In the outpons 

this would include the Folk tunes that were popular at the tirne. Considering that most 

people had to be clear headed in the morning the Army meeting was a perfect oppominity to 

socialize with others in a party aunosphere while insuring that one would not suffer any il1 

effects in the morning. This added another dimension to the appeal of The Salvation A m y  

in the outpons of Newfoundland. The Salvation Army was not a success in every town that 

it entered. There were a number of areas along the Nonh and North-East Coast where the 

-4rmy made little or no progress. The areas where the Salvationists did succeed were small 

communities dominated by Protestants.~o3 

'OjCensus of Newfoundland and Labrador, 1884. 189 1. 190 1. 



Chapter V 
Why The Salvation Army Succeeded 

During the late nineteenth century The Salvation Army had been attacked in the 

press and on the streets of many communities in Newfoundland. It had endured opposition 

from the established denominations of the island and had been accused of offenses ranging 

from wlgarizing religion to stealing members From other congregations. specifically from 

the Methodist Church. In fact The Salvation Army was vulgar by most nineteenth-century 

religious conventions and it did steal members fiom other churches. Though the A m y  took 

people from other denominations throughout North Arnerica. in Newfoundland most of the 

communities were sparsely populated and in these small communities it was easy to 

observe any change in religious allegiance. Hence. the fact that the Army stole its members 

from other churches was more evident than in any other part of North Arnerica. In these 

srna11 comrnunities The Salvation Army enjoyed the support that formed the backbone of 

the Amy's growth in Newfoundland. 

The opposition The Salvation Army encountered in Newfoundland was pnmarily in 

the large towns and their newspapers. Little opposition and no physical attacks were 

reported in any small comrnunities where the Army was present. The other churches had 

greater presence and hence a greater awareness of The Salvation Army in the large towns 

than in the small villages, but the Methodists and Anglicans were well aware that The 

Salvation A m y  was indeed stealing their memben throughout the island. The opposition 

was focused in the well-populated towns because The Salvation A m y  established its corps 

in these towns and worked from this base to spread to smaller areas. These small 

communities were often without a resident mernber of the clergy and this allowed 

townspeople a geater freedom for religious expenmentation.'m 

By the end of 1891, the first census after The Salvation Army's entrance into 

'O4This chapter focuses on Newfoundland's outports to the exclusion of St. John's. XII references exclude 
St. John's unless specifically cited othenvise. For the purpose of thic paper. the term ciergy is used [O 

identify both priests and rninisters. 



Newfoundland, there were twenty-four Army corps throughout the island. with two in St. 

John's-205 Of the towns with corps outside St. John's, four had a population over 3000. 

two were over 2000, four over 1000. two over 700, and ten were under 500. with two of 

the latter below 80 people206 Dunng its first two years, 1886 and 1887. The Salvation 

Army establisheci ten corps, including St. John's, al1 of which had a population over 1000 

people in 1884.107 This represented the systematic movement of the Salvationists. Its 

oreatest support was in the small villages, but the Arrny, like the other churches. did not - 
have the ability to establish a corps in each place where they had supporters. Instead the 

Army moved into the largest comrnunity in the area and established a corps with the hopes 

of being able to open corps in smaller areas as its support grew. In the large outpons The 

Salvation Army came into contact with people from a number of cornrnunities. Some of 

these peopic renimed home and continued to work for The Salvation Amy. 

Between 1888 and 189 1, The Salvation Army opened fourteen corps. including a 

second in St. John's. Of these only two towns, not including St. John's. had a population 

in excess of 800 people. Harbour Grace had 7054 and Tilt Cove had 1004 people2oS By 

189 1 The Salvation Army had successfülly established itself in al1 the major comrnunities of 

the North and North-East coasts. It was within these areas that the Army encountered 

opposition, both physical and verbal. These larger towns tended to consist of a nurnber of 

different denominations with permanent members of the clergy and merchanutraders who 

had the time and ability to oppose the Amy.  The areas where The Salvation .4rmy opened 

its corps were not the places where they enjoyed the greatest support. but when combined 

with the small outlying communities these corps laid daim to a significant number of 

70534oyles. The Blood and Fire, Appendix E, pp. 275-279. Moyles did not lis[ the Bonavista corps that 
was opened in 1886. 
1 0 6 C e n s u s o f ,  181884. 189 1 .  
207Census of Kewfoundland and Labrador, 1884. 
20SCensus of  Newfoundland and Labrador, 1584, 189 1 .  
1 0 9 ~ e e  below. 



By the end of 1887. The Salvation Army had opened corps al1 along the North. 

North-East, and South coasts providing the Army with the ability to spread to other 

communities.~ 10 The Salvationists were successful in spreading to the srnaller areas of the 

island by 189 1. In this year The Salvation Army had at least one member in eighty-four 

communites, including St. John's, and represented more than 20 percent of the population 

in ten areas. Of these ten communites, three had a population of less than 50. three were 

less than 100. and two were less than 200 people.~ll Only two towns where the Army 

made up at least 20 percent of the population had more than 400 people living in the 

comrnunity in 189 1 The Salvationists did not compose 20 percent of the population in 

any area where the population was more than 1000 people. 

Of the ten cornmunites with at least 20 percent Salvationists only one. Fortune in the 

Burin District. listed a member of the clergy as resident in 1884.213 The Salvation Army 

was not taking Newfoundland by storm. They were only present in 7.1 percent of the 

island's 1 126 cornmunites in 189 1.214 During the years 1886 to 189 1. the Army was 

successful in small villages with a population less than 200 people. where there was either 

no or few clergy or merchantltraders present.zlj In the five years of its existence on the 

island the Amiy had managed to amact a large nurnber of supporters in the small outpons. 

Those areas in Newfoundland where The Salvation Arrny clairned at least 20 

percent of the population by 189 1 had a number of common traits.216 Of the [en 

cornmunites, three did not exist at the tirne of the 1884 census, leaving seven to use as 

examples. Of these seven. six were listed as being 100 percent Protestant. with Fortune 

21 OSee chapter four. 
2 1 1 Census of Newfoundland and Labrador, 1 89 1. 
3 7 - 1 -Census of Yewfoundland and Labrador, 1 S9 1. 
~13Census of Newfoundland and Labrador, 1884. 
2 I-iCensus of Newfoundland and Labrador, i 89 1. 

21j~ossible reasons why The Salvation Army was unable to convert at Ieast 20 percent of the population 
in every area resembIing these ten towns is dealt with in the conclusion. 
216See Appendix B for list of towns with at least 30 percent Salvation Amy in 189 1 .  



being 99.74 percent Protestant, specifically Methodist. T'here were two cornmunites with 

over 90 percent Church of England, one with 100 percent Methodism. two listed as over 98 

percent Methodist and the other two were over 70 percent Methodist with less than 30 

percent Church of England. Of these seven conmunites, Catholics were only present in one 

area, Fortune. with only two Catholics living in the town in 1884. Of these seven 

communities only Fortune listed people with an occupation other than that of fishing.217 

These areas represented the type of comrnunity where The Salvation Army was successful 

until 190 1. With the exception of Fortune, they were al1 small villages, almost exclusively 

Protestant with either the Methodist Church or the Church of England accounting for at 

least 70 percent of the population. Al1 the villages were dependent upon the fishery for their 

livelihood and they were without a permanent member of the clergy and few. if any. 

merchanthraders. Though the Army was similar to the Methodist Church. its appeal was 

not limited to Methodists. In both Seal Cove in Fortune Bay and Flower's Island. the 

Church of England claimed 98.7 percent and 9 1.1 percent of the population respectively in 

1884.21s By 189 1 The Salvation Army made up 99 percent of the population in Seal Cow 

and 46 percent in Flower's Island.219 Though The Salvation A m y  had greater success in 

areas with a large percentage of Methodists, it did enjoy sorne success in communitrs 

where Anglicans were the majority. 

The Army was also able to gain at least 50 members in seven other towns by 189 1 .  

These towns al1 had a population over 350 people with three over 1000 people. two over 

3000, and one over 7000 people in 1884. In these seven towns, six list a totai of nineteen 

members of the clergy as resident in 1884.220 They also combined for a total of seventy- 

~ 1 7 ~ s n s u s  of Newfoundland and Labrador, 1884, Even in Fortune the rnajonty of the inhabitants ivere 
listed as fishers. 
1 18Census of Newfoundland and Labrador, 1884. 
zI9Census of Newfoundland and Labrador, 189 1. 
~ ~ 0 ~ e n s u s  of Newfoundland and Labrador, 1884. In the Twillingate District, Little Bay Mines had three 
mernbers of the clergy, Twillingate had three and Moreton's Harbor listed one. In the Harbor Grace District 
there were seven members of the clercgy and one Bishop in Harbor Grace. In the Carbonear District. 
Carbonear had three members of the clergy and in the Burin District, Grand Bank had one. 



one merchanthraders in six of the seven towns.221 Though fishing was not the only 

occupation in these t o m s  it was the largest. The Salvation A m y  was unable to sain at least 

20 percent of the population in these towns, however, the populations were large enough 

that the Salvationists found some people who were willing to join. During the penod 1886 

to 189 1 the Army enjoyed its greatest success in the District of Twillingate 

A Salvation Army corps had been opened in Twillingate on Christmas Day 1886. 

This corps proved to be one of the most successful A m y  corps on the island next ta St. 

John's. As a result of locating a corps in Twillingate, the Army was able to spread to the 

smaller communities of the North coast. Twillingate acted as a centre of commerce for the 

Nonh coast. Although not as large as St. John's, Twillingate was a major port of cal1 for 

the people of the area. With a great deal of traffic naveling through the town each day. the 

Amiy was able to make contact with the people of the North coast on a reglar basis. Much 

like the corps in St. John's which was ultimately responsible for the opening of al1 the 

corps in 1886. the corps in Twillingate was responsible for the opening of the corps in the 

nonh. The oficers and soldiers in Twillingate spread the word of The Salvation A m y  to al1 

the fishers who would listen and upon their retum home some continued to praise the work 

of the Army. As a resulr of the corps in Twillingate. four other Nonh coast corps were 

opened in Western Head, Little Bay, Moreton's Harbor and Tilt Cove, by 189 1 -222 These 

five corps were responsible for making the District of Twillingate the most popular area for 

The Salvation h y  in Newfoundland?3 Within the Twillingate District. Salvationists 

accounted for at Ieast 20 percent of the population in seven cornmunites and another three 

221 census of Newfoundland and Labrador, 189 1. 

ZZ'See Appendix A. 

2'3~he Salvation Amy's popularity was judged by the nurnber of towns in a district where the A m y  
constituted over 20 percent of the population or 50 members. Although some of the corps in large to\vns 
and St. John's had more Salvationists than the srnaIl corps. these small corps drew support tiom a number 
of towns. Given the diRerence in population benveen the large towns and the small ones. attracting more 
than fifty people was dificult or in some cases impossible in the small outports and gaining O\-er 20 
percent of the population in the large toms  was also dificult. This makes usine 20 percent or 50 mt-mbêrs 
a fair way to judge the success of The Salvation Amy. 



towns had 50 or more Salvationists, for a total of ten communites with Salvationists 

making up at least 20 percent or 50 people within the population. The Burin District also 

had more than one area where The Salvation Army clairned at least 20 percent or 50 people 

in 189 1, namely one village with at least 20 percent Salvationist and another with 50 or 

more Salvationists. In the Harbor Grace District there were two areas with 50 or more 

S a l v a t i o n i s t s . ~ ~ ~ h e  Twillingate District was by far the most popular area for The 

Salvation Army in Newfoundland. Between 189 1 and 190 1. The Salvation Army spread to 

other cornmunites on the island. but it continued to enjoy most of its suppon in areas 

similar to those where it gained at least 20 percent of the population by 189 1. 

In 189 1. The Salvation Army claimed members in eighty-four communites in 

Newfoundland. including St. John's. By 190 1. the Army had members in 222 communites 

on the island. an increase of 138. In these new A m y  areas. Salvationists accounted for at 

least 20 percent of the population in fi@-one areas and 50 or more people in eight 

additional towns. Durin3 this ten year period The Salvation Army was able to increase its 

number of followers, but towns where The Salvation A m y  was at least 20 percent of the 

population had less than 750 people with ail but one having a population below 350 in 

190 1 - 2 2 5  

In the new cornmunites where The Salvation Anny pained at least 20 percent of the 

population between 189 1 and 190 1, forty-two villages (8 1 percent) had a population below 

200 people, and nventy-three of those (44 percent) had a population of less than 50 people 

in 1901. In the eight towns where the Army clairned at least 50 people, al1 eight had a 

population over 460. with two over 500, three over 900, one over 2000 and one over 3000 

people in 1901 2 2 6  The Salvation Army had significantly increased its representation in 

Newfoundland during the ten year period 189 1 to 190 1. During this time they had opened 

- - - -  
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thirty-one corps including a third corps in St. lohn's .~ '~ Having established corps in the 

large towns on the island before 189 1, the h y  concentrated its efforts on building corps 

in the smaller communities. These corps were situated in towns that were not Army 

strongholds themselves, but when combined with the surrounding area. the corps were 

well attended. Since the support for The Salvation Army was in the small villages. the 

Army established corps in a central location, allowing its rnembers outside of town easy 

access to their corps. For exarnple, in 1887 a corps was opened in Bird Island Cove. now 

known as Elliston. yet there were only eighteen Salvationists living in the town in 189 1.22s 

Because it was a small village with a population of less than 200 people that provided the 

main support for the Amy, it was dificult for The Salvation Army to build a corps in every 

cornmunity in the area. Although the Salvationists ûied to build corps in locations that were 

central to their supporters. the establishment of a corps was not required to insure 

Salvationists had access to religious worship. Unlike the other Christian denominations in 

Newfoundland, the h y  did not concem itself with the venue for its services. A m y  

meetings could take place indoors or out and an officer was not needed to lead these 

services. As a result, if Salvationists could not travel to the nearest corps they could hoId 

their own meeting. 

The fi%-one new towns where The Salvation Army claimed at Ieast 20 percent of 

the population in 190 1 exhibited the same traits as those where the Army composed at least 

20 percent in 189 1. Of the fifiy-one new Army cornrnunities. eighteen did not exist during 

the 1891 census. leaving thirty-three for cornparison. In a11 but one of these thirty-three 

cornmunities Protestants accounted for over 80 percent of the population in 189 1. In the 

case of Rantem 62 percent of the population was Protestant. Of the thirty-two comrnunities 

that were over 80 percent Protestant. Protestants accounted for 100 percent in twenty-fi~e. 

Thou& al1 of the areas where the Salvationists made up at least 20 percent of the popuiation 

- - - - - - - - - - - - - - - - - - 
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were dominated by Protestants, the Methodists tended to be the Iargest denornination.-29 

In the thirty-three new Army cornmunities of 190 1, Methodists had accounted for 

over 50 percent of the population in twenty-one of them during the 1891 census. with six 

areas claiming to be 100 percent Methodist. The Church of England accounted for over 50 

percent of the popuiation in only nine of the thirty-three communities in 189 1. Of these nine 

areas. two were 100 percent Anglican, one was over 90 percent Church of England and the 

remainder were less than 70 percent.?30 Just as in the years 1886 to 189 1. The Salvation 

Army continued to enjoy its greatest support in places that were dorninated by Protestants. 

especially the Methodist Church. Some members of the Church of Engiand did join the 

Army. but The Salvation Army drew most of its converts from the Methodist Church. 

The thirty-three Army communities of 190 1 had more traits in cornrnon with the 

Army cornmunities of 189 1. Within the thirty-three areas. only WO. in the district of Trinity 

had members of the clergy listed in the 1891 census. iMost of these communities were 

fishing villages in 1891, just like the areas where the A m y  was successful during the 

period 1886 to 1891. Of the thirty-three comrnunities nine listed fishing as the only 

occupation of the inhabitants and the majority of the population in seventeen other areas 

were fishers. Of al1 the areas where the Army gained at least 20 percent of the population 

between 189 1 and 190 1. twenty-six were fishing cornmunities compared to seven where 

the majority of the inhabitants were employed in something other than fishing. In the thirty- 

three new Amy communities, only six had merchantshaders resident in 189 1 for a total of 

thirteen.31 The Salvation Army was also able to attract 50 or more people to its ranks in a 

number of towns. 

There were eight new towns where The Salvation Army was able to daim 50 or 

more members, but not 20 percent of the population in 190 1. These towns shared a number 

of common traits with those towns were the Army claimed 50 or more members in 189 1. 

229Census o f  Newfoundland and Labrador, 189 1. 
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As with the towns where Salvationists numbered at least 50 people in 189 1. the eight towns 

where this occurred by 1901 were well-populared. One of these eight towns did not exist in 

189 1, of the other seven, one had a population under 100, one under 500. one under 800. 

two over 1000, one over 2000 and one town had a population over 3000.232 Within these 

seven towns the total percentage of Protestants was over 70 percent. one town was 100 

percent Protestant, three were over 95 percent, one over 90 percent, one over 85 percent. 

and one town was over 70 percent Protestant. The Anglicans clairned over 95 percent of the 

population in one t o m  as did the Methodists. The Anglicans accounted for over 50 percent 

of the population in four towns, while the Methodists were over 50 percent in one town.233 

In the towns where the Army managed 50 or more people. but not 10 percent of the 

population. the population was large and neither the Church of England nor the Methodist 

Church dominated more than one town each. These towns differed from the areas where 

the Salvationists accounted for at least 20 percent. 

En 1891 seven towns existed where the Army claimed at least 50 members. six 

towns listed a total of fifieen members of the clergy, as well as forty-one merchantitraders 

present in five of these towns. None of these towns were exclusively fishing villages. 

although fishing was the major occupation in five towns. The towns where the A m y  was 

able to gain at least 50 people in 190 1 were well populated Protestant areas with both c le rg  

and merchanthaders living in town. The size of the towns meant that The Salvation Army 

was able to find some people who were interested in joining its ranks, but the presence of 

the c l e r a  and merchanthraders on a permanent basis appears to have inhibited the growth 

of The Salvation Army. 

During the ten year period from 189 1 to 190 1. The Salvation Army continued to 

enjoy its greatest support in the district of Twillingate. Salvationists made up at least 10 

percent of the population in thirty new Army communities and at least 50 people in another 

five. Between 189 1 and 190 1, The Salvation Army had gained a total of thirty-five new 
. -- - - . - - - - - - - - - . - - 
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cornmunities in the District of Twillingate where it either claimed at least 20 percent of the 

population or 50 people.234 The Bonavista Dismct was a distant second with thirteen areas 

where the A m y  claimed at least 20 percent of the population or 50 or more people.233 The 

Twillingate District exhibited al1 the traits that made the Amy successful. 

Of the thirty-five communities in the Twillingate District where the Amy claimed at 

least 20 percent of the population or 50 members. eleven did not exist in 1891. Of the 

twenty-four that did exist in 189 1. The Salvation Army claimed at least 20 percent of the 

population in twenty areas and 50 or more members in the four others. In nineteen of the 

communities where The Salvation Army was at least 20 percent. there were no members of 

the clergy listed in the 189 1 census and only two towns listed merchanthraders. for a total 

of three. Within these communities fishing was the only occupation in seven and the major 

occupation in eleven. These communities were also sparsely populated. Protestant 

dominated areas. Only one had a population over 400 people, two were above 100. six had 

over 70 people and eleven had a population below 50, with seven of these eleven areas 

havinp a population below 30 people in 189 1.236 In the four towns that existed in 189 1 

where the Army was able to daim 50 or more members in 190 1. al1 four had members of 

the clergy and rnerchantsltraders for a total of six and thirty-three respectively. Al1 four 

towns were well populated with the major occupation being fishing. Al1 four towns had a 

population over 300, one was over 3500, one over 1000, one over 5000 and the fourth was 

over 300.237 Both the areas where the Salvationists claimed at least 20 percent of the 

population and those where they had 50 or more members fit the pattern of The Salvation 

Amy's success throughout the island. The Salvation Army enjoyed its greatest success in 

small fishing villages that were free from the constraints of the clergy and the 

merchantitrader class. In the District of Twillingate the Army continued to find fertile 

13-1Csnsus of Newfoundland and Labrador, 190 1, 
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ground for its work. The Twillingate District consisted of  a number of srnall. isolated 

Protestant villages making religious visitation dificult for the clergy. These areas were also 

depnved of the entertainment that a large town had to offer. These factors, coupled with the 

fact that the distance detween the district and St. John's meant that the city's influence was 

minirnal.238 led to the Amy's success in the Twillingate District. 

The Army communities, those where the Salvationists accounted for at least 10 

percent of the population, were sparsely populated fishing villages with few. if any. 

oes were members of the c l e r ~  or merchantshaders living in the area. These villa, 

dominated by Protestants, with the majority being Methodist areas. Al1 of these factors 

combined to make The Salvation Army a success. This was demonstrated by the towns 

where the Amiy was able to claim at least 50 members, but never made up more than 20 

percent of the population. Between 1886 and 190 1. the Army was able to make a number 

of converts in the well populated tow-ns of Newfoundland. These towns had populations 

that were above 700 people and the majority were Protestants. The size of the population 

meant that the h y  would be able to make a few converts. but the conditions did not enist 

for the Salvationists to convert more than 20 percent of the population. These towns were 

the homes of merchants and traders who were able to exercise a great deal of influence 

within their comrnunity and did not attend the meetings at the A m y  barracks. 

By 190 1, The Salvation Army was well established in Newfoundland. According to 

the census of 1901 the A m y  claimed at least 20 percent of the population in sixty 

cornrnunities on the island. Within these sixty areas, Salvationists accounted for at least 10 

percent of the population in twenty-eight cornmunities. Billy's Point in the Fortune Bay 

District had a population of twenty-two people and was the only village in 190 1 that was 

100 percent Salvationist. There were no members of the clergy or any merchantdtraders 

and the only occupation listed for the people of Billy's Point was fishing.239 Though 

23gThe town of Twillingate had its own newspaper, The Twillingate Sun, in which to express opinions 
concerning the district rather than rely on the newspapers in St. John's or Harbour Grace. 
2%ensus of Newfoundland and Labrador. 190 1. 



unable to obtain more details on the areas where the A m y  claimed more than 10 percent of 

the population, information about the Anny corps of Greenspond was available. 

The Salvation Amy established a corps in the town of Greenspond in 1887 and the 

Soldier's Roll for the period 1889 to 1899 was deposited with The Salvation A m y  

Archives in Toronto-240 An entry was made in the Soldier's Roll when a person decided to 

officially join The Salvation Army as a Soldier.zJ1 Therefore the Soldier's Roll does not 

provide information about how many people attended meetings at a corps as it only 

recorded the names of people who joined the Army and not those people who may have 

attended meetings every week, but did not officially join The Salvation A m y .  A soldier's 

name was removed from the roll when he/she died. left The Salvation A m y .  was 

promoted. or was transferred either to another corps as a soldier or to work for the Army 

elsewhere. The date when a person joined the Army and when helshe left. as well as why 

he/she lefi, were recorded along with the name. Due to The Salvation Army's reluctance to 

allow the names of their soldiers to be pnnted. 1 was unable to track those soldiers who 

were promoted or transferred. Acknowledging the problems with using the Soldier's Roll. 

it still provided a picture of who joined The Salvation Army in Greenspond and how long 

they remained with the Amy. 

The population of Greenspond was 1358 in 1884 with ninety-seven percent being 

Protestant. The Church of England comrnanded 54.9 percent of the population while 1 1  -3 

percent were Methodists. Greenspond was a fishing community with a few offices and 

shops. merchanthraden, and two members of the clergy. As illustrated above. this was not 

the type of community where The Salvation Amy had its greatest success, but Greenspond 

had a population above 1000 and it was dominated by Protestants which meant the A m y  

could make a few converts based on the size of the town. By 189 1. four years after 

opening the corps, only seventeen people, or 1.3 percent of the population, claimed to be 

members of the Amy.  This does not represent the number of people that belonged to the 

7401 was unable to find any sirnilar documents for other corps. 
741.4 person had to attend semices for at least a month before their name was entered on the Soldier's Roll. 



corps in Greenspond. There were Salvationists living outside of the town who would have 

belonged to the Greenspond  corps.^^^ By 1901. the Army's fortunes in Greenspond had 

irnproved as Salvationists numbered ninety-four, 7 percent of the population.zJ3 This could 

simply be the result of Salvationists marrying non-Salvationists who were convened. 

Salvationists having children or immigration to Greenspond. 

Between 1889 and 1899. 127 people joined the Greenspond corps. fi@-nine were 

male and sixty-eight were female. Of these 127. forty-five died. five worked for The 

Salvation h y  in another town. nventy-one were transferred to a different corps and tif@ 

six [44 percent] left the Army altogether.z+r Some people were Salvationists for only a few 

years, some died while soldiers, and others continued as mernbers of The Salvation Army 

but 1 was unable to track their rnovements. In the case of those people who left the A m y  

while members of the Greenspond corps an accurate picture of the amount of rime they 

spent in The Salvation Army is possible. 

In the Greenspond corps. 'backsliders'. the term given to those who left The 

Salvation Amiy after renirning to a life of 'sin', accounted for fi@-six of the 117 people on 

the Soldier's Roll. Of the fifry-six 'backsliders', twenty-nine [52 percent] were male. while 

twenty-seven [18 percent] were female. Male 'backsliders' made up 49 percent of al1 male 

soldiers and female 'backsliders' accounted for 10 percent of al1 women on the Soldier's 

Roll. These fi@-six 'backsliders' were in the Army for a total of 278 years. with the males 

accounting for 166 years and the females accounting for 112. This averaged to 5.7 years 

for men and 4.1 years for wornen3j The men in the Greenspond corps remained in the 

24"lhough 1 do not know for certain who belonged to the corps in Greenspond and who did not there were 
Salvationists in the srnail towns outside of Greenspond, 2 in Shambler's Cove and 12 in Wesleydle. 
Others may have traveled from as far as Gambo. Without access to the corps rnembership Iists 1 can't know 
where everyone in the corps lived. Census of Newfoundland and Labrador, 189 1. 
? - l j . ~ ~ a i n  this corps membership would have been larger than 94 people in 190 1. Salvationists were listcd 
as living in a nurnber of communities around Greenspond. 19 in Shambler's Cove. 16 in Brookfield. 46 in 
Weslepdle. 12 in Mus-gave Town. and 9 in Newtown. Census of Newfoundland and Labrador. 190 1.  
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Amiy longer than the women before they decided to leave, but the difference was not large. 

Of those who remained with The Salvation Army but lefi the Greenspond corps. fourteen 

were women and twelve were men, only a difference of two people.Z-ta 

Between 1889 and 1899, the Greenspond corps had one hundred and twenty-seven 

people pass throuph the corps as members. Of these people there was linle difference 

benveen the number of women and men who joined the corps and how long they remained 

members. Although the male 'backsIidersf were soldiers for 1.6 years longer than women. 

nine more women became soldiers than men and fewer women became 'backsliders', 

Though the corps of Greenspond was not representative of al1 the corps in nineteenth- 

century Newfoundland, it provided an indication of the appeal The Salvation Amy had in 

the outpons. The Army was not appealing to women over men, as there were only ninr 

more women in the Greenspond corps over a ten year period. Those who became 

'backsliders' remained with the Army on average for 4.9 years. but two 'backsliders' were 

soldiers for twenty-two years each, as well as others who ranged from seven ro fiftern 

years as soldiers37 A fùrther seventy-one soldiers were removed from the Roll. al though 

they did not leave the Army. 

The Salvation Army's greatest appeal was in sparsely populated fishing villages that 

were dominated by Protestants, predominately Methodists. These villages either had no 

members of the clergy living in the area or very few. There were also few, if any. members 

of the merchanthrader class living in areas where The Salvation Army was popular. The 

appeal of the Art-ny was to men and women of al1 ages as illustrated by the fact that The 

Salvation h n y  accounted for more than 50 percent of the population in nineteen villages in 

190 1. In thirteen of these villages the percentage of people age twenty-five or less was 

below the percentage of Salvationists, rneaning people older than twenty-five had to 

join.248 The study of the Greenspond corps demonstrated that a number of the people in 

-- - - - - - - 
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Newfoundland were only in The Salvation Army for four to five years, however. rnany 

joined the Anny and remained in the ranks for their entire lives. lt was the small outports 

that formed the backbone of The Salvation A m y  in Newfoundland. Without the support of 

the people living in cornrnunities that had populations of less than 200 people. the Army 

would not have gained many followers in Newfoundland. 



Chapter VI 
Conclusion 

By 1901. The Salvation Army claimed 6594 members, or 3 percent of 

Newfoundland's population. Though not a large percentage, it made the Army the founh 

largest denomination behind the Roman Catholics [34.4%], the Church of England [X06]. 

and the Methodists [27.8%].149 D u ~ g  the ten year penod of 189 1 to 190 1. the number of 

Salvationists had increased by 1502 [2 15 percent], with the establishment of thirty-five new 

corps.?jo The Salvation Army was unable to pose a serious threat to the three major 

denominations in Newfoundland and it was limited mostly to the North-East Coast. Despite 

these limitations, the island proved to be one of the best recruiting grounds for The 

Salvation Army in North America. 

The revivals of the eighteenth and nineteenth centuries were successful because they 

took place during times when society was in a state of flux. meaning there was minimal 

social control being exercised by the authonties, be those elected officiais. der,- W. or 

mernbers of the economic elite. This lack of social control was accornpanied by economic 

changes that placed many in a precarious situation. During these unstable times people were 

more inclined to join a revival mission. As people's economic situation solidified itself. 

they renimed to their former church. For many mernbers of the nineteenth-century working 

class. stability was difficult to achieve. Due to their economic position in society. the 

working class were more inclined to stay with a revival mission. During the Iate nineteenth 

cenniry The Salvation Arrny took advantage of this situation and became the church of 

choice for many poor working-class people. The small villages of Newfoundland exhibited 

the same traits of poor urban areas. There was little official social control: with ministers 

and priests traveling on circuits they were rarely in an outport long enough to exercise a 

zreat deal of authority. Merchanthaders and other business leaders did not live in the small 
Ci 
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outports and therefore could not assert their authority. Families were free to act as thsy 

wished. away from the watchful eye of the island's elite. Being dependent on a prima. 

resource meant that one's economic life was precarious, when combined with 

Newfoundland's credit system, the fishers in the outports had little time or ability to 

concem themselves with much more than survival. 

The truck system was entrenched in Newfoundland because of the absence of any 

viable alternatives. This served to impoverish many of the fishers who relied on the 

merchant's credit in order to engage in the fishery and survive the winter. The fishers were 

forced to smgple to meet their subsistence needs making hem unsure of their ability to 

survive the next year. With the depression of the 1880's life on the island became difficult 

for everyone, but the fishers suffered the most as they had little or no savings to utilize in 

times of economic trouble. Life was difficult for the fishers before the depression. but 

during the late nineteenth century the struggle for survival became an even harder battle. 

This aided in the acceptance of The Salvation A m y  by the people of outport 

Newfoundland. n e  evangelical methods of the Amy O ffered Newfoundlanders a powerful 

religious message which. for people unable to control their physical world. seemed to offer 

something tangible in their spiritual life while offering an alternative to the consumption of 

alcohol. 

During the Industnal Revolution the newly-fonned working class found little time 

to engage in recreational activities, including Sunday worship. One activity that some found 

the time and money for was drinking alcohol. This allowed people to forget the dreary life 

they were forced to live. The energy and excitement of the Army's meetings allowed people 

to enjoy themselves and think about the afterlife awaiting them. In Newfoundland. the 

fishers also found little time for recreation and the A m y  offered them a way to enjoy 

themselves while at the same tirne fulfilling their religious obligations with people of rheir 

own class. 

The Salvation Amy appealed to the working class because it broke down the class 



bamers within its ranks. In the economic and social world the poor were forced to bow to 

the rich. The workuig class had liale opportunity to change this situation through economic 

charnels. Even within their churches the working class were forced literally to cake a back 

seat to their economic superiors. In churches with pew rents the poor were forced to sit in 

the fkee seats at the back. In those churches that did not have pew rents the working class 

was made to feel alienated because of their appearance or social position. in 

Newfoundland. the attitudes towards the fishers as they traveled to the various ports were 

the same as those workers expenenced elsewhere. People fiom the outports were not 

treated as equals by the people of St. John 's .~~l  In The Salvation Amy,  people from the 

outports found a church that did not judge them based on their economic situation and gave 

them the opportunity to become leaders within the religious community. 

The Salvation Army offered people a community of support to help them make the 

transition from their old life to a new one, yet it also appealed to people on an individual 

basis. Once people joined the Aimy, they rarely found themselves alone. Those who were 

sent to 'open fire' in a new community were accompanied by at least one other person? 

In the meetings, soldiers listened to others give testimony about their former lives and how 

they were saved. These meetings assured the soldiers that they were part of a community 

with others who faced the same daily stmggles. Within this cornrnunity the individual had 

an opportunity to demonstrate his or her skills and abilities. In the Army's system of ranks. 

promotion was based on ment, dedication, and hard work. This allowed the individual to 

gain importance and prestige outside of the economic worid. In Newfoundland. as 
Cr 

rlsewhere, the military system proved appealing. 

Along with The Salvation Army's system of rads,  which distinguished a person 

within the Army, uniforms distinguished Saivationists from the rest of society. The appeal 

of uniforms in Newfoundland was demonstrated by an article printed in The War Cry in 

1892. The article, from District Officer Read, Commander of the Newfoundland Division 

251"Bayrnan Visits the Salvation .Amy Barracks." The Evening Mercurv. September 18. 1586. 
1 5 2 ~ a r k s .  "The 'Hailelujah Lasses'." p. 9 1.  



stated, "'when will the uniform be in?' is another question ofi put. and as oft answered 

negatively with sorrow. We do wish that uniform (sic) would hurry over from the Old 

Country, so that these dear soldiers could be rigged  out."^^^ The uniform allowed the 

Salvationists to distinguish themselves from others and demonstrate that they were part of a 

relizious cornmunity. Newfoundland's Salvationists were mostly poor fishers. yet they 

used what little money they had to purchase their uniforms, a fürther indication of the 

appeal The Salvation Army's uniforms had in Newfoundland. The Salvationists in St. 

John's and the large outpons were repeatedly confkonted by their lack of power. In the 

large communities, merchanthraders, bankers, and members of the clergy were resident 

year round and served to rernind the poor that they were unable to alter their social position 

through economic channels. The uniforms of The Salvation Army. wom by al1 

Salvationists regardless of rank, served as a public display of acceptance within a 

cornmunity and social importance. In the small villages there was little to distinguish one's 

individuality. The uniforms offered the Salvationists an identity apart fiom their family and 

the fishery. Salvation Army members were able to reject one cornrnunity without the nsk of 

finding themselves abandoned to face life's struggles alone. 

The A m y  offered a form of non-violent social protest for those dissatisfied with the 

structure of their society. In Newfoundland. the conventional churches dominated almost 

al1 non-economic aspects of life. In the small villages, the clergy were rarely present. as 

they were forced to travel a circuit. In St. John's and the large towns, the clergy were 

present on a permanent basis. In the small comrnunities this situation could cause a great 

deal of hostility, as it represented favoritism towards the people in the large cornrnunities. 

The Salvation Army stationed offcers in every corps and in the areas that were without an 

officer, soldiers were able to hold their own meetings. The permanent presence of the Army 

in a community allowed it to serve as a form of protest against the circuit system ernployed 

by the other churches and the dominance of St. John's and the large outpons. It also meant 

that those who would have remained with their church had a member of the clergy been 

ZjjThe War Cry. December 10. 1892. 



present joined the Army for the simple reason that the Army was present in their 

comrnunity.~' The permanent presence of The Salvation Army meant it was available to 

perform the administrative functions of other churches when their clergy were not in the 

area. The Salvation Army was used to register the births of people from different 

denominations in the community.~sj 

Religion had long been used by Newfoundlanders as a way to define themselves. 

Both the Harbor Grace A f h y  and the suicide of John Moxley were acts in which religion 

defined al1 the parties involved. These two incidents were violent acts. one involving an 

atrack on the living, the other an attack on the dead. The Army otfered people the 

opportunity to be part of a group that was sworn to non-violence and did not participate in 

Newfoundland's sectarian attacks. Al1 the violence that involved The SaIvation Army was 

caused by people attacking the Army without fear of retaliation. Although Salvationists 

were defined as peaceful. that did not stop the attacks on the Amy. 

Elements of Newfoundland society were opposed to The Salvation Amy. but the 

Army ernpowered its members and gave them the strength to overcome this opposition. 

Within the religious world, Salvationists quickly leamed to defend themseives against 

verbal and physical assault. Through the -y's meetings people leamed to articulate their 

ideas in Front of an audience, making them more confident and better public speakers. The 

Army also offered the youth of Newfoundland the ability to take a leadership position 

within a religious organization, something they were denied in the other churches. The 

Amy gave its members responsibilities and skills that the other churches were unwilling to 

offer. The Amy's soldiers and officers were willing to take these new skills and 

-J - -33111 the comrnunity of Marystown a church was built, but none of the denominations were willing to takc 
possession of it. AS a result the people of the town declared that they would d l  join the first denomination 
CO move into the church. The Salvation A m y  took possession of the building and the entire population of 
Marystown joined the A m y .  LMoyles, The BIood and Fire. p. 293. footnote 7. This occurred afier 1901. 
IjjBenveen 1890 and 1893 there were five births registered by The SaIvation Army for people listing 
themselves as Methodists. Salvation A m y  Register of Births. 1891- 1925, Newfoundland and Labrador 
Provincial Archives. Though the register was listed as covering the period 1892 to 1925. it contained binhs 
registered in 1890. 



responsibility to any area of the world, no matter how small the population. if there was a 

chance that a convert couid be found. 

The Salvationists who spread the -y's message during the nineteenth century 

resembled the old t h e  Methodist leaders. The Army's soldiers and officers were of humble 

roots and did not attempt to distance themselves ftom their background. They spoke of their 

former lives every time they testified in Army meetings. The Army's leaders. like the 

Methodists of old, could be identified as part of the lower classes and offered people the 

opportunity to deal with religious Leaders who did not view themselves as socially superior 

to the congregation. in Newfoundland, the Salvationists who took the A m y  to the outpons 

were ofien fishers themselves, of equal social standing to those they hoped to convert. The 

humble lives of ï h e  Salvation Army's soldiers and officers in Newfoundland served to 

remind people of the time when the Methodist ministers were also poorly educated. humble 

people. This resernblance to John Wesley's Methodism aided the k m y  as it moved into the 

Methodist areas along the North and North-East coasts. 

The clergy and the newspapers worked to present Newfoundlanders as church- 

oriented people, who al1 attended one religious institution or another. This reflected what 

Newfoundland's religious leadership wanted. but it was not a reality. The Methodist 

Church was expenencing membenhip difficulty before The Salvation Army arrived and the 

Methodist Missionary Society was working to solve the probiem, with limited success. 

Although people declared themselves as part of the Methodist Church dunng the 1881 

census. the reports from the Missionary Society illustrated that some were not attending 

church on a regular basis. Few missionaries were willing to admit to this fact and as a result 

the Methodist leadership was unprepared for the challenge that the Army posed. The effect 

the A m y  had on the Methodist population was illustrated by a report in The Diocesan 

Maeazine. The article reported that in the area of Great Catalina and Little Catalina. "the 

Roman Catholics number about 538 and the Wesleyans 809. Many of the last named. 

however. are now fùrther distinguished by belonging to the so-called Salvation Amy."'j6 

236The Diocesan Magazine. September 1889. 



In the struggle for the unchurched in Newfoundland, The Salvation Arrny was able to take 

advantage of the Protestant churches' failure to develop a clear agenda for dealing with 

them. The Army did not appear to be a danger to the Church of England or the Methodists 

since those that joined the ranks tended to be people the other Protestant churches were 

unable to reach. The people the Army appealed to were poor urban dwellers struggling to 

survive. !n NewfoundIand, the Protestants had little to fear since The Salvation A m y  was 

an urban denomination. not a rural one. Since most of the island was made up of small 

fishing communities the Army would not fare weli according to the leadership of the 

Methodist and Anglican Churches. This myth, in combination with the thought that al1 

Newfoundlanders attended church, left the Protestant communities. specifically the 

Methodist rural areas, prime targets for The Salvation Army. 

During its first days on the island The Salvation Army enjoyed the support of the 

Protestant leadership in St. John's, which helped them establish the &y. Though the 

attitudes of the Protestant leadership changed a few months afier The Salvation A m y  

amved in Newfoundland, there were enough Salvationists on the island that it would have 

been impossible to make them leave. The Dawsons had worked under the YMCA. The 

Mercurv and J3e T e l e m  had printed articles in favour of the A m y ,  and the Salvationists 

drew favourable attention to themselves. The Army used the Springdale Street building 

incident and the attack at the Parade Ground as publicity campaigns that announced its 

arriva1 in Newfoundland. The papers were quick to p ~ n t  the s t o k  in an effort to discredit 

the Catholic population, providing The Salvation Army with much needed advertisement. 

Outside of St. John's the Salvationists were allowed access to Protestant churches and 

buildings as it moved dong the Coast of Newfoundland. Through the newspapers and the 

rental of buildings, the Protestants in Newfoundland aided The Salvation Army in its bid to 

become a part of the island's religious cornrnunity. 

The A m y  presented further reason to join its religious community by recruiting and 

promoting Newfoundlanders. The Salvation A m y  was quick to promote people and send 



them into the outpons to convert others. The ability of the A m y  to promote and send its 

converts to 'open fire' in a new town without much, if any. formal training, allowed The 

Salvation A m y  in Newfoundland quickly to change from a foreign-dominated institution to 

an indigenous one. As people from the outports traveled through the large ports such as St. 

John's, Carbonear, Harbour Grace, or Twillingate, they encountered the Salvationists. 

Upon their retum home, some continued to hold religious meetings similar to those in an 

Amy barracks. This eventually led to a request for an officer to travel to the town: the 

officers were usually Newfoundlanders. This was the Anny's method of spreading through 

the South, North and North-East coasts, Newfoundlanders spreading the news of The 

Salvation A m y  to other Newfoundlanders. As a result the A m y  did not experience a great 

deal of hostility when it entered the outports. The Salvation Army had adapted itself into an 

indigenous institution that was accepted in the outports. 

People joined The Salvation Army for different reasons of course. and within 

Newfoundland. those reasons altered based on the size of one's community. The city of St. 

John's was the home of Newfoundland's most influential people. as well as the seat of 

_oovernrnent. Those who lived in St. John's, regardless of class. had a negative view of the 

people in the outports and, as is often the case with prejudices. the people in the outports 

had an equally negative view of St. John's. The city enjoyed al1 the advantages the late 

nineteenth century had to offer, while in the srna11 outports most were struggling to survive. 

Attitudes towards society differed between the people living in the city of St. John's and 

those living in the outports. These attitudes were also different within the outports, with the 

large outports and the small ones viewing the world frorn somewhat different perspectives. 

These attitudes were reflected in the reaction to The Salvation Army. In the city of St. 

John's the people were able to enjoy a revival service put on by the YMCA. These semices 

were usually conducted by ministers from the Church of England or the Methodist Church. 

making them safe and respectable for the people of St. John's. There was little to fear in the 

semon of a 'respected' Protestant minister, no reason to think the message would cause a 



person to stray. These revival services attracted a nurnber of people of al1 classes in St. 

John's. The Salvation Army held revival meetings at every oppominiry, but the upper class 

did not attend. The S t. John's barracks was where one would find servants, the youth. the 

poor. and the 'Baymen' who were in port. The same was true in the large outpons as well. 

The Army barracks was not the place where the island's elite would worship. As a result. 

The Salvation Army gained the reputation of being a church for the poor and disrespectable 

in St. John's and in the large outports. which was in keeping with the type of people the 

Salvationists appealed to throughout the world. In the small outpons. however. The 

Salvation Army became a respected religious institution. 

The small outpons responded differently to The Salvation Army than the people in 

St. John's and the large towns. The newspapers did not print any articles dealing with an 

attack upon a Salvationist in the small outports of the island. Though there may have been 

some attacks, the papers were either unaware of or chose not to report them. There were no 

articles in the papers from people in the outports that complained about the work of the 

Salvationists. Al1 the cornplaints that were printed in the papers were from people living in 

the large towns and the city, not the small outports. The Amy enjoyed its greatesr success 

in the sparssly populated areas of the island because in these areas there were no class 

bamers and the Salvationists appealed to both sexes and al1 ages. In the small outpons the 

Army was for the whole community. Both young and old could be found at an A m y  

meeting. As the fishers traveled through different pons, they found that The Salvation 

A m y  was willing to accept them no rnatter what their appearance or social position. 

By 189 1, the Salvationists had opened corps in ail the major pons in the North and 

North-East coasts, as well as corps on the South Coast and in and around St. John's. These 

ports served as economic centres for the island, resulting in a great deal of human traffic. In 

these pons the Salvationists came into contact with people from al1 over the island. This 

allowed The Salvation Army to spread its message using a limited nurnber of resources. As 

people retumed to their homes, some continued to praise the work of the Army and 



eventually soldiers and officers were sent to a town to make converts- This spontaneous 

spread of The Salvation A m y  by the fishers made the rask of 'opening fire' easier on the 

officers and soldiers in Newfoundland and insured that there would be suppon in a 

community when the Army entered. The Salvation Amiy was able to draw people to its 

meetings because it offered a unique religious experience. 

Women officers and soldiers had long been a strong drawing point for The 

Salvation Army. The sight of a young woman preaching on a Street corner was sure to 

draw attention from both men and women. Female members of the A m y  also led or took 

an active role in the meetings, standing at the front of the room giving testimony and 

preaching. This aspect appealed to a number of men who attended The Salvation Army 

meetings just to see the female oficers and meet other women who were in attendance. For 

those men who were away from home during the fishing or sealing season therc were few 

places they could go with the hopes of meeting women. A woman who Frequented the local 

bars and hotels was not the type of person that many men were hoping to meet and few 

women went to such establishments. A Social put on by the local church offered an 

opporninity for men to rneet women and of course women to meet men. The Salvation 

Army held its meetings every day with an atmosphere similar to that of a Social. The 

meeting provided a relaxed atmosphere in which a couple. within the context of a religious 

meeting, could socialize. For those who lived in the srna11 outports. meeting new people 

was dificult. A trip to the A m y  barracks while in port offered these people the opportunity 

to socialize with others From different parts of the island. The 'free and easy' atrnosphere of 

the A m y  meetings combined with the use of female officers drew men into the barracks 

who might othenvise have spent their free time in the local tavems. In communities where 

female servants were employed, they attended Salvation A m y  meetings to meer others as 

well. Servants had a limited amount of free tirne and that time had to be spent in a 

respectable marner if they wished to keep their jobs. An Army meeting offered a religious 

and therefore a more respectable activity than the tavem. Once in the meeting. people 



discovered that the Army was able to deliver a religious message as well as entertainrnent. 

Isolated areas of Newfoundland did not offer a great deal of entertainment to occupy 

the fishers' limited Free tirne. The one activity people some were able to find time for was 

religious worship. With the arriva1 of The Salvation Army in the outpons of 

Newfoundland, people were presented with the opportunity to fulfill their religious 

obligations while enjoying themselves. Meetings were open and unstructured. filled with 

dancing, singing, and the Free expression of one's salvation. as long as it remained within 

the bounds of accepted morality. Salvationists also engaged in marches which enabled them 

to play vanous musical instruments and sing hymns set to popular nines. In all, the Army 

was entertaining for both the participant and the observer. In areas where there was little 

excitement The Salvation A m y  offered a change of pace. The Army and its members were 

also humble and the barracks were inviting for those traveling through the port with only 

their work clothes to Wear. In St. John's and the large outports. the 'Baymen' were the 

victims of discrimination that made many feel alienated. The Salvation Army offered these 

people a place to go that was free fiom discrimination based on social or economic status. 

In the barracks, people could feel at ease and be themselves without fear of recrimination. 

The social and entertainrnent aspects of the A m y  were used to spread their religious 

message. 

Few Catholics were interested in hearing The Salvation Army's message. Norman 

Murdoch's Ongins of the Salvation Armv argued that The Salvation A m y  developed its 

Social Service Wing afier it failed to make any headway with the Catholic population in 

London's East End257 Though a failure in its birth place, the Army was able to spread 

outside of London to the Protestant dorninated areas of north EngIand. General Booth was 

not content to allow the Catholics to remain outside of his organization and the Social 

Service Wing was created in an effort to broaden the appeal of the Army. While General 

Booth was still struggling to convert Catholics through his revival meetings in England. the 

Salvationists in Newfoundland were also unable to convert many of the island's Catholics. 

?%es Murdoch. Orkins of the Salvation Armv. 



The Salvationists spread north of St. John's to the Protestant strongholds of the 

North and North-East coasts. Though the Army opened five corps that were neither close to 

St. John's nor along the Nonh or North-East coasts, these five corps were in Protestant 

dominated towns or well populated areas. The Army did not open a single corps in a 

Catholic dominated town. If the Army did anempt an 'invasion' of a Catholic comrnunity. 

the Catholic leadership was able to insure that their members did not attend The Salvation 

Army meetings. In 1886, the editor of The Advocate printed an article that dealt with the 

disrespectable nature of The Salvation Army. The article concluded by stating "we 

understand that several gentlemen have decided to watch these proceedings [Army 

meetings], and ascertain the names of Roman Catholics, if any, who attend these 

performances. and hand the names along for publication. We hope to hear no more of the 

matter as far as our people are concerned."?j8 The editor was uncertain whether or not 

Catholics were in fact attending meetings at the barracks before his article was published. If 

Catholics were attending the Amy's meetings, The Advocate's threat to publish their 

names and soi1 their teputations within the Catholic community seemed to have worked. 

The Advocate did not print a single Catholic's name who had attended an A m y  meeting. 

nor did the editor launch any m e r  cornplaints about Catholics attending the barracks. The 

editor may have been making an idle threat and Catholics did attend the meetings at the 

Amy's  barracks. but from the evidence available few, if any, Catholics joined The 

Salvation Army and the Army did not actively try to recruit them. 

The entertainment value of The Salvation Amy was not the only reason the people 

in the small outports had for joining. During the late nineteenth century. Newfoundland 

expenenced a depression that led to the ban .  crash of 1892. The fishers in the outports 

were the hardest hit by the island's economic trouble. Credit became difficult to receive as 

the merchants only extended it to those deemed to have a good credit rating. Those who 

could not get credit were lefi to struggle to meet their own subsistence nerds since few had 

any substmtial savings for such an emergency. ï h e  mick system had made life difficult and 
---- - - 

f j8-i-k Te, Nova Advocate, August 14. 1 886. 



the depression of the 1880's made things even harder for the people in outport 

Newfoundland. The poor economic state of many made them prime targets for The 

Salvation Army's methods and message. The A m y  allowed these people to forget about 

their current lives and focus on the one that awaited them. This message combined with the 

Army's 'free and easy' style proved attractive to some Newfoundlanders. 

The Salvation A m y  enjoyed its greatest success in the small outports of 

Newfoundland. By the end of 190 1, there were Army corps in towns as small as Jackson's 

Cove with a population of 106 and in the city of St. John's with a population of 30.60 1 .'Ss 

The dispersa1 of the Amy corps between small and large comrnunities allowed the h y  to 

stay in contact with al1 of its members. The h y f s  major support was in the small outports 

and the Salvationists established corps either in these areas when possible or in a central 

location that allowed people in the outlying cornrnunities access to their corps. As a result of 

their location the A m y  gained and maintained the support of the small outpons of the North 

and North-East coasts, without which the Amiy's survival in Newfoundland would have 

been dificult. 

Though The Salvation Army was successful in small Protestant fishinz villages. it 

was not able to anract a strong following in every area of outpon Newfoundland that 

exhibited the traits found in chapter five. This thesis is about what happened to the 

Salvationists in Newfoundland and why The Salvation Anny was, and still is. so 

successfiil on the island. Economic and social factors have been cited in an effort to 

understand this basic question and while these factors were important to the Amy's 

success. they were often not enough to rnake people leave their church. Few Catholics 

joined The Salvation Army in Newfoundland or throughout the worid: the doctrinal 

differences were too great, to narne but one factor. It is within the doctrine of a religion that 

the persona1 element is found. Economic and social factors do not play a role if one does 

not believe in what is being preached. For people who were taught their entire lives that 

they needed the sacraments in order to enter Heaven, to believe othenvise was a terrible 



risk. The Salvation Aimy had removed the sacraments from its services in 1883 and despite 

al1 the economic and social factors listed above, for many the risk inherent in joining the 

new denomination was too great. Joining a religious organization is ultirnately a personal 

choice. Not only does it require faith in God, but also a belief that your church's doctrines 

are in keeping with God's word. External elements may have led to The Salvation Amy's 

popularity during the years 1885 to 190 1, but as the 'Backsliders' fiom the Greenspond 

corps indicated. external factors are not enough to insure one's Ioyalty to a denomination. 

In the Greenspond corps 'Backsliders' were members for only four ro five years. indicatins 

that the h y  seemed to fulfill their short-term needs. but it was ultimately unable to satisfi 

their spintual needs. 

Today's Salvation Army is considerably different than it was in the nineteenth 

century. Though meetings in Newfoundland's outports still rival the energy and excitement 

of oid. this is the exception. The Army has toned down its evangelical message and becorne 

'respectable'. Its reptation has changed fiom that of an evangelical religion to a social 

institution. Still Newfoundland has continued to be a Salvation Army stronghold. In 199 1. 

40 percent of al1 Salvationists in Canada lived on the island for a total of U A 9 0  members. 

while Ontario. with a considerably larger population. had only 38.820 members of The 

Salvation Army.260 The work that was begun by the Dawsons in 1885 and built upon by 

D.O. Younz and his troops blossomed into a powerful religious organization on the island 

of Newfoundland. 

~6OStatistics Canada. Religions in Canada. The Nation. 199 1 Census. pp. 8- 1 6 .  
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