
University of Alberta 

Pnmordiai Identities and Processes of Recognition: 
The State of Quebec Nationdisms 

Marc Pinkoski O 

A thesis submitted to the Faculty of Graduate Studies and Research in partial 

fûlfillment of the requirements for the degree of Master of A r t s  

Department of Anthropology 

Edmonton, Alberta 

Fall 1999 



National Library I * m  of Canada 
Bibliothèque nationale 
du Canada 

Acquisitions and Acquisitions et 
Bibliographie Senices services bibliographiques 

395 Wellington Street 395, rue Wellington 
Ottawa ON Kt  A ON4 OtlawaON K1AON4 
Canada Canada 

The author has granted a non- 
exclusive licence allowing the 
National Library of Canada to 
reproduce, loan, distribute or sel1 
copies of ths thesis in microforrn, 
paper or electronic formats. 

The author retains ownership of the 
copyright in this thesis. Neither the 
thesis nor substantial extracts fiom it 
rnay be printed or otherwise 
reproduced without the author's 
permission. 

L'auteur a accordé une licence non 
exclusive permettant à la 
Bibliothèque nationale du Canada de 
reproduire, prêter, distribuer ou 
vendre des copies de cette thèse sous 
la fome de microfiche/film, de 
reproduction sur papier ou sur format 
électronique. 

L'auteur conserve la propiété du 
droit d'auteur qui protège cette thèse. 
Ni la thèse ni des extraits substantiels 
de celle-ci ne doivent être imprimés 
ou autrement reproduits sans son 
autorisation. 



ABSTRACT 

This thesis explores the present-day predicament of nationalism in Quebec. 

Ethnographie examples from the 1995 Quebec sovereignry referendum illustrate the 

difficulties of the dialogue that surround political and cultural expression in Quebec. 

By comparing recent ethnographies of Quebec nationalism and the contemporary 

cultural narratives surrounding the turmoil of identity in Quebec, this thesis 

demonstrates that political culture in Quebec, whether First Nations or Québécois, is 

rooted tirmly in the quotidian activities of the people of the province, and i s  grounded 

in the everyday life of the participants. 
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In August of 1995 1 returned to live in Quebec after an absence of two years. At that 

time, the people of the province were gearing up for their second sovereignty 

referendum in 15 years and immediately nom my casual observations, 1 noticed 

differences in quotidian life. The vote was set for October 30, and extreme 

manifestations of cultural and political expression were ubiquitous within the 

province; political slogans hung fiom every lamppost and political rhetoric hung fiom 

every lip in the days before the referendum. 

The formal political wrangling began in eamest on June 12, when the leaders of the 

Quebec nationaiist pmies joined together to pass a law in the Assemblée Nafiot~uIe, to 

propose "a new economic and political treaty to canada";' the wrangling rose to a 

heightened Pace three weeks before the referendum, when polls indicated the "Yes- 

side" might win. The mandate that was being sought by the govemment of Quebec 

for sovereignty was to be accepted or rejected in a referendum by the people of 

Quebec, and support for the two sides were clearly divisible. The "Yes" campaign 

was supponed almost exclusively by francophone Quebeckers, or the ~uébécois'; 

and the 'Wo-side" contained the vast majority of anglophones and a110phones3, and 

many francophones. 

' The offer of the new politid and economic relatiaiship with Canada herein means sovercignty for 
the nation of Quebec and its withdrawal or independence from the Federation of Canada. Although 
much has been said as to the meaning of the quesiion of sovereignty within the referendum question 
itseif. for this pupose I am ;issuming that most of the people who voted in Quebec were aware of the 
queslion and were mformed voters - or. in the lem, as uiformed as the political commentators and 
pindits who criticised the vote outsi& of Quebec. 
- I am drawing a clear distinction in labelling who is Québécois and who is a Quebecker. I have never 
heard an anglophone king referred to, either in self-reference or by someone else, as a Qudkois; 
however, it is not uncornmon to hear a Québécois cal1 themsetves a Quekcker when they are speahg 
Engtish. It has become increasingly common in the last few years, for hglish speaking Quebeckers to 
refer to Lhemselves as "Canadians". Notice ihat the dichotomy is not exclusively FrenchEnglish; the 
fact that the simple dichotomy is illustrathe for certain ph  is imporiant, but the greater importance 
Lies in that the categories are not exclusive and can be aopopriated through power and discc)urses. 

Generaüy the desigmüion "allopboae" meam 'otber' speaker, or not English or F d  speahag as a 
first language. in many uses, this term is pejorative in its reference to immigrant communities. 



The answer to the referendum question polarised communities throughout the 

province of Quebec, and the reverberations were felt throughout the country. Exactly 

what was at issue in the referendum is debatable; but what is indisputable is that the 

referendum called into question the constitutional right of a cultural minority to 

express themselves politically, through the right to secede fiom the Federation of 

Canada. Ostensibly, the referendum was to reveal whether the people of Quebec 

wanted to create their own nation-state; however, the place of francophones in 

Canada, the hture of a bilingual Canada, what wodd happen to the subsequent 

minority population in Quebec who voted against sovereignty &er a "Yes" vote, and 

the recognition of the First Nations independent referenda, were the questions 

discussed most ofien by Quebeckers on the 'No"-side and Canadians alike. Most 

taiked about by the Québécois was their right to control their destiny, and their right 

to the perceived natural progression of achieving a modem nation-state. Although the 

referendum was billed as a democratic success, the limit of the choices for the vote 

did not portray an accurate description of the dialogue that existed at the time. What 

the referendum revealed about nationalism and what was at issue within Quebec 

during the referendum of 1995 will be introduced in the following pages. 

The three months prior to the referendum witnessed many historically remarkable 

events, as well as subtle differences in the daily lives of most Québécois and 

Quebeckers. Although the scope of the differences that 1 witnessed in Montreal and 

throughout Quebec was enormous and easily recognisable, the gravity of their 

meaning were beyond my initial comprehension. The differences were only 

understandable after repeated exposure and many conversations with people from the 

areas of Montreal - particularly the South Shore, in and around Sherbrooke, and 

several students from around the country studying in Montreal - who provided an 

interesting and informative outlook on the events. Although initially most people 

with whom 1 spoke responded that they did not want to talk about the referendum or 

Quebec nationalism because they were "sick of it," the subject was always present 

and never required any prodding to keep the conversation or, very frequently the 

argument, alive. It seemed that most people were as willing to speak about the 



referendum as they were to speak about themselves; maybe this verbosity owed to the 

fact that people were speaking about themselves, but in the collective t e m  of their 

identity and how they viewed themselves, through their nation. 

After spending the first few weeks of my retum to Quebec in the Eastern Townships, 

and associating predominately with families whose first, if not only, language was 

French, 1 was surprised by the effect that the impending referendum was having on 

the people of Montreal, and particularly the English speaking people. This womsome 

sentiment that they displayed perplexed me at the time; and this sentiment of national 

identity and "homelands" gave raise to this study. 

What this thesis portrays is a representation of Quebec nationalism in an 

anthropological perspective surrounding the events of the 1995 sovereignty 

referendum. in portraying these events, I am demonstrating the mechanisms of 

cultural divisiveness and integration that are both present, simultaneously , within 

Quebec society. The question at the centre of this research is whether the study of 

Quebec nationalism through a semiotics analysis, as illustrated by Richard Handler 

(1984, 1988) holds true for my experience and analysis of Quebec nationalism in 

1995. Secondly, following fiom this point, is the question of whether Handler's 

method of enquiry approaches an accurate representation of what is at issue within 

the selfkietermination movement in Quebec, and if this approach can be generalised 

to other movements in Canada. The semiotic approach purports that entities such as 

nations and societies are 'the imaginative products of a world-view . . . As such, they 

are not on-the-ground, naturai, bounded, or absolute.. . but semiotic: symbolic 

objectidcations which are continua11 y, and discontinua11 y, constructed in the present" 

(Handler 1984: 55). 

The focus of this thesis is to make three small but important arguments about Quebec 

nationalism that 1 believe are missed in most representaîions, but are emphasised 

most explicitly in Handler's work. These arguments follow the chapters of the thesis 

and are constnicted in relation to Handler's rnonograph, Nutio~dism md the Politics 



oj  CuItwe in Quebec, while describing my fieldwork experience surrounding the 

Quebec referendum of 1995. These arguments are: 1) while extreme, rare social 

events such as referenda affect a people, the bener representation is found in their 

quotidian interactions. Further, the Québécois identity in Montreal is built fiom a 

process of tension that establishes aa historic tradition of self-definition. This 

definition is achieved in combination between what appears as two disparate sides - 
the English and the French - but in fact this identity is essentialid and incomplete 

for an accurate understanding of the diversity of Quebec society. 2) There are 

cornpeting agencies in deterrnining what is the identity of the Québécois; and, 

although there are dominant images of the traditional or so-called authentic identity, 

the view that projects the identity as homogeneous is a weak representation of how 

contemporary or historic Quebec society exists. 3) The context of Québécois identity 

in Montreal is constructed in a two-fold manner. First, in relation to those that are 

perceived to be the ~n~lish ' ;  and secondly, through the construction of narratives of 

aboriginality. Further to this point, 1 question the effect of the assertion that a nation 

is not "on-the-ground.. .but.. . symbolic" has on Fust Nations peoples' legitimate 

claims to self-determination. 

Finally, 1 extrapolate from these arguments and the material that 1 present so as to 

draw an introductory parallel and enter the debate on rninonty rights, 

multiculturalism, pluralism and self4etermination issues in Canada. Clearly there is 

a necessity to answer both levels of self-determination issues in Canada (Le., both 

aboriginal and Québécois), and this paper culminates with a focus on this necessity. 

' The category "English" is defined as a simpiiscation of who is not QwiMcois. In fn thisghl the 
category includes Englisti speaiang Quebeckers. Native peoples, such as Mohawks, and miaority 
immigrant commuuities; even the Quebeckers that are CaEiadian feQralists and immigrasr 
communities that are French spealang, such as Haitirias, can fidi into this category of 'English'. 



CHAPTER ONE: 
A Simple Vision of hebec  Nationalism 

The most provocative anthropological account of contemporary Quebec nationalism 

was undertaken by Richard Handler through his fieldwork in Quebec dunng the late 

1970s and early 1980s. Handler observed 'folk' events that depicted the image or 

imagination of traditionai Québécois people, which he describes in his monograph 

Ndionalim and the Politics of Culture in Qtcebec (1988). He focuses his analysis on 

the events of the eiection of the sovereigntist Parti Qz~ibécots (PQ) governrnent in 

1976, leading up to the fist sovereignty referendum in Quebec in 1980. He points to 

the creation of a iiational ideology through the objectification of tradition, an ideology 

that he equates with Québécois culture. His semiotic analysis is done by examinhg 

the formal presentation and objectification of traditional culture, through the mandate 

of Quebec's Ministry of Cultural Affairs (MAC); the political writings and speeches 

of Lionel Groulx and René Lévesque; and examples fiom the tourism industry, such 

as the presentation of traditional images in museums. 

Handler's work continues to be useful for several reasons. Pnmarily, his work 

demonstrates the roie of officiai discourse in uniQing a people under the guise of the 

homogeneous nation. He accomplishes this feat by showing the processes that the 

official nationalist ideology imposes on a community. He is correct in arguing that 

for the people involved, the nation is about seeing themselves in a collective that is 

greater than the sum of the individuals; and that through time and experience, the 

collective is understood to have a life force of its own. The metaphor of the nation as 

a living individual is descriptive and understandable of how people place themselves 

within the nationalist situation in Quebec and national rnovernents in general. 

The point of depamire for my analysis of contemporary Quebec nationalism is to 

examine the assertion that Quebec culture is a semiotic construct and not "on-the- 

grouad", as Handler suggests (1984: 54-5). The initial question that I explore is 

whether Handler's semiotic representation of Québécois culture holds tnie to my 

observations of the most recent suvereignty referendum in 1 995; that is, what are the 



simi larities and differences in our observations and analyses of Que bec nationalism 

that have occurred through time. 

Handler's method of analysis has been taken to the forefront of current 

anthropological theory by the work of Benedict Anderson, in Irnagiried Communities: 

Rejlrctiom on the Origins mid Spread o f  Nationalhz ( 199 l).' Anderson argues that 

nations are constructed by the imagination of a group of people to create a collective 

that is based on critena that are somewhat forced. Although Anderson's argument is 

more subtle, and is delivered with considerable precision in the mechanisms of the 

genesis of nations, for him the nation is a recent invention that brings together a 

community under the guise of shared history and experience, cultural and ethnic 

similarities, and propinquity. Although moa of the people within the nation will 

never meet, they share a common devotion to its idealised form. The nation building 

process is achieved through the advent of print capitalism and the ability of 

periodicals to enforce a collective experience on a people quickly. For him, the 

nation: 

is an imagined political community - and imagined as both inherently 
limited and sovereign.. . . It is imagmed because members of even the 
smallest nation will never know most of their fellow-members, meet 
them, or even hem of them, yet in the minds of each lives the image of 
their communion.. . .  [It] is imagined as limited because even the 
Iargest of the4 encompassing perhaps a billion living human beings, 
has finite, if elastic, boundaries, beyond which lie other nations.. . . It is 
imagined a sovereign because the concept was born in an age in which 
Enlightenment and Revolution were destroying the legitimacy of the 
divinely-ordained, hieruchical dynastic d m .  . . . Finally, it is 
imagined as a cornmu~iity, because, regardless of the actual inequaiity 
and exploitation that may prevail in each, the nation is always 
conceived as a deep, horizontal comradeship (Anderson 199 1 : 6-7). 

Like Anderson, Handler's work is cited consistently in contemporary accounts of 

nationdia identity in efforts to explain people's comection to their nation and the bit 

of the cloth that is their flag. A h ,  his work has k e n  taken to the forefroat of 

' The f h t  edition was pibLished in 1983 but the text is more oAen Qted in its m n d  incarnation thaî 
was reworked and plMrshed in 199 1. 



contemporary anthropological work that questions the objectification process of 

anthropological inquiry and writing. In post-modem theory, he is considered a 

foremer  in articulating the critique of anthropological writing, by saying that the 

social sciences follow the same imaginative and then reifj4ng process that nations do, 

in constnicting identities. Melding the work of Anderson, Handler, and Durkheim is 

direct, as Robert Foster says: 

hthropologists have discussed hitfully Anderson's problem of 
imagining the national community in terms of rites and symbols, 
cultural fonns and idioms 'through which different groups of the sarne 
society can pursue and manipulate their dEerent fates within a 
coordinated framework'. Durkheim's fundamental insight in to the 
function of religious collective representations in generating a deeply 
felt sense of social cohesion continues to be applied, as Durkheim 
himself applied it, to the rites and symbols of nationhood - flags, 
parades, rallies, etc.. National elites, intellectuals and politicians, 
deploy such rites and symbols as solutions to a perceived problem of 
"integration," of instilling a heterogeneous population with a sense of 
s h e d  national identity (Foster 199 1 : 239). 

In light of Handler's prominence as a leading ethnographer and theoretician, 1 musr 

ask, does his method provide a detailed insight into theorising nationalist movements 

and Quebec nationalism, specifically; and, what value is to be culled fkom his 

analysis in understanding the political culture of nationalism? 

I will now explore Handler's argument in greater detail. First, 1 compare his 

introduction and the methodological outlook within which he kames Natiotu~hn and 

rhe Politics of Culture in Quebec to rny experience of the Quebec referendum in 

1995. Secondly, in the next chapter, I examine what he calls the salient points of 

nationalism - where they are drawn ârom, and the significance that they have on the 

study of nationalist movements. 

Handler (1988) begins his monograph by contextualising the spirit of the election of 

the P m  Québécois (PQ) in 1976, as a display of social and collective effervescence. 

Following Durkheim, Handler is settiag the tone for his analysis, describing the 



events as part of a mechanisrn to achieve social unity. He says, 'the celebrations of a 

November 15 [1976] could be fairly likened to those states of collective effervescence 

that Durkheim imagined as central to the social order. Certainly the electricity was 

there, an electricity that lies the assembled masses 'to an extraordinary degree of 

exaltation' (Handler 1988: 4). Invoking Durkheim's words to begin his account is 

telling of where he is going with his description. He is attempting to show the 

ideological and behavioural coherence of the Québécois, and that there are cultural 

mechanisrns to integrate the community in sacred events of heightened emotion and 

meaning. 

Handler begins his account of Quebec nationalism by describing the election of the 

PQ to power in 1976. He calls the euphoria surrounding the 1976 provincial election, 

when the PQ was first elected to power with a supposed mandate for separation, as a 

possible time when the collectivity of the Québécois was 'made and remade', through 

times of collective action and social effervescence (1988: 4). 

The election of the PQ in 1976 was not a usual political event. This election marked 

a drarnatic change in the operation of the separatist movement, and the methodology 

that people employed to mobilise their communities. However, the social order that 

was supposedly created and displayed in Quebec society, through collective 

effervescence, did not transcend beyond the arena of the political participants in the 

election of 1976. To this point, though, even with al1 of the emotion of the event, 

Handler claims that an outside observer "could have lived through those weeks with 

only the vagues awareness of the unfolding political campaign, and with no sense at 

al1 of the discussion of national identity and destiny that accompanied it" (ibid.: 4). 

Handler checks his enthusiasm for the political and social exaltation, that he states is 

interpreted as "a renewal and rebirth of the collectivity" (ibid.: 4), by remarking that 

although there were impressive dernonstrations of national pride surrounding the 

election, the activities themselves may have gone unnoticed by an outsider to  the 

community. He says "[dJaily life continuai as usual d u h g  those weeks and . . . the 

Québécois seemeci able to live their life as if nothhg out of the ordinary were 



occurring" (ibid.: 4). Although Handler abandons hirkheim, he quickly r e m  to 

him by stating that peoples' return to daily life is a key part to Durkheim's notion of 

the 'profane'. 1 argue that not wanting to abandon a Durkheimian method is key to 

the formulation that Handler ultimately presents as the representation of Quebec 

nationalism and his salient points of nationalism, in general. 

My expenence of the referendum almost 20 years after the PQ was first elected in 

1976 supports Handler's use of Durkheim to describe his account of collective 

effervescence and ritual excitement (Durkheim 1988: 255). Moreover, what was 

different than Handler's description was the deep level of awareness. Tmly in 

October of 1995, the elecuicity surroundhg the referendum was so palpable that you 

could not have been in Quebec in the weeks prior to the vote and not been conscious 

of the vote itself - outsider or insider - an observation that is immediately different 

than Handler's. For the referendum, over 94% of the registered voters in the province 

tumed out to vote. Likewise, political posturing was not limited to the mass media 

and politicaf rallies. Slogans and sloganeers were as likely to be displayed and active 

in an ad hoc manner from individuals as from any formal institution, such as the 

media or political machinery. h n n g  this tirne, to be in Quebec was to be arnidst the 

jousting of national identities; and the posturing of those identities occurred in every 

geographic and social space possible. Demonstrations and arguments were not so 

much separate events occurring spontaneously, but rather entire manifestations of 

identities which rose to the forefiont of social interaction, in the last few weeks before 

the vote. 

Sovereigntist Pride: 

Three unique images stand out in my mind about Quebec in the momhs immediately 

preceding and following the referendum. Two weeks prier to the vote, the most 

sacred of al1 buildings in Quebec was filled to capacity and transfomed into a 

cresting sea of nationalist blue, in celebration of and support for the nationalist 

sovereignty campaign. The Montreal Forum, then home to the Montreal Canadiens 



hockey franchise, housed an exuberant crowd of politicians, artists, and citizens. That 

night, singers and poets that have represented Québécois folk traditions and much of 

their popular culture since the 1960s came together to support the nationalist cause, 

by hosting the ceiebration "Les artistes pour la smverait~eté".~ Many of the artists 

that performed had not appeared publicly for years; but for this special cause, the 

special opportunity of the referendum to celebrate the recognition of their own 

country, they reunited for an enormous political and social exhibition. 

That evening 1 was one of the few people in attendance at the Forum who could not 

be labelled as Québécois. The political lines were clearly drawn for the spectacle, 

and the event was an extreme manifestation of cultural and political allegiance; 

drawing those who were in support of the sovereignty movement and excluding those 

who opposed it. The event was not a political raily as much as a paid cultural event 

that took place indoors and away from any happenstance meeting between the 

differing sides of the referendum-nationalism debate. hportantly, because the lines 

had been so firmly established for this one event, and there was no chance for any 

threat of interaction between the two polarised sides, the people in attendance were 

unabashedly jovial. Individuals or small groups of people spontaneously broke into 

the popular folk Song, that some people Say is the national anthem of Quebec, "Gens 

du Pays", and they were soon accompanied by thousands of others, including the 

performers and politicians in attendance, in an amazing exhibition of camaraderie. 

Unlike the seemingly simiiar event, "Poèmes et Chansons de la Résistmce, ." that took 

place in 1968, membership at the 1995 event was authoritative and socially 

legitirnate. Aithough both evenings brought together many of the same petformers to 

promote Quebec nationalism, they marked the clear switch in the achievements of the 

nationalist movement. This switch is observeci fiom the cal1 to resistance in 1968 to a 

celebration of sovereignty in 1995, and is indicative of a movement that has attained 

legitimate power. 

The d s i s  in aîîendance inciuded Beuu Domage. Ricbard Saguin, Paul PiW. and m~ny others. 



In 1995, then Premier Jacques Parizeau and the then leader of the Official Opposition 

in the Canadian Parliament and h r e  Premier of Quebec, Lucien Bouchard, were in 

attendance. Alongside the political leaders were artists and bourgeoisie, academics 

and average citizens. This event was not socially radical or subversive, but instead 

demonstrated the authority the nationalist movement had gained. 

In contrast, the 1968 performance was held in a srnaIl downtown theatre. It was held 

to popularise fùnher the politically radical sovereignty movement, and to raise funds 

for the Front de Libkmtion du Québec (FLQ) prisoners. It was put on by about 50 

Québécois performers in a Montreal theatre, and the evening of poetry and folk songs 

was such a tremendous success that it was duplicated to sold-out performances 

around the province (Fournier 1984).' Since the election of the first PQ govemment 

in the late 1970s, the rhetoric of these new rallies and demonstrations has changed 

fiom a discourse of resistance to a discourse of authority, privilege, and legitimacy. 

The celebrations are now attended and led by the leaders of the govemment, and the 

events have taken on an air of formalised authoritative discourse. 

Many of the young people in the audience in 1995 had their faces painted biue and 

white or had temporaryfleur des lys tattoos painted on their cheeks. Some of these 

younger members banged and shook tambourines, blew whistles, and shouted songs 

of nationalist pride. Many, if not most, of the people camed a Quebec flag, in various 

sizes; buttons and stickers supporting the slogan "Oui au changement" and "QUÉBEC 

SOUVERAIN" were passed to al1 people in attendance so as to ensure that everyone 

was bedecked in the requisite bleu et blanc paraphemalia. People's allegiance to the 

"Yes" campaign was not lefi to question. Attendance to the massive three-hour ritual 

celebration was guaranteed to house supporters of the nationalist movement or to 

convert those whose decision had not been made by appealing to the people's 

mernories traditions, and obligations of and for the nation. 

- Of equal interest to those artists in attendance was one of the ar(isîs who did not appar 1995. but 
who haci performed in 1%8. Robert Charieûois claimed that the refereadurn was bad business for his 
new micmbmuery and be did not attend. 



M e r  the party had ended in the Forum, the festivities spilled outside and onto Ste- 

Catherines Street. As the thousands of us were m i h g  about on the warm autumn 

night, I was struck by the emotion of the people with whom 1 spoke. Not 

surprisingl y, the people with w ho m 1 spoke who were aiready devout sovereigntists 

thought the event was a beautiful statement of the mature culture of the Québécois. 

This concept was expressed to me as these people claimed and bragged how close 

they sat to Lucien Bouchard, as if they had finally procured a resewation at an 

exclusive restaurant. Of interest to me, however, were the responses from two 

women in attendance who were not vehement sovereignty supporters going into the 

evening, unlike most of the people there. 

The first woman was in her mid-20s, and had moved back to Quebec some time 

earlier to attend university. Along with her family, when she was about five years 

old, she moved to a small prairie town in Alberta from the Eastern Townships of 

Quebec. Having spent 20 of her 25 years in mral Alberta but speaking French as her 

first language, she had always identified herself as a French-Canadian. 

M e r  the show, with the party still going on al1 around us on the Street, she expressed 

to me that she had just "corne home", and that the evening's festivities and emotion 

was inspiring. She explained that as she liaened to the pe ts  and singers perfonn, she 

heard her mie identity being described. That Nght she decided to vote "Yes" in the 

referendum. Her decision was made so as to do her patriotic duty and to help Quebec 

achieve what she understwd as its rightfùl political recognition as a natiom8 She 

maintained this position throughout the political jousting of the referendum, although 

she reported that she was pulled by several members of her fmily to support either 

the T e s "  or "O" sides. 

Not surprisingly, her family members that remaineci in Alberta pressed her for 

information ciuring the referendum, and urged her to vote "no", to ensure the survival 

of the French language by keeping Quebec in Canada. The rest of her family, that 

8 For ibis definition of nation this person equated the me-g of nation and state. 



remained in Quebec, were split almost evenly between the two sides. They t w  

played at her responsibilities to either Quebec or Canada; and recently she explained 

that the responsibilities to either one was mutually exclusive, according to her family. 

During the referendum, to be loyal to Canada was to be disloyal to ~ u e b e c . ~  

The second woman with whom 1 spoke was also ffom Alberta, but had been living in 

Montreal for several years because of her work as a nurse. She too described herself 

as a French-Canadian; but because of more permanent circumstances growing up in 

Alberta and being part of the larger francophone community in Edmonton, she often 

referred to herself as a Franco-Albenaine. The nurse came to the political event, 

mostly for social and cultural reasons. She attended the show to see the entertainers 

that her parents had raised her with, when she was a child, and whom she considered 

were standard francophone entertainers in Canada. 

Afler the spectacle, she was despondent, as her identity as a francophone but not a 

Québécoise was brought to light. The performers she had enjoyed as a child suddenly 

became the representatives of a culture that was not quite her own anymore. In 

subsequent conversations, she explained to me that she had become extremely 

nervous dwing the show; and that same evening contacted her family in Western 

Canada to tell them that the "country was breaking-up." She infonned her family that 

the referendum was dangerously close, but that "deep in her heart she knew the 'Yes- 

side' would win" because they had a confidence that was stuming. She was certain 

at this point she would have to leave Quebec after the 'Tes-vote"; and she was 

concerned that with a "yes-vote" the French laquage and culture in the rest of 

Canada was in peril. 

The third person with whom 1 spoke, immediately afler les artistes pour la 

souveraineté, was jubilant. He was encouraged by the progress that the "Yes-side" 

9 Of course. ths 1 N t y  issue is similx to what Jean Chrétien seems to face as Prime MUUstet of 
Canada. 



had made since the 1980 referendum;1° and excited by the process of Quebec finally 

demonstrating its "right to self-determination" in a legitimate and successful manner - 
or at least, he explained, the sovereigntists had show the solidarity to gain a stronger 

position in federal negotiations. When 1 asked him if the referendum was about 

gaining independence for Quebec or about strengthening Quebec's position within the 

federation of Canada, he replied pragmatically that everything had to be done to 

ensure the suMval of the Québécois people and there was no contradiction in voting 

"Yes" for independence but wanting to aay within Canada. Many political 

commentators have remarked on this seeming contradiction within the referendurn 

question and voters' approach to it; particularly with respect to the exit polls from the 

referendum vote, where people commented that they voted T e s "  for independence 

but thought a "Yes" vote meant that Quebec would simultaneously still be part of 

Canada. This informant articulated that the referendum was about both Quebec 

independence and Quebec strengthening its position within the federation. Even 

though independence was the ultimate goal, this informant, like many others, viewed 

this action as a process and a series of steps towards that goal. 

The Canadian State of Nationalism 

The second event that stands out in my mind is the enormous federalist "No" rally 

that took place four days before the vote. Ironicaily, René Lévesque Boulevard was 

turned into the centre of the confluence for offensive Federalist identity. As the polls 

began to indicate that the referendum might swing in favour of the 'Yes" side, 

thousands of frightened federalists converged in the downtown core of Montreal and 

rallied on the Street named for the most famous Quebec sovereigntist, the late René 

Lévesque, who led the first Tes-side" referendum campaign to defeat in 1980. 

Federalist supporters, donning provincial flags or the maple leaf, draped off of the 

signposts that read René Lévesque Boulevard, seemingly unaware of the contrast and 

the significance of Lévesque's fiequent calls for the Québécois to be masters in their 

own home. On this day, the symbolic home of the leader of Quebec independence 

'O Even îhough he was ody 12 ai the tirne, he swears that he knew and understood the nuances of the 
referendum. 



was not the master but rather the tool for federalists to see Prime Minister Jean 

Chrétien better as he plead for a united Canada. 

Unlike the celebration of les artistes pour la sowerai~teté, described briefly above, 

this event lefl much to happenstance. The rally took place outdoors, and swept many 

more people into its mix than had intended to show their support for the Federalist 

cause. Even excluding the extra people who were there, attendance at the rally 

totalled well over 100,000 people, many of whom travelled fiom across the country to 

show their support for the Federation of Canada - and as many claimed, to show their 

love for Quebec. Profane clashes between people from both sides were inevitable, 

and scripted responses to the exchanges were not appropriate for the intense 

situation. ' ' 

The openness of this rally generated a much different feeling than the "Yes" event 

described above. The ernotion of the crowd was feverish, as thousands of bodies 

pressed against one another on the streets of downtown Montreal. There was an 

excitement and energy fiom the people that demonstrated their militant devotion to 

Canada. This patriotic sentiment was heightened by the fear of the outcome of the 

vote, and ied to a zealous fervour for political convens. Despite this feu, the people 

in attendance remained inclusive and positive, exhibiting a form of social imperiaiism 

by trying to integrate everyone they encountered into their mix. This kind of 

patriotism and emotion was new to the 'Wo-side", as, historically, they were 

confident and secure atop their place in Quebec, and had remained distant and aloof 

This time however, they were active and forcefùl in their actions for this one-time 

event, demonstrating not only the emotion cf the situation but how they felt about the 

Canada and Quebec. 

" The Nationai Film Board documeaarv, -Referendum T;ike-Tm" fiimed a won&rN example of 
one these exchanges with the then-Presiôent of tbe University of Aiberta Stu&nt9s Union, T e m a  
Filpich. Wben Fihwych was asked why he was wrihng that he " h e d  Quebec" on the street wiih 
chdk he could not aime up with an m e r  at all: and he appeared to be an iii-pepired ambasador 
for the rest of the country. 



The first two events that 1 have listed appear to support Handler's use of Durkheim to 

descnbe and understand them. Both the "Yes" and 'Wo" rallies were mechanisms to 

display and entrench the Quebec nationalist and Canadian federalist identities, and to 

integrate the specific group into a euphoric collective. Les Artistes pour la 

Souveraineté demonstrated the tremendous pull of emotion that the cYes-side" 

invoked to promote their cause. Appealing to the collective history and events that 

the francophone people shared was a successfùl technique to promote change. The 

nationalists' appeal to the threatened homeland and the righffil place of the 

Québécois to be masters in their own home was a successful mix of emotion and idea 

of a natural progression to legitimate their claim. 

The 'Won or 'Vnity-rally" as it becarne called, drew on emotion too. The federalists 

drew upon metaphors that Canada was a fmily that needed to be kept together. They 

too argued for the natural state of their homeland of Canada, which they thought was 

being threatened. They claimed Canada's natural and histonc state was bilingual and 

had 10 provinces; thus Quebec was a necessary part of their imagined community. 

Each event showed the pull of emotion attached to its cause; and how, for the people 

involved, the idea of their nation, group, or collective was a phenomenon that was 

more than simply symbolic, and was or-the-grourtd for the people involved. 

Confusina the Issue: Non-Essentialkt Thinking 

The third example that I will now present also suppons the notion that periodic events 

can make and remake the collectivity, but 1 take a different approach to anaiysing it. 

The third event took place months after the referendum, in late June of 1996. Every 

summer, Montreal hosts the largest J a n  Festival in the world, staged in the 

downtown core of Montreai. It begins directly in between Quebec's Fête Nationale 

on June 24 and Canada Day on July 1. The Montreal International iau Festival is an 

important and fun event in the cultural scene of Montreai. Economically, many 

tourists visit the city during this time and downtown hotels, restaurants, and bars are 

filled to capacity for the two weeks of the Festival. Many of the world's top 

musicians converge on the isiand of Montreal to share and display their worlc in 



concert halls and on many of the free stages throughout the city, thus creating an 

accessible and entertaining gathering enjoyed by millions of people. 

What was significant about the Jazz Festival in 1996 was that it provided a release 

valve for the social pressures of the proceeding months by integrating the polarised 

sides of the political debate in a (generally) non-political event. Moreover, the 

strategic timing of the festival, directly between the day of the Patron Saint of 

Quebec, St-Jean Baptiste's F2tr Nalio,iale on June 24, and the increasingiy 

demonstrative Canada Day celebrations, on July 1, provided a necessary coupling for 

the two divided sides. Importantly, the Fête Natio~~u/e and Canada Day 

demonstrations take place within a week of each other every summer; but they are not 

normal behaviour, and they do not represent the relationship between the nationalists 

and the federalists fairly. These demonstrations get a tremendous amount of press 

attention, and they are presented so as to descnbe and represent relations within 

Montreal. 

What is rarely mentioned, however, is that the Jazz Festival falls between each of 

these political events, and illustrates a very different image of social relationships in 

Montreal. This cultural event celebrates a process of the cornmunity that does not 

dilute the essentialised identity of either side; rather, and unromantical1 y, it permits 

al1 members of the community to participate in the event without acquiescing to the 

other. On any given day, between 300,000-500,000 people attend the open air 

concerts and set aside the overt tension and discourses of defiance to participate in 

life, the way that it generally is generally lived in Montreal. 

In 1996, though, the Jazz Festival also provided a social release valve for the tensions 

that still persisted tiom the referendum. The messes of the referendum did not 

subside until this time, and through the event there was a palpable sigh of relief from 

the collective breath holding that started sometime in October. Particularly in one 

fiee concert attend4 by approximately 100,000 people to celebrate the music of 

Louis Armstrong, when a rendition of 'Ws a Wonderfil World" began and sofl 



fireworks appeared in the background to represent the "colours of the rainbow," the 

crowd was silent and many people hugged and held each other as they en~oyed the 

show. 

Clearly, these three events demonstrate an aspect of the collectivity making and 

remaking itself through processes of ritual integration. And, admittedly, the 

Durkheimian mode1 shows the effect of collective effervescence and heightened sense 

of communal identity that could be termed sacred, if so desired. However, what 

collectivity was being made and remade through these rituals of public display? The 

essentialised Québécois identity was strengthened and secured in the renditions of the 

folk performances; and the pan-Canadian identity flourished in the fervour of the 

'Wo" rallies, when the continuity of that identity was threatened. Both of these events 

were funded by their respective state, and reflect an essentialised identity that is 

prornoted by the official state ideology. Thus, is the use of Durkheim appropriate not 

only to describe but understand these events? 

Regarding the conscience collective of the euphoric group, Durkheim says "[tlhe 

totality of beliefs and sentiments cornmon to average citizeens of the same society 

foms a determinant system which has its own life; one may cal1 it the collective or 

common conscience ... . it is, by definition, diffise in every reach of society" 

(Durkheim 1964: 79). Ulf Hannerz (1992) describes the problem of the Durkheimian 

mode[ of the conscience collective as: 

I have pointed to the '1 know, and I know that everybody else knows, 
and 1 know that everybody else knows that everybody else knows' 
formula already. This is probably as close as one can get to 
demystiQing the Durkheirnian notion of 'collective consciousness,' an 
arrangement which takes meaning out of the domain of the individual 
whim to make it over into sornething more solid and r d  (1992: 68). 

Neither the "Yes" or ''No" rallies demonstrated the total social difision of the 

conscience collective; however, the Jazz Festival demonstrates a dflerent identity 

behg made and remade, the collectivity of the nationalists and the federalists in a 



non-partisan community, with the same people involved. The very functiun of the 

"Yes" side manifestations was independence or at the least a stronger, separate, 

position within the federation - change; the finetion of the "No" demonstrations was 

unity for the federation - stalus q1m; the final example, that of the Jazz Festival, 

frrnciioned thmugh participation to unite both sides of the political debate, as al1 

members of the community were included in its solidarity. For each of these events, 

when they are described individually, their function to their community can be 

elucidated easily; however, attempting to explain them in a less homogenous contea 

makes their simple function difficult to ascertain. 

Following Durkheim's concept of "organic solidarity" (1993 : 12 1-33) and the 

emergent life form of the corzscience collecrive, the approach to the function of ntuals 

is understood a priori and in histonc and contextual separation. In this vein, by 

attempting to find the solidarity and homogeneity of Québécois nationalist identity, 

Richard Handler misses the context of the political identity; that is, why it is 

rnanifested at that time and in that place. Touraine, in an important and recumng 

theme, says: 

Social movements are not exceptional and dramatic events: they lie 
pennanently at the heart of social life. Those whose function is to 
maintain order agree - more or less gnidgingly - to rewgnize that this 
is never absolute, that it is surrounded by innovation and deviation, by 
refusal and social movements.. . Social movements are not a marginal 
rejection of order, they are the central forces fighting one against the 
other to control the production of society by itself and the action of 
classes for the shaping of historicity (Touraine 198 1 : 29). 

Examining Handler's use of Durkheim's idea of the sacred, 1 contend that these 

public rituals and displays of national identity were not mechanisms to make and 

remake the collectivity of the Québécois in the manner that Touraine describes; or at 

ieast not the reality of the diverse society that is the cwrent make-up of Quebec. The 

political posturîng of the political rallies was divisive and iimiting, but it was not at 

the 'hem of social life.' 



Examining ritual in the marner that Handler and Durkheim advocate removes people 

fiom how they act and relate to each other in their daily lives. In this manner, the 

sacred description of social life is actually a profane description of real life contexts 

in Quebec. As Murphy (197 1) says, with respect to Durkheim, 

Ritual and the sacred do not express the solidarity of the social group 
nor do they symbolize the constraint of its norms upon the individual. 
Rather, they bridge the contradiction between nom and action and 
mediate the alienation of man fiom his fellow man (1971 : 243). 

The reading of ritual in the Durkheimian mode1 requires an understanding that social 

agents are fulfilling their role in a mechanistic system, as automatons abiding by the 

norms and the constraints of society (ibid.: 206-10). 1 would like to propose that we 

view ritual as expression and process, but to confuse the demonstration as agentless 

and apolitical assumes îwo thing.: First, that the movement or demonstration bas 

somewhat of a life of its own; and secondly, that the people involved in the 

movement are homogeneous in thought, action, and identity. Durkheim's normative 

perspective of society and its unity is a priority for his understanding of 

functionalism. Handler's work falls prey to this assurnption, and it is easy to 

understand why this is so. Extreme displays of ritual and identity presentation are 

obvious and ubiquitous, especially during nationalist-political rallies; however, "a 

movement canot be grasped as a coocrete ensemble" (Touraine 1981: 150). It is 

aiso vital to remember the intent of Murphy's words, quoted above, that social rituals, 

of which political manifestations are one, bridge the dialectics of socid  ii$e.12 This 

bridge is the focus of the following pages. 

The primary problem of focusing research and analysis on the occasional overt public 

demonstration of ritual as an accurate (authoritative) account of cultural idemity and 

relationship is that it hides quotidian activity in the background, and represents 

" 1 have chosen to d e r  to Robert Mirrphy's work throughout thLc text because in a fmtnote to his 
1984 article in C u m r  ilnthropoIogy, Handler says he owes a great indeb(edmss to Mulpby's 
Diaiecfiu of Socid Lfi. I h a d l a ' s  reference co Murpby still s û h s  me as a amplete miseading of 
the text. 



cultural forms with a non-representative image. 1 am not intimating that ritual and 

ceremonial display are unimportant, but using them to represent a quintessential 

identity of a culture has the potential to diston reality. From that distortion it is easy 

to conclude that culture is not grounded. 

Taking this argument to the extreme is the c u m  research that focuses on the 

synthesis of relationships between cultural groups. Stewart and Shaw (1994) argue 

that "syncretism" is the situation in which two elements of two different historical 

traditions interact or combine into a synthesised forrn. This examination is designed 

to study culture contact as it leads to culture change, in a blending process that 

incorporates elements in a mechanical-like process. A process that is progressively 

more adaptive, as "syncretisrn/mixing = authenticity" within their schema (1 994: 7). 

Frequently syncretic analyses promote cultural exchange as a syrnbiotic, useful, and a 

functional relationship to incorporate change; and better yet provide a mechanism for 

adaptation to the social environment (ibid.: 1-12). Stewart and Shaw state that 

''within anthropology . . . syncretism has been ascnbed a neutral, and often positive, 

signi ficance.. . An optimistic view has thereby emerged in post-modem anthropology 

in which syncretic processes are considered basic not only to religion and ritual but to 

the 'predicament of culture' in general" (1994: 1). 

Imponantly, Stewart and Shaw account for an antagonism to the synthesis of 

syncretism, what they term "anti-syncretism" (1 994: 7). Anti-syncretic movements 

long for purity; and are demonstrative in nationalist movements throughout the world, 

where peoples are attempting to define their borders and affirm their identity, 

intenally and externally (Ignatief 1993). This cal1 for purity is a resistance 

movement that draws upon images and notions of historic purity, and a continuity of 

traditions that necessitates authenticity (Young 1995). Stewart and Shaw analyse the 

relationships of exchange through a discourse of syncretism and aati-syncretism. 

This relationship enables the examination of culture contact, perceptions of identities, 

movement of ideologies, agency of individuais, and institutional structures that 



manifest themselves in and through the rhetoric of performance to achieve and 

acquire new cultural foms (1994: 6-9). 

1 find significant problems with this method of anaiysis. The effects of the search for 

purity in cultural forms are real; and most oflen, as history has shown us, the search, 

as it is embedded in political manoeuwing, is damaging to those who are considered 

to be impure. Through this analysis, Stewart and Shaw rationalise colonialism and 

impenalism under the audacious conclusion that the result of the spoils is an authentic 

culture. To understand the mechanisms involved in the cornplex situation of cultural 

tension requires a different method than what Stewart and Shaw offer. 

An alternative manner to examine cultural conflict is to view the creation of cultural 

behaviour and noms as a process. In terms of nationalism, we still envision the 

nation as a homogeneous entity; and the primary reason that conflicts occur is 

because of extemal pressures on the homogenous form. By viewing the developrnent 

of cultures as a process, rather than as essentialised and reified, these tensions become 

a democracy issue, couched in rights to self4etennination and recognition. 

In Kay B. Warren's introduction to me Vïoience Within: Cuittirai and Pditicai 

Opposition ln Divided Nations ( 1993), she aates that it is the purpose of her text to 

examine how contlict and difference produces culture, rather than cultural differences 

producing conflict. Warren's perspective supports a significant switch in the 

examination of culture and the idea of what constitutes authentic culture than what 1 

have presented from the work of Handler. 

in my work on Quebec nationalism, and particularly my research on the island of 

Montreal, where the English-French dichotomy is ripe for a syncretic analysis, I have 

corne to a similar conclusion as Warren, and shy away fiom the argument supported 

by Stewart and Shaw. CuitUral identity must be examined from the relationship and 

interaction of different peoples. Thus there is a need to re-examine the essentialised 

groups, such as in the work of Handler that 1 have described. Although there are 



many examples of extreme division in Quebec and Montreal, presenting the situation 

in a diametric opposition, essentialises the relationship and makes it too simplistic as 

a form of analysis. 

I believe that the daily life of Montreal, its cultural existence, is a result of confiict 

and negotiation and by the definition of syncretismlanti-syncretism, Montreal culture 

is clearly neither of such form. Montreal is more complex than a syncretism/anti- 

syncretism relationship. The argument that 1 have consmicted to counter this 

simplistic analysis follows fiom personal experiences in Montreal such as the Jazz 

Festival and the representation of social relationships in the first bilingual Canadian 

p lay , Bafconvi lie. 

In the beginning of the play Balcomdie, by David Fernario (1979), a character asks 

one of his neighbours in his French and English apartment complex "going anywhere 

this summer?". The other character responds in a thick French accent, " Balconville," 

in reference to the facr that he will be spending the summer vacationing on his 

balcony. This exchange sounds trite; but 1 have seen and lived the experience, and it 

is indicative of the quotidian life that people share. When people do not have the 

money to live in exclusive areas of Montreal, they are ghetto-ised into pockets of 

close contact. The division along class lines bisects the FrenchEnglish dichotomy, 

and both sides areforced or choose to live with each other. During the unbearable 

mugginess of summer in the polluted city, people lowige on their balconies, drinking 

beer and wine, to such an extent that they refer their balcons as their vacation 

destination. Of course, because of the propinquity of the balconies, neighbours 

exchange stories about the Montreal Canadiens' season, the fate of the Expos; and 

maybe, if things are boring, they will talk about politics. This relationship is not anti- 

syncretic, although several people would like to portray the relationship as extremely 

divisive. The cultural differences, the code switching between English and French 

are easy, fluent, and most often non-confkontationai; the product is a response to the 

differences through time. 



Although the play Balconville is about dissent, confiict, and divisions within the 

EnglishFrench split in Montreal, the play dramatises something much more 

important. These 'two' perceived cultures are actually so closely intertwined that 

describing one without the other and without the histonc and political context does 

damage to the actual circumstanceL3. Their existence is built, and necessarily so, by 

the flux of the situation that is created by the two "sides" relationship together. There 

is no identity without the opposition to dialogue. Not that there isn't a synthesis of 

cuitural exchange. One must look no hrther than the bilinpai play Bukorrvilk, or 

the bilingual work of Leonard Cohen's poetry, prose, and music to see examples of 

the two different peoples living together. But to follow the definition provided by 

Stewart and Shaw denies the history of colonisation and subjugation between the two 

sides. Further, claiming that these histonc events have provided the world with a new 

creolised entity, and that that fact is desirable, justifies colonialism and imperialism. 

Once again, to illustrate this point, Hannerz provides this example; he says: 

I believe that there is room for a more optimistic view of the vitality of 
popular expressive forms in the Third World, at least if the Nigerian 
example is anything at al1 to go by. But, of course, these forms are by 
no means pure traditional Nigerian culture. The world system, rather 
than creating massive cultural homogeneity on a global scale, is 
replacing one diversity with another; and the new diversity is based 
relatively more on interrelations and less on autonomy.. . We must be 
aware that openness to foreign cultural influences need not involve 
only an impoverishment of local and national culture. It may give 
people access to technological and symbolic resources for dealing with 
their own ideas, managing their own culture, in new ways (Hannerz 
1987: 555) .  

Of course, in relationships of culture contact the world over, the contact, may also not 

provide people with access to resources for dealing with their ideas. l4 

l 3  The petceptlon of these categoies of Eaglish and French are v q  real: but wiiat people are included 
in them is a creative process, at times. See footnote 110.3. 
'' Mmhiî Sahlins has a perticuiady drradful cake on the place of impaiolism. He says: "there is a 
certain historiography that too often takes the ' g m t  game' of imperialism as the oniy game in town. It 
is pepared to assume that history is made by the colonial masters, and aU that needs to be known about 



As well, but not as darnaging as denying the effects of the history of colonialism, 

when dealing with Quebec again, this analysis assumes that Montreal and Quebec 

exias in this dichotomous focm, a leap that denies a proper understanding of Quebec 

society. The best example to illustrate this process is the issue of referenda deciding 

the political future of Quebec. Although politicians such as Jacques Parizeau and 

Lucien Bouchard daim that referenda are the ultimate demonstration of democracy, 

in fact the entire process does violence to the complexity of the situation. Demanding 

that people answer one question to sum up al1 of the discourses surrounding their 

political allegiance, removes any notion of democracy fiorn the process. In this way, 

the referendum, which is billed as a statement of democracy, funnels participation 

into it but disallows any creative discourse. " 

At the outset of this paper 1 stated that the 1995 referendum question purported to be 

about Quebec independence; however, what people were discussing before the vote 

was a whole myriad of complex situations. These discussions ranged nom the place 

of First Nations peoples and honouring their separate referenda, to the possibility of 

partitioning of Quebec. Nowhere in the referendum question16 was there an option to 

discuss these concems. In an essay entitled "The Referendum Syndrome," Saut 

( 1 997) descn bes referenda: 

Government-organized referenda offer the citizenry the etemally 
obvious answer to an eternally obvious choice. The choice is so 
obvious that it has often escaped our notice until it has been out before 
us, clear and neat, a perfect package to solve Our problem. 
Govemrnent-organized referenda are inevitably constructed upon the 

the people's own social disposition. or men their 'subjectivity.' are the extemal disciplines imposed 
upon them: the colonial policies, enmeration, ta..on, education.. ." (Sahlins 1994: 380) 
" For exampie. 1 spoke with an Uiscnictor at a French spcaiang CEGEP (Junior Coliege) after the vote. 
She complained that many of her students* votes had been spoiled because on theu ballots, they 
crossed out the EngIish section of the question Of course. if this account is truc* the stu&nts diân't 
follow the d e s  by m a h g  a mark outside the dlotted spot; but as far as making a political mtement, 
their message -as clear - they wanted Queùec to be French, not bilingual. 
l6 Acceptez-vous que le Q u h c  devienne souverain après avoir offert formellement au Canaâa un 
nouveau partenariat économique et politique cians le ca&c du projet & loi sur L'avenir du Québec et & 
l'entente signée le 12 juin L995? Oui ou Non 
Do you agree that Que& shodd becorne sovereiga, after h i n g  made a formal offer to Canada for a 
new Economic and Politicai perinership. within the scope of the Biîl respectmg the hture of Quebec 
and of the agreemem signed on June 12. 1995? Yes or No 



naïveté of the people. Since the people are not naïve, the mechanism 
of a referendum is designed to create an al1 embracing intemal logic 
which, by banishing the complexities of reality, to Say nothing of the 
outside world imposes naïveté as if it were normal (Sad 1997: 247). 

The manipulation and then the whittling down of the discourses into the strict 

monosyllabic answer of the referendum question is a continuation of the reified and 

absolute divisions discussed above; and then, having the official govemment parties 

(federal and provincial) chastise their citizens, as treasonous if they didn't help the 

requisite side, is blackmail in the name of patriotism. The referendum question does 

not capture the tme picture of the dialogue or the negotiation of identity as seen in 

daily !ife. The question, or more so, the answers to the question paint the portrait of 

the situation in red and blue, when in fact the situation is as brilliant as a shade of 

P Y .  

Furthemore, although the examples from the preceding chapters demonstrate some 

of the divisiveness within Montreal and Quebec, what they do not mention is that at 

the end of each of these social events, and at the end of each day, people went home 

to their normal lives -- living and working with, married to, and fiends with each 

other. Of course some of the experiences were more profound, and affectecl people's 

feelings and perspectives on the impending events of the approaching referendum 

more than others. The simple fact rernains that the people of Quebec (anglo, franco, 

allophones, natives) may have serious political differences, and often these extreme 

political discourses and social manifestations are the representative identity of the 

culture; but, importantly, the society remained together and remains together, 

violence-fiee and generally respectfùl if not cordial to the opposite side(s) of the 

political debate. 

It is an important statement of democracy that dissenting opinions can be voiced. The 

issue then becomes that the dissenting voices are heard in their bid for change and 

recognition. By essentialising identities and simpli*ng the context of situations, 

dialogue and discourse becomes censored; and people become abjects of the 

dominant propaganda. In studies of nationalism, this technique is easy to under stand. 



Durkheim and Handler must be credited for their analysis, as they demonstrate 

effectively the role of the state in these matters. Xt is the responsibility of 

anthropology to examine how people deal with this statist propaganda. 



CHAPTER TWO: 
0 

1 will now introduce the second component of Handler's description of Quebec 

nationalism relevant to this discussion, what he terms the "salient presuppositions of 

nationalist ideology" ( 1988: 50- 1). Combined with the methodological approach that 

1 examined above, the salient features are the most important aspects of his work. 

nie object of his enquiry, as outlinzd in the previous chapter, determines the results 

that he lists as the salient features. Handler says that "salience suggests that the 

features selected for analysis are pragrnatically forceful and suasive, and that they 

engage active interpreters. . . To speak of salient features establishes sociological 

relevance without grounding that relevance in a bounded ideology or society" (1988: 

3 1). By showing the integrated group aspect of Quebec nationalism applied through a 

Durkheimian paradigrn, he is then able to generalise ffom his experiences to list five 

"presuppositions of nationalist ideology." 1 will now introduce his five salient 

features, and compare them to the literature of nationalism. Salient features number 

one, three, and four inspire the discussion and provide the backdrop for chapter four 

of this paper; salient feature five provides the sarne fùnction for chapter three. Salient 

feature number two is discussed below. 

The first salient feature of nationalism, Handler claims, is "a variety of Western 

individualism, the dominant, encompassing ideology of modem societies" (ibid,: 50). 

He says, "[n]ationalisrn is an ideology of individuated being.. . A living individual is 

one, precisely delineated with reference to a spatial and temporal environment. In 

other words, it is bounded in space, continuous in time, and homogeneous within 

those spatioternporal boundaries." That is, Handler daims that a nation is a collection 

of individuals, that join to fonn an individual entity, that is separate and unique with 

respect to other groups. 

in Western philosophical discourse, the individual is self-conscious, wilfùl, and aware 

of others through phenornenological diffaences; and other individuals recognise the 



self-aware individual through similar, dialogical processes. In national tems, the 

individual nation is demarcated in time, space, and culture. It is recognised as being 

distinct from other nations, through attachmeats to geographic space, history, and 

cultural practices and monuments. Exarnples of these characteristcs are religion, 

language, and museums (Handler 1991). In tems of Quebec, Handler argues that 

individual Québécois are Québécois in their essence, which aligns the individuals to 

their nation, and distinguishes the nation fiom other nations (1 988: 50-1). 

In earlier work, Handler (1984) argues that a nation is a "thing," based upon the 

philosophy of Martin Heidegger and his postulations of what a thing actually is. 

Taking from Heidegger, Handler says that a thing, and here we can read 'nation,' is 

"fiamed by tirne and space, and the bearer of properties" (1984: 58). Clearly, 

Heidegger's characteristics of a thing has informed Handler 's definition and 

understanding of a nation. Combined with the earlier quotation h m  Durkheim, 

defining the comscience coffective as forming a "determinant system which has its 

own life", the ramifications of these assumptions are interesting. 

Seemingly, the most important ramification is the idea of purity of identity within the 

discreet and bounded entity of the nation. Given the plurality of societies, I am 

curious how the process of homogenisation is achieved, so as to present seemingly 

disparate peoples as the same in their essence? To answer this question, Handler says 

that metaphors estublish the individual nation. The three metaphors that he lias 

imply a fixed national identity, stemming from their essence; and he argues that they 

function to create the nation. It is important to remember that at the outset, Handler 

asserts that nations, groups, and comrnunities are symbolic in their composition; and 

are not grounded in concrete tems. Thus through the use of metaphors, he 

demonstrates their genesis as social imaginations. The metaphors he lists are: 1) the 

individual nation has free will, choice, and the abiiity to act; 2) the national species 

metonymically equates individual and group, and the traits of the individuals define 

the nation as natural; 3) and finally, the previous metaphors of will, choice, action, 



and natural existence, combine to provide a uniqueness and continuity of the group's 

life (1988: 46-7; 50-1). 

Handler's ideas here are very demonstrative of the finished process, or presentation, 

of nationalisms. He is correct in demonstrating that nationalist movements are 

founded around myths and metaphors of historic time and familial extensions. More 

so, though, he does capture the organic basis of the movements, by showing the 

naturalised understanding and relationship of people and peoples to their lives. 

What Handler has missed in this analysis, however, is that these metaphors present 

and possibly even promote the image of purity in identity; but is the appearance of 

homogeneity and homogeneity the same thing? The answer to this question must be a 

resounding c 4 ~ ~ . "  Quebec nationalism is about homogeneity, but the Quebec nation is 

not homogeneous. The slight semantic difference speaks to the mechanism that 

Handler fails to take into account in his depiction of Quebec nationalism. 

For example, through the Ministry of Cultural Affairs (MAC) and the Cmiseil de la 

langue frat~çaise the officia1 doctrine presents an image of homogeneity; but it is able 

to carry out this effective narrative of identity for two reasons. The people of Quebec 

chose to use these narratives creatively, to mit their needs in their political 

relationship within Quebec and within the rest of Canada. Secondly, the state 

controls the discourse through propaganda that is a finction of legitimate power and 

control. The Quebec government now holds the role of the state in this promotion, a 

role that it has usurped fiom the church." 

However, to assert as Handler does, that the metaphors used in official state- 

discourse, or, that any metaphors create the people is a dehumanising suggestion; and 

assumes, as Handler has already stated, that the culture is not an 'on-the-ground' 

phenomewn. A more reasonable understanding of the use of metaphor says that 

" Haadler nys that this pmcess of projecting a reified niltural fom is mimicked in admpological 
analyses (1988: 1991). 



metaphors make a new and figurative use of a relationship that already exists (Turner 

1991: 124). 

Handler's second salient feature of nationalism is that "individual being is defined in 

terms of choice and property." In this manner, Handler argues that choice is 

necessary for an individual, as it is "the creative manifestation of self, the imposition 

of self ont0 the extemal world"; and ownership is what cornes fiom choice, it is what 

the members of a nation "have," in the extemal world, and is owned outright, 

autonomously (1 988: 5 1). 

To illustrate the projection of personality or essence to this point, Réne Lévesque 

(1968) describes the Québécois' connection with the land and the Québécois 

personality that is uniquely associated to it: 

We are Québécois. 
What this means first and forernost . .. is that we are attached to 

this one corner of the earth where we can be completely ourselves: this 
Quebec, the only place where we have the unrnistakable feeling that 
"here we can be really at home" . . . . 

We are children of that society, in which the habitant, Our 
father or grandfather, was diil the key citizen.. . . More is involved here 
than simple intellectual certainty. This is a physical fact. To be 
unable to live as ourselves, as we should ]ive7 in our own language and 
according to Our own ways, would be like living without an a m  or a 
leg - or perhaps a hem. 

Unless, of course, we agreed to give in little by little, in a 
decline which, as in cases of pernicious anemia, would cause life to 
slowly slip away fiom the patient. Again, in order not to perceive this, 
one has to be among the déracinés, the upraoted or cut-off (1 968: 14- 
5) .  

Handler (1988) uses a section of this quotation fiom Lévesque to exempliS. several of 

his characteristics of the 'salient features' of nationalism. In this quotation, Lévesque 

demonstrates the Québécois co~ection to the land, the spatio-temporal boundary; 

and then shows the personality that stems fiorn being locked into that time and space. 

Lastly, the quotation ends with the nanird metaphor of a species in decline and being 



threatened with death. Lévesque's articulation of the Québécois claim to the 

homeland provides a primacy in the pecking order of who came first, for the 

Québécois. 

In his analysis, Handler ignores the material comection to the land, and the 

metaphors that extend from the comection. He simply assumes that the metaphors 

are the culture, rather than the manifestation of the cultural form that Turner argues is 

the use of metaphor in these types of narratives. 

The second aspect of this feature, that nationalism is a variety of Western 

individualism, is equally interesting to his understanding of nationalism. In an article 

titled "Who owns the past" (1991), published after his book on Quebec nationalism. 

Handler outlines the process for this assertion more clearly. He argues that the 

modem nation is deterrnined by three processes. The first is that the nation is self- 

contained, as I have discussed in the first salient feature. The next characteristic of the 

modem nation is the process of ceaseless growth (ibid.: 65). Because the notion of 

the individual nation was bom in the age of Enlightenment, the development process 

is always incomplete. This characteristic will be discussed in more detail as 

Handler's fifih salient point. Finally, the nation, like an individual, is defined by its 

acquisition of property. 

According to Handler, John Locke argues that civil society is defined by its 

acquisitions and private property (1991: 65). Handler then extends this argument to 

the nation. He says that the national acquisition of property, which is housed in 

museums or is erected in monuments, determine its existence (ibid: 67). For 

Handler, people rally around these images and physical monuments to become part of 

the collective group, which is then imagined as a nation (ibid: 66). in this sense, 

property is not restricted to materid property but also symbolic property, such as the 

ability to own history. Thus we get a better understanding of why Handler's 

monograph on Quebec culture focuses on the reified cultural forms that are promoted 

by the tourism industry, museums, and the official image projected by the state. 



These industries al1 function in the production of cultural property; and for Handler, 

their existence satisfies the existence of the nation. 

What is important in this feanire for Handler, is that the choice of the nation is 

determined by its essence. The people can not choose what they naturaily are; and 

moreover, to choose something else would make them into something other than 

Québécois. Choice, in this manner, is a function of being or existence; and the being 

stems directly from the spatial-temporal boundary and history. Thus, the 

understanding and use of choice, here, is a bit slippery - a predetennzned choice is not 

a choice at ail. This assertion is also very important to Handler's description. 

Pigeon-holing people into a cultural or national personality and then contending that 

if they act differentiy than the expected norrns, severely limits the agency of the 

people; in other words, the norms of the culture or nation are so firmly entrenched 

that people have no agency to act outside of theu restrictions. 

This statement leads to Handler's tfiird feature, the notion that the content or 

characteristics of the culture are subordinate to the existence of the entity. In an 

inversion of Durkheim's dictum regarding the function institutions play in a society, 

not the form that they carry, Handler says that the traits of a culture do not define the 

culture; rather, he contends, the process mua begin from a faith that the entity exists, 

a priori. This concept means that the contents or traits of the culture are not fixed and 

open to dispute, but what is indisputable is that the nation exists. The traits follow 

6om the nation, whose existence as a bounded, nahirai entity is unquestionable. This 

idea is supported by ministries suc h as I 'Oflce de la langue Pmçuise, whereby they 

decide the cultural nuances of language; and their charge is based upon the premise 

that there is such a thing as genuine Québécois culture." 

During my time in Montreal and my visits throughout Queôec, 1 saw this process of 

creative inclusion/exclusion occur. As individuals saw fit, they chose to create 

'' For example. last year in Queba four childrai's names were disallowed by the offical registrar for 
king "inap~opnate in a French setttog". 



categones to include or exclude others fiom their national identity; and several times 

I was the one being excluded or included. Because of my interest in nationalism, 

which became understood that 1 was interested in the "nationalist cause," 1 was told 

by a couple of long-time péquists, and heavy financial supponers of the separatist 

movement, that 1 would make a very good Québécois. I was interested and 

knowledgeable about the history of the people of Quebec, and 1 carried with me a 

modicum of knowledge about politicai expression and culture. These factors were 

enough to suspend the rigid criteria that Handler's informants say being a Québécois 

entails, in order to include me into the community. My experience strengthens 

Handler's argument that the nation is not an entirely fixed entity but is negotiable, 

and that national characteristics and members follow fiom the existence of the nation 

itseX This point is vital, and the questions that arise fiom it make the basis of 

chapter four. 

Handler's fourth salient feature reads that the "nation i s  a natural entity . . . and is 

fixed by natural processes" (1988: 5 1). In discourses of national and cultural identity, 

examples of the natural form are ubiquitous. From the breadth of these narratives, 

there is a seemingly necessary need to naturalise Our social existence (Conner 1994: 

120- 1). The promotion of this natural image as a legitimate and fixed identity is an 

indicator of the success of the narratives and the authority of those who are 

presenting. As Foster (1 99 1) correctly States, 

the notion of a nation with a fixed, 'given' cultural identity is a sign of 
the success of a whole array of practices in naturalising that identity. 
It is also the sign of the success of a particular construction or version 
of national culture, for ail definitions of the national essence 
selectively ignore competing definitions. They establish themselves as 
'doxic' - or fail to do so - through overcoming confrontation and 
creating 'citizens' whose veiy subjectivity is constituted as one aspect 
of the practices that reproduce and naturalize national culture (1 99 1 : 
23 8). 

The naturalisation process also speaks to the promotion or appearance of 

homogeneity. The narratives of naturd existence, such as growih, maturation, death, 



race, etc., may be seen as a mechanism to generate the natural order of things. In the 

post-modern times of intense globalisation and transnationalism, people and peoples 

are questionhg identities and relationships (Ahmed 1995). It is during these times of 

uncertainty and contention that "fixity" of identity is sought and reinforced in social 

situations, as comprehensible and recognisable identities are yearned for in times of 

instability and disruption (Young 1995: 4). However, fixity necessitates a 

recognisable difference, a difference that is generated through the perception of 

phenomena and reified through power structures in social relationships. Ahmed 

contends that the process of creating ethnic boundaries and enforcing them is a form 

of ethnic cleansing in an attempt to generate order (1995: 13). 1 believe the issue of a 

fixed cultural identity is a modem issue, not a pst-modern debate. 

This leap is a total ideological false consciousness - as the social ramifications of this 

belief pemits the rationalisation and ideological justification to the imposition of 

arbitrary rules on subordinate people and peoples within a society. The order that is 

desired has real consequences; and to place Quebec within this framework would, at 

best, accept the top-dom promotion of identity that Handler describes; and at worst, 

justify creating ethnic boundaries, to create order. The reference to ideology and the 

issue of naturalising social relationships becomes evident again when 1 speak of 

primordial narratives of identity in chapter four. 

The initial critique of this idea cornes in many foms. First, the Québécois' will mua 

be shown to exist hornogeneously if it is to have sternrned naturally; but this is clearly 

not the case. Even if one is to accept my narrow definition of a Québécois, there is 

not unanimous thought and action amongst them to support this essentialised stance. 

For example, in the most recent referendum, one of the reasons for the "Yes" failure 

was because the voters in mal, predominady French-speaking Quebec did not vote 

en bloc for the 'Yes" campaign; and historically, sovereigntists have employed 

several different tactics to achieve the same end of cultural survival, although they 

had completely different ideologically-dnven methods. As 1 will demonstrate in the 

next chapter, members of the F m  de Libémtion db Quebec (nQ) were 



disappointed with the democratic system, thus they employed a radical method for 

political mobilisation; and presently, the PQ and BQ foilow a democratic method to 

achieve some of the same goals as the FLQ. There is not a unanimous will amongst 

the Québécois. Moreover for this assertion to have any credence, the Fira Nations, 

anglophone, and allophone populations can not be included in the community of the 

Québécois, thus denying the reality of the present make-up of Quebec society. Also, 

Handler's idea ignores agency and denies creativity to the Québécois, by masking the 

different artempts and beiiefs to enact change into a single manufactured identity. 

In political processes, the examples of symbolic identity are enonnous (Cohen 1979: 

87-89). Images and identities, such as political empires built through natural 

processes of domination, are alluded to; and through time this reference is a factor in 

the continual process of building an image of attitude and reference (Said 1993). 

Thus, the metaphors of the national species as continuous, bounded, and 

homogeneous are illustrative of the process of nation building, similar to the 

historical empire building described by Said; however, an image of a nation, such as a 

demarcation on a map, and nation itself are different things. The latter refèrs to the 

processes of how people interact, relate, and live their lives. The nation is a tool for 

how people rnake sense of, and describe themselves within, their contemporary 

circumstances - of which, the circumstances are very much 'on-the-ground' for the 

people involved. 

Handler's final salient point, number five, follows the metaphor of the nation as being 

a nanird entity to its logical completion. The national being is always threatened by 

the pollution, or degradation of its pure form. The nation is always under the ultimate 

threat, the death of the organism. The greatest security for the nation to secure its 

htwe in its ideaiid, pure form is through autonomy. In Quebec, this genuine threat 

of cultural extinction is shown through the historidly-occumnp metaphor for the 

Québécois to be masters in their own home. This narrative illustrates the desire for 

agency and action, and the history of subjugation that French-speaking people in 

Quebec face. There is a threatened posture of the Québécois identity in relation to 



others. This posture stems fiom the history of ill-will in their relationship with the 

rest of Canada, and the pragmatic situation of the French culture being dwarfed by the 

dominant anglo majority in North America. 

1 began this chapter with the work of Anderson (1991) and the notion of the imagined 

cornmunity. To reiterate, Anderson says that nations are imagined communities 

because people have an enormously strong cornunion with their compatriots, 

although they will never meet them. They share the idea of community through 

shared experience, a process that bas been made possible by technological 

advancements to ensure uniformity in experience. Necessarily this process occurs 

fiom the top-down, either through state discourse or the capitalist expansion of the 

media. 

Handler's account of Quebec nationalism continues Anderson's argument in two 

ways. First, he argues that national identity, at Ie&t in Quebec, is created in a top  

d o m  manner that is consumed and acted out by the average citizen afler it is 

produced by government agencies, politicians, and other reifiing institutions (1984: 

60-2). Secondly, he says that the connection of the people within the nation is created 

and strengthened by the organic metaphor of the collective individual, bounded in 

time and space (1988: 50). Handler is not concemed with historic or contemporary 

reasons for the narrative of Québécois nationalism, the posturing of the identity as a 

"natural thing" in relation to their political context; rather, he assumes that the 

objectified traditional cuiture of the tourism and museum industry is an accurate 

reflection of Québécois identity. For example, he says: 

1 camied on such an attempt through two Standard techniques, on the 
one hand eliciting and examining stateinents (both official and 
unofficial) about national identity, on the other hand seeking out 
situations in which Quebecois might aQ out their identity ... 1 
interviewecl infonnants, talked with fnends, and read literary, sociaf- 
scientific, and propagandist accounts of national identity.. . 1 gradually 
tumed f?om political debates, rallies, aiid ceremonies to events 
considered recreational or cultural (in the popular sense of the word, 



implying "refined" pursuits unrelateci to the more practical facts of 
economics and politics) (1 984: 58). 

Importantly, Handler's methodology precludes him fiom examining why and how the 

national identity became manifest in the form that he recorded during his fieldwork. 

Admittedly, he was not interested in the mechanisms that brought the identity to its 

form; but rather in the theory and practice of objectification, and the property that 

stems fiom it. Handler says, '7 make no daim to have said al1 there is to say about 

Quebecois nationalism; my purpose was to examine one aspect of nationalist 

ideology - objectification - in order to leam something about objectification within 

anthropological tiieory" (1 984: 76 j. Further, Handler does Say, Were I intentionally 

correlate actors' desires with and observer's epistemology.. . ." (1988: 7). However, 

Handler does title his rnonograph on the subject of Quebec nationalism, Nutionaiism 

and Politics of Culture in Quebec; and, oddly, only the propaganda of fonnalised 

national political identity weighs into his evaluation. He does not address the politics 

and power relations of the identity, only the top-dom representation of it, as 

suficient means to understand Quebec political culture. By searching for 

anthropological theory rather than contextwlising the situation in Quebec, he does an 

injustice to what is at issue for the people involved. 

Handler has been criticised for this approach of favouring the formal presentation of 

the national identity. As Delfendahl states with respect to Handler's work, 

"propaganda is not necessarily naïve" (1984: 65); but Handler seems to miss this 

important variable by assuming that it is. Delfendahl says, Tven the most dull- 

witted of Handler's Québécois - for he seems to credit them with little understanding 

of what they're about - surely recognizes that a toy or a tool in a child's or peasant's 

hand is not treated in the same way as in a museum" (ibid.: 65). 

Funher to this point of cnticising Handler's methodology, Arcand says: 

Handler's choice of infamants detemines the success of his 
demonstration. His interest in the discourse of politicians, mass 
media, and people in the tourist trade seems oblivious of the tact that 



these are al1 true professionals in the creation of rarefied, stereotyped, 
and artificial visions of reality. The real questions are whether 
Québécois believe any of this and why such rhetoric appears at this 
particular place and time in history (1984: 64). 

Admittedly, Handler's focus is not the history of power relationships; but he does 

contend that a salient presupposition of nationalism is that the nation is threatened, 

thus directly placing the national entity into a context of power. Unfominately, he 

does not pursue this context in general ternis or in the specific case of the Québécois. 

There is a very real consequence to this simplification of identity presentation that 

Handler pursues by his method. It gives a skewed version of a muddied problem by 

limiting competing discourses fiom the situation. For example, Handler did his 

fieldwork in Quebec city, having detetmined that he would find the 'real' Quebec 

there; and in contraa Montreal was out of the question as a research site because it 

was too cosmopolitan and wouldn't reflect the mie image of Quebec (1 988: 176). 

In this essentialised form, identity creation is no longer dialogical but rather a 

monologue presentation, through the imposition of state propaganda. Handler tries 

to overcome this lack of context in his fifth salient feature, through his discussion of 

pollution and even death of the organic-nation; this feature cutdd place Quebec within 

the hiaoric context of its relationship with the rest of Canada, but his approach once 

again limits the opposition of competing visions of culture to a metaphor of 

threatened existence. 

Regardless cf the shortcomings of the analysis Handler's work on Quebec 

nationalism is important because of the manner that he has articulateci the nation as a 

collection of individuals and as an individuai collective. A h ,  his focus has 

conveyed the necessity to examine Quebec nationalism through an anthropological 

methodology. In essence he has begun a necessary discussion in a meaningful 

fashion. 

The following chapters retain the descriptive focus of Handler's work, but this thesis 

is not only a simple analysis of these arguments. The situation in Quebec reguires 



more than a description of the events of nationalism as established through 

metaphors. It requires a discussion of the effects of the traditional Québécois image - 
what does it af5ord the Québécois to be considered les habitants and bom of the soil? 

What is the effect of this traditionalisation? And what is the efkct of the Québécois 

claiming that they are a "modem" nation, capable of exercising the narrative of being 

masters in their own home. The ramifications of these narratives of identity are more 

profound than the simple metaphors that Handler suggeas. 

In the next chapter, 1 approach Quebec nationalism from a non-symbolic perspective; 

and discuss the history of the nationalkt narratives and the ramifications of that 

posture. As 1 argue in the following pages, there is a rich history in the relationship 

of Québécois nationalism with the rest of Canada; and the identity of the Quebec 

nation depends on the poauring of the modem national identity in democratic 

politicai action. The fowth chapter explores how primordial narratives shape the 

ideology of the Québécois people and thus their identity. 



CHAPTER THREE: 
A Short History of Nationalist Action 

In the introduction, 1 began with a quotation fiom Handlerys work that defines his 

understanding of culture as a semiotic construct. He said that peoples' self-referential 

designate, such as "society and culture . . . are imaginative products of a worldview . . . 

[and] as such they are not on-the-ground . . . but are symbolic objectifications" (1984: 

55). 1 then introduced Benedict Anderson's description of the modem nation (1991), 

to demonstrate the process of top-dom identity formation in nationalist movernents. 

What was deemed rnissing fion; Handler's analysis was similar to Anderson's 

formulation, in that he did not allow for a Québécois identity that ran counter to the 

officia1 doctrine. In essence, the title of his monograph, Natio~iulism und the Politics 

oflidttm in Qtcebec, is false advertising - his analysis has failed to demonstrate the 

political context of the Québécois identity ; furthemore, his anal ysis does not allow 

for agency or change within its described parameters. Had Handler read Anderson's 

Imaped Cornmuniries and followed how the nation is imagined through the 

technological advancements; and the advent of print capitalism, to enforce a 

hegemonic experience and foster a national consciousness on a group, maybe he 

would have contextualised the political situation of Quebec nationalism better. He 

could have then focused on the top-down experience of official state cultural identity 

without removing agency fiom the people within the nation. 

In the previous chapter, 1 introduced Handler's salient features of Quebec 

nationalism. In a Durkheimian vein, Handler presents five features of Quebec 

nationalism that can be generalised into greater presupposit ions of national ist 

movements. I argued, in tum, that his self-described semiotic analysis relies too 

heavily on a notion of a homogeneous Québécois identity; and his support for 

Durkheim does not allow for agency within the practice of social roles; although at 

times in rny experience, as in his, I witnessed displays of the conscience collective, 

where the collective presence of the grwp seemed to exceed the mm of the 

individuals present. 



Addressing the work of Anderson and Handler is Hedeld's, Czdtural Intimacies: 

Social Poetics in the Nafioti-State ( 1997). Aithough Herzfeld follow s Anderson' s and 

Handler 's arguments, he takes them both in slightly different directions. Herrfeld 

chooses to expand the idea of Imagzned Cmrntrnities to include all comrnunities, not 

just nations. He says: 

This insistent parallelism with a community of familiar faces is the 
basis of Anderson's image of the nationalist goal as an 'imagined 
community'. But this justly celebrated formulation requires at least 
two modifications. First, the metonymic extension of 'those we know' 
to include a huge population is not confined to nation-states. Perhaps 
people everywhere use the familiar building blocks of body, fmily, 
and kinship to make sense of larger entities.. . . The second 
modification of Anderson's thesis concems its top-down 
formulation.. . . It says, in effect, that ordinary people have no impact 
on the lorm of their local nationalism: they are only followers (ibid. : 5- 
6) .  

And, with respect to Handler, in a chapter titled "The Danger of the Metaphor", he 
says: 

. . . it makes little sense to Say that something is (or is not) a metaphor. 
What happens is that the metaphoncal bais of the labels we give al1 
entities is pushed into the background. Nationalism is a doctrine of 
reification. In its usual terms, a nation either exists or does not exist: 
reality, constituted in these uncomprornising terms, generates other, 
counterposed realities of a similar order.. . . The parallels among levels 
of social identitication mua be studied ethnographically. They do not 
ordinarily appear in the official pronouncements of the bureaucracy, 
the political parties, or the national media. They are nonetheless 
vitally important if we are to understand the perspective of those 
whose loyalty the state seeks to comrnand (Herzfeld 1997: 80-1). 

Although in this fira quotation, Herzfeld is referencing Anderson, he also specifically 

lumps Handler into this second modification. Thus, following this criticism, and then 

his cal1 to study the reality of the processes within the social and political context that 

the image of national identity is perforrned, we have an improved rnethod for 

under standing Quebec nat ionalisrn. 



In Cw=rent A~~thropokgy's "Comment" on Handler's analysis of Quebec nationalism, 

Pilon-Lê (1 984) says, 'the author's insistence on analysing this top-down ideology 

without any histone reference conceals what is really at stake in Quebec society, how 

this ideology came to be dominant, and by what kinds of mechanisms it maintains its 

domination" (1984: 67). In light of this criticism, in this chapter 1 focus on the recent 

history of social actors and social roles in Quebec nationalism to demonstrate the 

ideological cornpetition for identity creation that exists. What 1 am proposing is a 

different way to conceptualise and ultimately analyse Quebec nationalism than what 

is offered in Handler's work. Melding Henfeld's suggestion to look at the formation 

of communities differently, wit h Gramsci's assertion (1 988) that ideology is forged 

by actors, I will now examine the identity of the nationalist movement, focussing on 

agency . 

To begin the chapter, 1 have chosen to discuss the post-Quiet Revolution time period, 

extending to the October Cnsis of 1970, because this historic frame is generally 

understood as the genesis of aggressive Québécois nationalism (Roussopoulos 1972). 

Secondly, 1 will introduce the democratic-political era foliowing the October Crisis; 

namely, the nse of the Parti Qîiébécois (PQ), leading up to the time of Handler's 

analysis, which is the election of the first PQ govemment in 1976 and the first 

sovereignty referendum in 1980. l9 

The time period beginning in the late 1950s to the early 1960s in Quebec has been 

temed the Quiet Revolution. In historic and biographical accounts, this period is 

temed "revolutionary" as such because of the break from the centrality of the 

Catholic church and the strengthening of the socialist movements in the 

industrialisation of Quebec society (Posgate and McRoberts 1976). This time has 

also been noted as the point of Quebecfs modernisation and political maturation, 

tems suggesting a pinnacle of social organisation; but in this instance, they imply the 

relationship between the people of Quebec and their sense of historic time, culture 

19 For discussions that focus on the plitical and economic period More this the, see Denton 1966; 
Oueiiet 1980: Verney 1983. For a detaiied discussion on the history of constitutionalism in Canada. 
see Russell 1992. 



change, and association with the establishment of nationalist institutions and the 

population's migration fiom rural to urban Quebec. This is a self-referentiai identity, 

as described by Corner (1994) and indicative of nationalist movements throughout 

the world. ldentity creation in this fom is vitai in expressing the image within and 

outside the culture; in Quebec's case, this process meant establishing itself as a 

separate and distinct cultural entity in North Amenca, and in Canada particularly. 

An example to illustrate the structural process and change of cultural self-identity is 

the political leaders' conscious, premeditated plan of creating and articulating their 

new culturai form. Although a "culturet' was present before the Quiet Revolution, the 

late 1950s and early 1960s marked the beginning of a new political process, instituted 

by secular leaders within the democratic political system, such as René Lévesque as a 

member of the Liberal Party and then the PQ; and also those who acted fiom outside 

the traditionai political system, such as the members of the Front de Libération du 

Québec (FLQ) terrorists, to define and promote the Québécois identity in North 

Amerka. These actors within the greater movement of national self-consciousness 

switched their interna1 and extemal projections of self-identity fiom French-Canadian 

to Québécois (or from French-Canadian nationalist to ~ e ~ a r a t i s t ) . ~ ~  This process 

satisfied many of the criteria for being recognised as a nation, such as the 

secularisation of the aate, the formation of national institutions such as Hydro- 

Québec, and securing the French language as the language of the govemment and 

business (Bratt-Paulston 1987). 

Keen examples of this promotion are seen in the book, Nègres blanc d'Amérique 

(Vallieres 1969). Pierre Vallières' autobiography was written while he was in prison 

in New York, d e r  he had attempted to take what he considered to be 'the cause' of 

the Québécois to the United Nations. in his autobiography, he States: 

1 am neither a scholar nor an accredited philosopher. 1 am only a 
proletarian who has had the good fortune to read a great deal (but 
without method, since there was no money to buy method at a 

'O At this time. the distinction of the QueWçois h m  French<- fncMed the francophone 
communities outsi& of Quebec. As 1 &scnbed in the first cbapter. the effects were seen as a 
realisation of hco-Albertan. franCO-OL1tario. etc. communities. 





aspects of society, a process Abner Cohen (1979) calls the "traditionalizing effect". 

He says this process enables a society to have "the potential of creating new traditions 

as well as maintaining old traditions" whilst change is occurring (1979: 100). These 

two characteristics, creative development of the new, modem form, and historic 

preservation, were the primary function of institutions such as the MAC in Quebec 

(Handler 1988: 81-108). In this rnanner, any new claims questioning the legitimate 

form of the Québécois identity requires a daim to the traditional aspect of its use or 

introduction into the culture at this point. This method of using historic or traditional 

images is a creative and selective process for advancing agendas. This form of 

cultural policing demonstrates the role that institutions, under the direction of socially 

active individuals, play in the promotion of cultural characteristics and their 

subsequent addition or subtraction from the cultural repertoire. Of note, this syrnbolic 

and manufactured image is the reified identity that Handler relies upon for his study. 

The MAC advocated improving programs such as public education and increased 

hnding to the fine arts, to facilitate Quebec's move towards a highly organised, 

modem society, and to raise the image of the traditional cultural identity outside of 

the province. Handler describes these narratives of modernisation metaphoricall y, 

likening Quebec's maturation to the necessary fieedorn of an adolescent. 

In his only mention of Canada and the posture of selfdetermination in his 

monograph, Handler (1988) contends that the movement has been so successfùl that 

the nationalist sentiment pervades the social life and al1 strata of the Québécois. He 

writes of this change, and in the process references Quebec's relationship to the rest of 

Canada; he States: 

The sovereignty of a nation, it is said, is analogous to the liberty of an 
adult. When a child grows up his parents must relinquish control over 
him. Their concession of authority must be total: the fieedom of the 
young adult can not be comprornised or shared. Similarly, when a 
nation cornes of age it is entitled to full sovereignty. It is thus 
nonsense to see the current relationship of Quebec with Canada as a 
situation in which sovereignty is shared between the federal and 



provincial govemments. Sovereignty, like individual freedom, cannot 
be shared (Handler 2 988: 4 1). 

Supporting Handler's use of an organic metaphor to describe the Quebec nation, 

Lucien Bouchard, the present Premier of Quebec, describes his understanding of the 

importance of the 1950s. in  Bouchard's autobiography (1992), he demonstrates that 

he is a product of the Quiet Revolution, due to the changes that were instituted by the 

social policy in the promotion of the arts and humanities. He speaks with an 

empowered sentiment about the decline of the Duplessis era and the emergence of the 

burgeoning industrial state ", he says: "In other words, we had an embryonic date 

that was completely provincial and amateurish. ... In any event, natural forces would 

eventually bnng English Canada to accept the structural changes giving rise to a 

moaem society that was economicaily strong and polltically self-determined" 

(Bouchard 1994: 42-43). This sentiment is hrther elaborated by Clift (1982), 

because he cailed the Quiet Revolution a change through social growth, marked by 

the management of a nationalised economy, such as the nationalisation of the Hydro- 

Quebec power Company, contending that the "marginal and static society turned in 

upon itself' (Clift 1982: 22), demonstrating the self-described modem social identity. 

As Handler observed, the modem national identity is conceived of as continuous fiom 

the older form; and also the natural progression of any society in social evolutionary 

tenns. 

The relationship of these two quotations to the tem "maturation" by Handler is 

evident. Many of the people that participated in the changes to Quebec society 

believe that there was a genuine growing process in Quebec identity, and that 

independence is the natural social progression of a modem nation - hence the 

metaphor of the maturation of the adolescent. Although the use of the social 

evolutionary description is meaningfid, in no way does this perception of maturation 

stop the process of culture change. This point is evident when examining the 

- .- - 

" Maurice Duplessis was the Remier of Qwbec h m  1936-39 and h m  19444959. He acIvocated 
strong ties with the Cathoiic church to maintain and reinforce the Québécois natiooalist ide-. For 
more detadeci idomtion on various interpretations of his coll~ervativdnationalist regime. see Fbsgate 
and McRoberts 1976; Posgate 1978;Vemey 1986). 



approaches that the political leaders such as Lucien Bouchard currently employ. The 

"maturation" process is not complete nor static. People within Quebec continue to 

prornote different political agendas and different ideas about the Mure. Regardless of 

the accuracy, the suggestion of completion has the term demonstrates the necessity 

that nationalist discourse requires for a sense of boundedness. This task is 

accomplished as the period associated with specific cultural events of change 

achieves a particular outcorne, thus creating a tangible effect on the sentiment 

associated with the rhetoric and process of change; hence the paradox of a 'quiet 

revolution'. The "revolution" refemng to drastic change; and the "quiet" aspect, 

intimating that the change was not as drarnatic as a revolution is to be expected. 

Most economic and rnaterialist accounts of Quebec hiaory note that the time 

immediately following the Quiet Revolution is the demarcation of Quebec's class 

consciousness (Sloan 1965; Roussopoulos 1972; CIifi 1982; Cole 1984; Foumier 

1984). With this in mind, the initial question relating to the role of social agents in 

political action and the subsequent relationship in deterrnining the direction of culture 

change will be addressed within this time fiame. The following discussion will 

document the different political techniques employed in the process of Québécois 

history. 

Quebec hiaory has shown many demonstrations and movements to counter the 

oppressive existence of its relationships within Canada (Roussopoulos 1972; Ouellet 

1980; Fournier 1984). These activities, under the rubric of socialism, were important 

in rnaintaining the French distinct culture fkom the dominant Anglo-majority in North 

Amerka. They were a defensive mechanism for cultural maintenance, as they served 

to preserve cornmon-law legal system, language, and ultimately the distinct culture of 

Quebec. The early activities laid the foundation for the offensive political and ethnic 

movements for separation and autonomy in 1960s Quebec, and coincided with the 

massive social and socialist movements throughout the world (Touraine 1981; 

Fournier 1984). 



Inasmuch, group agencies such as the FLQ, Mouvement de Libératiort drr Tmi 

(MLT), Armée de Libération du Québec (ALQ), Front dAction Politique (FRAP), 

were a product of the realisation of Québécois class consciousness (Roussopoulos 

1972: 50). They were charactensed by their aggressiveness and their focus for 

political radicalisation, especially in cornparison to previous social movements. The 

begiming of the aggressive manifestations was a by-product of the Quiet Revolution; 

and firmly established the self-identity of the Québécois while prornoting their 

"modem" national identity afier the death of Duplessis and the consolidation of 

capitalist interest in a combination of state, labour, and church initiatives (Cole 1984: 

16-9). The significance of these actions is apparent when compared to the change in 

political techniques employed by the sarne individuals today, a phenornenon which is 

discussed below. 

As described by Fournier (1984), afler the Duplessis regime, the focus of Quebec 

identity changed fkorn the strong central authority of the Catholic church towards the 

formation of new political parties, new political agendas, and capitalist expansion. 

This change was marked by the defeat of the U~ioit 1Vatior1ale led by Maurice 

Duplessis after almoa 17 years of power and the election of the liberal party in 1960. 

The Liberals were led by Jean Lesage; and their nationafist, reformist, wing was led 

by René Lévesque, who later founded the separatist P m i  Québécois (PQ) because of 

dissatisfaction with securing Quebec nationalism within the Canadian federation. 

In September of 1960, three months afler the ascent of the Liberal party, a forma1 

organisation was founded to promote and lead the sovereigntist movement. 

Inteilectuals fiom Ottawa-Hull and Montreal united to form the Rassemblement pour 

I 'illciépn<kmce nationale (RIN). The formal polit ical sovereigntist movement began; 

and flourished with popular sentiment, through the promotion of action towards a 

decolonised and a liberated Quebec. Fournier described the role of the RIN as: 

On the political chessboard at the time, the RIN mon took its place to 
the lefi of centre, although it was only mildly socialist. But for most of 
its supporters, the independence movement was part of the movement 



for a significant transformation of society: large-sale state 
intervention; some degree of nationalisation; and separation of Church 
from State (Fournier 1984: 16). 

Within the larger sovereigntist movement, smaller, more radical organisations began 

to form and become active by directing the actions and ideologies of the rnovernent. 

By 1962 the Réseair de reszstance was formed, fiom which several of the younger 

members would soon form the FLQ. The design of the FLQ was action, 

radicalisation, and sovereignty; the movement began small but grew to a significant 

force, rallying around the econornically and culturally oppressed position of the 

Québécois, and the possibilities for an improved future. The sentiment towards 

changing the system through electoral means, like the PQ advocated, is expressed in 

the FLQts manifesto, as were its feelings towards the existing process of 

parliamentary democracy, which it viewed as compt. Section 6 of the manifesto 

demonstrates the method of revolut ionary tactics, it States: 

We believed, once, that it was worth the effort to channel our energies, 
our impatience which Rene Lévesque expresses so well, within the 
Parti Québécois; but the Liberal victory shows clearly that what is 
called a democracy in Quebec is, and always has been, nothing but the 
democracy of the rich ... As a result, British parliamentarianism is 
finished, and the Front de Liberution du Quebec will never let itself be 
diverted by the electoral crurnbs which the Anglo-Saxon capitalists 
toss into the Québécois lower courtyard every four years ... (FLQ 
Manifesto). 

When the quotation fiom the FL,Q ma~festo is juxtaposed with the preceding 

quotation by Fournier, the difference is evident. The RIN ciearly wanted to change 

the disparity of their relationship within Canada and North America, and they viewed 

entering the existing political arena as an acceptable means to achieve their 

objectives. The FLQ, however, operated under different assumptions. They agreed 

that the system must be changed, but they believed that the inequality was so 

entrenched within it that the entire process had to be challenged and ultimately 

changed. 



The FLQ rnanifesto represented the hstration of the Québécois with the traditional 

process of political change, and offered an alternative- The leaders of the FL,Q 

thought that the position of d l  Québécois were inferior to those in the rest of Canada, 

a claim for which much evidence existed. Econornically the businesses that 

employed the workers of Quebec were primarily Anglo-owned (Clifl 1982); and the 

public sector workers, such as teachers, health care workers, and police were paid 

considerably less than their Anglo counterparts in the rest of Canada (Handler 1988; 

Bouchard 1994). The FLQ represented and helped to foster the sentiment of 

discontent in Quebec, and their political posture outside of Quebec. 

Protests and public demonstrations by the FLQ, with the culmination of the 

kidnapping of the two political leaders, British trade delegate James Richard Cross 

and Liberal MNA Pierre Laporte, represented an opinion of people in Quebec's 

popular attitude with the* dissatisfaction with the political process. The FLQ drew 

upon the dissatisfied nationalist sentiment of the public to alter the previously 

accepted expectations of society. Through the sentiment surrounding the traditions of 

Quebec history, the FLQ managed to manipulate the cultural symbols, appropriately 

and alter the range of expectations of Quebecois society. 

The radical approach, or the call for social revolution, worked on the simple premise 

that the foundation of the political house was rotten; and that deconstructing the 

existing system was necessary before reformation and reconstruction. In many ways, 

the new social system that the revolutionaries wanted to introduce was socialist; but 

this focus was superseded by the call for independence. Functionally speaking, the 

syrnbolic ramifications of rallying the people around the ideals of socialism and 

equality drew upon the French historic association; and as well, the historic reference 

generated the percepuon of an homogeneous people; one people with one collective 

voice. This perception was primarily symbolic, as the main objective was to create an 

autonomous nation, with its fiiture associations left in its own charge. The socialist 

rnovement was a means of coaiescing the people around a common identity, "the 



white niggers," while raising awareness of the poor social conditions of the 

Quebecois workers. 

Although the two strategies descnbed above are not mutually exclusive nor 

diametrically opposed, they do represent an extreme variation in methodology and 

approach, as they attempt to satise the need for a new response. 1 believe that these 

two examples of political action represent two methods of agency in the creation of 

Québécois identity. The two forms. atthough they demonstrate a history of tension, 

political posturing, and a cornmon nationalist goal, do not demonstrate unanimity in 

action, desires, or ideology, al1 of which Handler requires for his analysis of Quebec 

nationalisrn to be accepted. 

At this time, in the larger context of Canadian society, the domination that Quebec 

was facing was extensive. The authoritative actions of the Federal government, under 

the leadership of Pierre Trudeau, were immediately devastating to the movement 

because the terrorist actions were not acceptable. Demonstrating its authority, Ottawa 

surprised the FLQ and many people throughout Quebec by forcibly controlling al1 

action within the province, by suspending the Canadian Human Rights Act, imposing 

martial law, and sending in the army to arrest more than 3000 people without charges 

being brought against them. Clear examples of the tensions and ultimate authority 

Ottawa demonstrated can be illustrateci in a number of interactions which then Prime 

Miniaer Trudeau had with the media. Trudeau presented himself and al1 of 

Parliament as the legitimate authority in Canada and over Quebec. His statements 

show the perceived threat that the elected political leaders faced fiom the challenging 

power source, and represented and perpetuated the notion of legitimacy of the 

democratic process had. Trudeau stated in a heated interview immediately prîor to 

the enactment of the War Measures Act, comrnented about the reduction of civil 

liberties: 

1 think the society must take every means at its disposal to defend 
itself against the emergence of a pardel power which defies the 
elected power in this country and I think that goes to any distance. So 



long as there is a power in here which is challenging the elected 
representative of the people, 1 think that power must be stoppeâ and 1 
think it's only, I repeat, weak-kneed bleeding hearts who are afraid to 
take these measures (Trudeau 13 October 1970, from Saywell 1971: 
73). 

Trudeau's comment represents the control and authority that a "legitimate" power 

professes. In this form, the comment melds Bourdieu's notion of "symbolic 

violence", being the "subtle" fonn of domination with a Weberian sense of violence. 

Pierre Bourdieu (1977) defines the process of "symbolic violence". as 'ihe gentle. 

invisible form of violence, misrecognized as such, chosen as much as it is submitted 

to, the violence of confidence, of personal loyalty, of hospitality, of the gift, of the 

debt, of recognition, of piety, of ail the virtues tied into the ethic of honor" (Bourdieu 

1977: 65). Very little can be said about the 'ethic of honour' within it; but, as we shall 

see, the federal govemment did not have to enforce the War Measures Act, because 

the murder of Pierre Laporte exceeded what was culturally appropriate; and the 

support for the radical movement quickly dissipated. This action was a r e m  to the 

traditional power dynamic, and the result of the Quebecois' entrenched hegemonic 

consent to liberal democracy. 

The following quotation is an excerpt from the Montreol Grnetle, and is purported to 

be the "blueprint for the Quebec Revolution." It depicts the dilemma of the two 

processes, and accurately describes the difference in each of their approaches in 

achieving large scale structural change. The excerpt describes the decision and 

methodology of the KQ: 

There are not 50 strategies. There are only two: electoral strategy and 
revolutionary strategy. That is to say they have opted for a 
revolutionary change in the established order. The mategic objective 
is clear to dl: the destruction of the capitalist society and the 
construction of an egalitarian, just and fiee society founded on the 
practice of collective selfdetermination at al1 levels (economic, 
administrative, school, and cultural) (Monfreal Grnette, 3 1 October 
IWO). 



The subversive acts of the IXQ challenged the situation and context of Quebec within 

Canada and North America, in a bid for cultural suMval agaiost the dominant Anglo- 

econorny. This context created a relationship of tension and codict that was 

instrumental in generating the nationalist rnovement, and attempted to undermine the 

structural position of Quebec's subordination within the dominant Anglo-community. 

The perception of the conflict, and the genuine potential thfeat of ethnocide, fuelleci 

the creative response of group cohesion around a common fiont and against a 

cornmon threat, socialisrn and English-speaking Canada respectively. Quebecois 

nationalism was a product of this context of tension, as the leaders of the community, 

acting as social agents, unified the people around the cultural symbois. 

Thus we see that new pditical parties such as the PQ were developed to promote 

change, reforming the existing relationships of society; while the radical, 

revolutionary movements called for the overthrow of capitalism and the liberation of 

Quebec fiom the federation of Canada. The significance is that these two approaches 

fed off one another. The radical wings of the political party carried out clandestine 

meetings and acted as terronsts to undermine the authority of the dominant class; the 

moderate nationalist political parties (the Liberals and then the PQ) meanwhile drew 

upon the actions of the tenorists to illustrate the discontent of the people. This dual 

action pemitted the radicals such as the EXQ to push the traditional parties' demands 

even funher, through the newly established rules of interaction and behaviour, even 

though the terrorist and violent actions were p ~ i ~ ~ i l y  performed by a small number 

of the comrnunity. The actions of a few members of the comrnunity influenced the 

entire social perspective, and in the process transcended the existing structure. These 

social agents were able to perform in this marner because the community could 

identifi with their cause, and aiso because of their perception that their actions were 

culturally benevolent. Regardless of the ability of the social agents, they still had to 

perforrn within the adjusted M i t u s  and work within the niles and expectations of the 

society, ultimately this expectation was the failure of the FLQ, as the murder of Pierre 

Laporte removed their popular support. 



Although the simultaneous process of radical action and the institutional change by 

the political parties began as a symbiotic relationship, the two methods necessarily 

diverged. This break occurred as the differences in principles and approaches could 

no longer be mediated in the dual systems of clandestine terrorist activities and 

mainstream traditional political parties; fundamentally the difference in approach was 

too great, because the basic assumptions pertaining to each method contradicted one 

another. The break does not imply that there was an extreme homogeneity in thought 

and action, though. There was and still is enormous breadth in what is considered to 

be Québécois identity. 

Movements Uepend on competent actors, who can influence the society in a culturally 

appropnate manner (Keesing 1987). The actors draw on and objectie the symbols of 

culture; and invent or reinvent, intelligible new symbols with a level of competence 

(Sherzer 1994). The competence of an actor is measured by the effects he or she has 

on the society; if the symbols used are appropriated by the people of the community, 

and to what extent. The directed, or conscious influence of social agents on social 

structures, through performance and knowledge of cultural texts, is a necessary 

recumng theme of this discussion. 

Cultures change; this is a simple statement but a complex process, whereby the 

complexity liess in the reasons and mechanisms for the alteration. Antonio Gramsci 

(1988) contends that al1 members of society have the potential to think and act 

critically; however, not al1 members of the community do indeed perform in this 

manner, and even fewer have critical awareness and the stnictural significance to act 

out this awareness. Gramsci contends that those members of society who do 

influence others as well as the make-up of society, are tenned intellectuals. He states 

explicitly that the term intellectual" is not reflective of schooling but rather the 

opposite. Gramsci believed that institutions indoctrinated people with the ideology of 

the dominant class, and that the education system was as guiity of establishing and 

maintaining this b h e r  as any institution. An intellectwl requires cnticai awareness 

and action to influence and affect the existing structure. Therefore, artists and 



farmers, politicians and educators could dl be intellectuals within their social milieu; 

but those intellectuals without structural significance would have to influence many 

people to be effective. Structural significance can be understood to refer to the 

position of any person who has the power to influence others within a given 

community, thus referring to his or her relationship to the society, as well as the 

cultural cornpetence to influence others (Showstack-Sassoon 1987). 

The entire social structure can be understood to exist as a system of culturally-bound 

rules and expectations that exhibit the process with which people are organised and 

understood, which Bourdieu (1990) has termed the habitus. Similarly, the political 

process exhibits these same characteristics, as the "system of dispositions to the 

practice" is accepted as culturally appropriate (ibid.: 77). The acceptance of the 

violence and terronst activities prior to the murder of Laporte demonstrates that 

certain rules of society can be broken if performed in what is to be considered a 

culturally appropriate manner; because these actions were not only tolerated but aiso 

encouraged within facets of Quebec society, the entire habitics of the Quebecois was 

considrrably altered by the subversive movements, thus challenging the existing 

power structure of Canada. The actions of the FLQ were considered to be appropriate 

within a component of Quebec society because of the social context, and because of 

the actors performing the terrorism generated a sense of acceptance within facets of 

the cornmunity. 

The primary theme that pattemed the FLQ movement was the challenge to liberal 

democracy. And although 1 have argued that the FL,Q attempted to undermine the 

extant elected representation because they believed that the process was 

fundamentally incapable of permitting the Québécois to redise their autonorny, the 

basic support for liberal democracy remained and permeated most levels of society. 

Liberal democracy, as an ideology, expounds belief in participation and accessibility 

for al1 members of the society. As such, the dominant class promotes and perpetuates 

this tenet, ulthately retaining the status quo, and demonstrating the forced 

hegemonic consent indicative of "symbolic violence." 



With respect to Quebec nationalism and the separatist movement, this relationship is 

representative of the Quebecois acquiescence to the dominant Anglo structural 

position, relating specifically to the allusion of slavery in Vallières' autobiography. In 

this manner of "symbolic violence" liberal democracy was a stmcturing ideology in 

Quebec dunng the 1960s (and still is); and the F'LQ attempted to challenge the effect 

it had on the participation of the people, by introducing new and reinvented texts, 

such as the cal1 for a socialist revolution, into the system of expectations of the 

nationalists. 

There is a diverse history of political postunng and a cacophony of voices emanating 

fiom competing social actors within the politics of Quebec nationalism. However, of 

al1 of these competing voices, one is now mute. Violence is not an option for political 

change in Quebec, as the choice for change lies clearly in the motives of democratic 

social action. The revolutionary rhetoric of the 1960s no longer has a place. As 1 

have shown, the FLQ, as social revolutionaries, were competent at extracting and 

promoting pertinent and important themes tiom the entire cultural milieu, what 

Bourdieu calls "the field of production" (1991: 169), fonning their own specific 

cultural repenoire or niche within the habitus. In the past, they transmitted the 

themes of revolutionary action successtùlly to the different areas of the province, 

drawing upon shared traditions. However, presently both separatist parties, the 

provincial PQ and the federal BQ, and even the lesser known Party for Democratic 

Socialism, employ a democratic system; and terrorist methods are not condoned. 

Tenorist tactics and their contribution to the resource pool of political narratives for 

action is virtually non-existent. Imponantly, dong with this context of cornpetition, a 

change in political method has occurred. This methodological shifi is fiequently 

referred to as a maturation of Québécois national identity in narratives attempting to 

legitimise Quebec's current political structure, the primacy of liberal democracy, and 

international recognition. 

In detail, 1 have demonstrated that individuais have the ability to act and affect the 

social system w i t h  which they work. Also, I have shown that Handler's analysis of 



Quebec nationalism misses this place of social actors in this operation of playing out 

social roles. There is a great history of action and agency in Quebec nationalism, as 

individuals and groups have acted and reacted against the traditional noms of formal 

identity-making in Quebec and in Canada. Political parties, nationalist movements, 

and the Constitutional processes, from their beginaing in Canada, have attempted to 

legislate identity and behaviour; however, and importantly, these attempts have 

encountered counter-hegemonic dissent, contradiction, and cornpetition at al1 aeps 

along their formation. 

By way of concluding this chapter, the discussion m u a  retum to Handler's statement 

about the cultural semiotic. If culture is grounded and not simply just a semiotic 

constnict, then it is a necessity that we ask, what else is it? As Touraine (1981) 

argues, culture is social action and history. Thus, we must examine cultural identities 

as a process of expression; and necessady embedded in these expressions are the 

negotiations and construction of the identity through political manoeuvres. Identity 

creation is a continual process that plays on images of the past, present, and fiiture. 

The identity is generated through political discourses to define and reify itself. 

In Quebec, we see the actions of political radicals, democratic nationalists and 

federalists as al1 part of the identity creation process; specifically, as the shift in 

action in the radicalism of 1960s to the entrenched liberal democracy of the 1970s 

marks the continual process in the context and negotiation for recognition within 

Quebec. In the 1990s we saw First Nations peoples' demands enter the political 

discourse on recognition and liberty within the context, M e r  illustrating the reality 

that the context is a process of continuai expression and negotiation. 

As 1 introduced this chapter, Michael Herzfeld (1997) mggests that we should move 

away fiom the analysis of nationalism in tenns of formal organisation and look at the 

experiences of citizens and their functionaries; and 1 agree. He says that 

anthropological analyses are now obligated to move away fkom the propaganda of the 

state and rather examine the people; and then, look at people's relationship to the 



officia1 doctrindideology (1997: 1-2). This approach is a direct cnticism of 

Handler's description of Quebec nationalism, and a shortcoming of his analysis. 

Heuristicdly, Herzfeld offers a switch on the dichotomy between the presentation of 

seamless national hannony and everyday life and action. Herzfeld says that there are 

many pemutations rather than those presented simplistically as occurring f?om the 

top (ibid.: 3); and it is the goal of anthropological analysis to examine the processes 

of the creation of cultural fonns, through an understanding of action, agencies and 

political interests for those involved. It is the focus of the next chapter to examine 

sorne of these permutations. 



CHAPTER FOUR: 
Primordial Identities 

As 1 have articulateci in the preceding chapters, mundane representations of Quebec 

society, such as the Jazz Festival, are altemate depictions of daily life than what is 

portrayed in the top-down formulations of national identity. This depiction is 

certainly a different representation than the extreme cultural forms that are displayed 

in political rallies, national holiday celebrations, and referenda. Examples of this 

cultural reductionism are generated by the media, politicai institutions, and social 

scientists that essentiaiise traits and images to produce a simplified likeness of the 

social context. 

This chapter follows a different approach to Quebec nationaiism than the reified and 

simplified identities that are the backbone of Handler's analysis. Following from 

Herzfeld's cornrnents that ended the last chapter, this section follows from the work 

of Warren (1993) and her idea of the production of culture from processes of tension. 

1 have studied how this idea translates to the situation of MontreaVQuebec culture, 

with respect to authontative discourses and entitlement. This is an important 

methodological switch to make; examining the dichotomy as a process of cultural 

praaices rather than the end product, forces new insights into the relationship of the 

cornmunity. In other words, the focus should be on the relationship of daily life, and 

how different people and peoples with diverse populations interact together, rather 

than the forced, essentialised dichotomy of extreme identities. 

Specifically, 1 examine how a textual identity can be legitimated fiom abstract to 

concrete codes2' by focusing on the work of the State to appeai to an enforceable 

fixed textual identity in both aboriginal and colonial cultures. This form of political 

action, is the Weberian notion that the state has the monopoly on al1 forms of 

legitimate violence - one such form being the creation and enforcement of laws and 

?? - Thrs is where the imposition of the defniition of self-determination enters the discussion The 
rhetoric of seif&termination is a te* tbat becornes codifiai and is now part of our legai jargon: 
however. the v e l  means within which the &finition is &hed and imposed cfeates a contradiction or 
paradox to the tme meanhg of the term. 



the discourse surrounding them - and it documents how the state appropriates and 

censors dissident discourses into its own promotion of natural structure and 

authorityZ3 This authority of the state is achieved by examining how, as Amy 

Shuman (1992) contends, competing voices challenge the notion of accuracy and 

claims of authonty, while social interaction provides the context for competition and 

negotiation over entitlernent of disc~urse.~' 

In this chapter, 1 discuss the creation of legitimate authority through discursive means 

by contrasting aboriginal and colonial narratives of identity; and then focus the 

discussion on culture as a product of tension. Guiding this chapter is the question of 

what terms of identity are used within a given society to influence behaviour. 

Although ail speech is codified in various textuai meanings, of particular interest to 

this discussion is what speech or discourse has the greatest effect on the sanctions, 

rules, and definitions of identity within a society; and following this point, is the 

question how are these forms of speech are used to construct an ideological universe 

that structures behaviour in a legitimate manner. The answer to this question speaks 

to the notion of ideology and power. The focus of this chapter is to explore the 

mechanism of influential discourse and the generation of legitimating codes througb 

processes authority discourse in Quebec, by examining primordial narratives of 

identity. 

On a general level, people within societies use terms that can be understood in three 

ways. Firstly, to communkate a message, the tems must be congruent and qpar to 

be logically consistent with cultural noms and historic circumstances; and secondly, 

terms are used to promote certain interests - as John Austin (1962:48) has argued, 

speech is used to persuade. Thirdly, the t m s  may simply be part of codified speech 

" This idea is mon cleariy developed and argueci by Foucault (1970. 1984). 
'' An e.xampie of the ranges of authoritative diswuse. is seen m the meda representation of the 
"Unitf' rally in Montreai. a few days before the referendum of 1 995. The ope* sovereigntist 
nmspaper Le Devoir reporled that 15.000 deaant militant fedetalisis converged in Montreal to share 
their ignorance on the matter of the referenh Contrastingly, the equaily politidy transparent 
Engiish newspaper. Tne Gazette, reporied thaî 150.00-250,000 people raltied for unity, and to sfiare 
their support for Quebec. Both articles claimed to report the facts of the raiiy, but they present 



that plays out and entrenches social r01es.'~ For this discussion, 1 will not develop the 

thûd usage, as 1 am more concerned about agency rather than playing out a social 

grammar; but 1 will explore the first two in detail. 

As 1 argued in the previous chapter, the promotion of interests is not reserved entirely 

for hegemonic forces in the posturing of identity. Expressions cm occw either as a 

form of suppression, or conversely as a discourse of resistance fiom subordinate 

groups. The mechanisms to persuade are functions of power; and can be influentid 

subversively and hegemonically, although their potency tends to lay hegemonically. 

This process 1s created when the dialogue of hegemonic and counter-hegemonic 

discourse is an expressive dialectic. For example, Iennifer Schirmer (1993) and 

Michael Taussig (1994) point out, in two complernentary articles regarding the 

"rnothers of the disappeared" in Latin America, that women have created a discourse 

of defiance by renising to accept tems and 'facts' that the state has forced upon them. 

Although the women are facing a tremendous propaganda machine, they are only 

somewhat effective in defjring the official State discourse about their missing 

relatives. Through systematic displays of torture and violence, the State has restricted 

memory by controlling discourse and appropriating meaningful terms of reference 

(Schirmer 1993). The fracturisation of community, has permitted the state to utilise 

the mechanism to move foms of resistance from the collective to the individuai, thus 

eEéctively diluting the potency of public action and meaning (Taussig 1994). 

However, , both articles show the women's attempt, even amidst these difficult odds, 

to create a discourse of defiance through a feature with direct correlation to the notion 

of the "memory's politics" (Tilley 1995: 244). 

The notion of the "memory's politics" is a usehl idea at this point. Tilley (1995) 

describes the memory's politics in terms of effectiveness being dependent on shared 

memory; and "memory has a poiitics" about it (1995: 244). The "memory's politics" 

is afmost nowhere more evident than in an example of Quebec identity. The 

opposite versions of what went happened. Both of these sources can ckim to -nt an auhoritaiive 
discourse on the situatioa; but. because I was there. 1, too, can clah such authority. 
As in the work of W i  Labov (1966) and Erving G o f h m  (1951). 



repetitive conditioning which rnany of the people experienced in forming an aspect of 

theû self-identity was their manufactured common memory of experience, a 

characteristic that permeates al1 levels of Québécois society. To display an excellent 

example of this point, one must look no m e r  than their national motto, Je me 

souviens. Literafly, by enforcing the individual memory to reflect on a previous time 

and effectively stretching back the collective rneniory, it serves to provide an 

inclusive "historic" community. The individual remembers; but more importantly, all 

members of the society share the idea of the same historic memory. The solidarity 

that is created cm be built on real or imagined bases, using the appropriate symbols to 

rally the people into a cohesive force directing the texts into the community 

(Cornerton 1989). In time this collective community becomes symbolic in its own 

right, as the text of the movement is continuously recreated through oral traditions, 

popular culture, and other cultural practices (Herzfeld 1987). 

The most illustrative point of this process of the memory's politics with respect to 

Quebec's national motto is the part of the sentence that has been omitted, of which 

the original line reads: Je me souviens que /e suis né sous la fleur ck lys mais j'ai 

fleuri sms la rose." Both flowers metaphorically represent Quebec and England 

respectively, and when presented together create a very different meaning to the 

words Je me sotwiens than what the motto stands for and now means today. 

The question that 1 want to ask regarding political memory, is whether a society or 

cultural forms exist cl priori to the social memory. In other words, does the coilective 

imagination of a society determines its existence; or does a m e  exist that this 

memory stems fiom? Foreshadowing the concluding argument, I rnust refer to the 

work of Daniel Salée (1995), who writes that "a culture inevitably evolves and 

adapts, and does not, as a result, necessarily lose its reievance as a defining space 

around and within which its members tind their bearings" (Salée 1995: 293). Thus, 

there is a sense of a dynamics within 

'6  1 remember thai I was born iwla thefleur de 

the cultural realm; but the change does not 

lys but 1 flourisheâ UllQr the rose. 



necessitate the conclusion that al1 cultures and societies are objectifications and not 

grounded, as Handler concludes as the salient features of nationalism. 

Retuming the discussion to competing dixourses, of which the dominant ones corne 

to be the hegemonic social memory, necessitates a focus on where and how 

discourses interact. Falk-Moore (1994) contends that analysing the mediation of 

opposing discourses and discourses of defiance provides a point of intersection 

b e ~ n  the power structures of society. She says that the intersection becomes 

manifest in legal structures, in which ideas such as customary and traditional law 

have legitimating effects and compete with colonial jurisprudence (Falk-Moore 1994: 

277-9). Ultimately, these terms must have a modicum of legitimacy to be effective 

and appropriated by the people within the society; but if we accept John Austin's 

premise that a purpose of speech is to influence, an important outcome is achieved. 

Necessarily the discussion of legitimacy speaks to notions of power and ideology, and 

1 will now explore these concepts. 

Max Weber (1992) says that in everyday life, relationships are govemed by the 

combination of custom (value-rational authority) and the material calculation of 

advantage (purposeful-rational authonty). However, these two reasons do not fiil1 y 

explain domination and voluntary cornpliance to al1 situations (Weber 1992: 224-5). 

Nomally there is a beiief in the legitimacy of the relationships that results from their 

manifestations, and this process is understood as Weber's definition of ideology 

(Eagleton 199 1 : 98). In Weber's dialectic relationship of domination and submission, 

which ultimately generates a relationship of authority, he asserts that one of the three 

fonns of authority is "legal authority" which produces a desirable and bureaucratic 

system to deal with codicts in a consistent and objective manner. According to 

Weber, legal authority is rooted in the organisation of the bureaucratic system; and 

the institution is considered to be rational and impartial. 

In response to the daim that law (in the State law or authoritative discourse sense) is 

rational or objective, many authon make strong and compeliing critiques of Weber's 



naïve faith." As an example of this critical literahue, 1 have chosen to refer to Starr 

and Collier's statements fiom their introduction to theedited volume, History and 

Power in the Sptrdy of Law (1994), because it provides a simple critique of this notion 

but more importantly a place to further the anaiysis. They Say that legal orders create 

asymmetrical power relations and therefore the law is not neutral, as Weber (1992:7) 

comends; funher, they Say that law is politically active as a symbolic representation 

of interests of particular groups - especially groups in power (Starr and Collier 1994: 

24). However, and imponantly, they aiso contend that it is insufficient simply to 

contend that legal stnictures create a normative systern; and researchers rnust look at 

specific examples of the process and implications of such a process (ibid.: 6). 

Further to this point regarding the example of legal texts in studying the mechanisrn 

of authoritative discourse, Austin (1962: 36) contends that they provide an excellent 

opportunity to examine overt and definitive procedures executed by ail members of 

society. Legal texts provide a public and supposedly concrete code of sanctions and 

expectations. Correctly, Austin points out that the legal texts are not the only or 

supreme code of behaviour for a society; but that they provide an observable medium 

to demonstrate the mechanisrns of how certain texts are codified and used to 

influence people within a society. 

Starr and Collier state that law can be viewed "as a contested metaphor that represents 

and reproduces a social and symbolic ordering system and that changes as groups of 

human agents seek new social forms" (1994: 25); and as stated above about Falk- 

Moore's notion that legal interplay provides the medium for the explicit intersection, 

mediation, and exchange in negotiation for authority and power. With respect to 

Austin's notion of legal texts providing a backdrop to focus the rnechanisms of social 

influence, and Starr and Collier's comments for contrast, 1 will now explore two 

cultural texts that have been invented and manipulateci to promote and maintain 

legitimacy within Quebec. The texts 1 will explore are essentialised cultural forms 

and primordial narratives of identity, which will be the focus of the rest of this thesis. 

v - See for e.uampfe Valalerie Kemiish's Jurispru&nce as I&ology (1992). 



in early 1996, 1 was at an anthropology department talk at McGill University and I 

had the oppominity to be entirely offended by Professor Robert Paine of Memorial 

University. In the space of one hou, he had managed to appropriate aimost al1 terms 

of self-identity that First Nations Peoples in Canada employ; he stated, and rather 

emphatically at that, that the Québécois were native to Quebec - that they were 

natives - and he made the bold assertion that they were indigenous peoples. 

Paine made a dramatic and contentious point. He had demonstrated the connection of 

a people to their perceived land, and how the ternis they use to identify themselves 

are emotive and legitimating. This appropriation of terms of identity has enonnous 

implications for the Québécois identity because their claim undermines those of First 

Nations peoples. The notion of the habitant as 'he who tills the soil,' and the 

ideology of naniralness that nationalist sentiment either houses or creates, legitimate a 

claim to an overlapping space. Referring once again to Handler (1988), he describes 

the process as: 

A living individual is one, precisely delineated with reference to a 
spatial and temporal environment. in other words, it is bounded in 
space, continuous in time, and homogeneous within those 
spatiotemporal boundaries. Metaphors of the collective individual and 
national species establish the individuated being of the Québécois 
nation (1988: 50). 

Narratives of identity such as these have a direct influence on legal discourse and 

social relationships. They are a rnechanism for legitimating relationships; and when 

the ideologies are naturalised and intemaliseci, they rationalise actions and 

relationships by providing structures of legitimate authority (Bourdieu 1990: 79)." 

Furthemore, with narratives of tradition, in which a peoples' connection to historic 

and prehistoric tirnes is Iengthened, their claims to legitimate control of the contested 

space is strengthened (Eller and Coughlan 1993; Foster 1991). If the narrative can be 



extended to a primordial existence, then it legitimates the identity to the "ineffable" 

characteristic of ethnicity that 1 will discuss below. 

Robert Young (1995) says that our need to create organic metaphors of identity under 

the guise of purity and homogeneity runs in counter-sense to the way that identities 

exist (i.e., we are not pure). Furthemore, Young States that "[tloday's comparative 

certaint y has arisen because heterogeneit y, cultural interc hange and diversit y have 

now become the self-conscious identity of modem society" (1 995: 3). However, 

there is a need to naturalise Our existence; and the narrative of natural existence may 

be seen as a mechanism to generate a natural order, as the social ramifications of this 

belief permits the rationalisation and ideological justification to the imposition of 

arbitrary rules on subordinate people and peoples within a society. In reference to 

ideology naturalising social relationships and possibly oppressive social relationships, 

Terry Eagleton (1 99 1) describes one of the roles of ideology as: 

Successful ideologies are often thought to render their beliefs natural 
and self-evident - to identiw them with the 'common sense' of a 
society so that nobody could imagine how they might be different. 
This process, which Pierre Bourdieu calls doxa, involves the ideology 
in creating as tight a fit as possible between itself and social reality, 
thereby closing the gap into which the leverage of critique could be 
inserted. Social reality is redefined by the ideology to become 
coextensive with itself, in a way which occhides the tnith that the 
reality in fact generated the ideology. hstead, the two appear to be 
spontaneously bred together ... On this view, a ruling ideology does 
not so much combat alternative ideas as thnist them beyond the very 
bounds of the thinkable. Ideologies exist because there are things 
which must at al1 costs not be thought, let alone spoken. (Eagleton 
1991: 58) 

In 1973, in an essay titled "The Politics of Ethnonationalism", Walker Corner 

contends that the right to national selfdetermination is a narrative that oppressed or 

threatened groups invoke to demonstrate a certain legitimacy in international 

discourses (1973: 3). Considering identity, Richard Jenkins (1994) argues that 

ethnicity is a form of legitimisation that leads to nationalism in contemporary 



discourses. Following the lead of Barth (1966) and Foucault (1970), Jenkins (1994: 

20) demonstrates that dthough ethnicity is historical in context (1994: 209-16), it is 

situationally defined and produced in the course of social transactions, thus creating 

boundaries of delineated space. The process of ethnicity being defined 

"transactionally" is described as a dialectical process mediated by interna1 and 

extemal identities. For knkins, the 'intemal' identity is indicative of a self-defined 

"group," and relates directly to the belief in a natural and unquestionable self-identity. 

Not surprisingl y, the "extemal " identity is characterised by an outsider's definitions; 

and is indicative of a phenomenological "category", although the definition may in 

fact be derived consensually, and follow the intemal definition of self. The 

transactional definitions of categories are "necessarily embedded within social 

relations hips," and are defined instrumentally through mechanisms of power (ibfd. : 

198-200). 

Undoubtedly, we have perceptions of reality that have been perpetuated through the 

processes of phenomenalisation. These notions can be easily traced to images and 

conceptions of punty. Metaphors of purity and hybridity make sense on two levels. 

Firstly, people identify themselves within categories of race, ethnicity, religion, 

nation, and state; and secondly, these categories are frequently taken as natural 

entities, because we essentialise things when we view and then speak about them. 

For example, one of Handler's informants responded to the question, "What is it that 

rnakes a person Québécois?" by stating: 

Any inhabitant of Quebec is Québécois, if you want the broad 
definition. But the Québécois - that more likely would be the people 
who have been here a stretch of time. Certainly in theory any person 
residing in Quebec is Québécois. But the popuiar mentality holds that 
the Québécois are those who have been established here for a long 
time. And generaily, the Québécois speak French and have a certain 
way of looking at life. When you talk about the Québécois youtre 
talking about francophones who are nationalist and who hold to their 
heritage, culture, customs, and traditions. It's more like that, the 
Québécois (1988: 33). 



And similarly, someone explained to me that he could never be a Québécois because, 

although his ancestors had emigrated to Quebec several generations earlier and he had 

lived in Quebec al1 of his Me, he was English and could "never" be appropriated into 

the French-Quebec culture. These examples demonstrate the process of fùrther "fine- 

tuning" the definition for being included as a Québécois through an expanding 

number of categories and increasingly specific characteristics that define the non- 

Québécois. 

Phenornena, or things, are placed into categories, either "this" category or "that" 

category, in an attempt to understand them in an ordered and intelligible manner - and 

cultures are not exempt fiom this process. It is a method of generating order to create 

structure. In this manner, notions such as "hybridity" necessitate a pure fom, from 

which the hybrid was synt hesised. In dialectical terms, the "impure" requires a "pure" 

to have meaning; or, as Young (1995) States sirnply, "multiplicity must be set against 

at least a notional singularity to have any meaning ... identity is self-consciously 

articulated through setting one term against the other" (1995: 4). Further to this idea, 

and retuming to dominant Western ideology of which Handler claims nationalism is 

an example, Murphy ( 197 1) says, 

Positivism has encouraged us to look upon social Iife as having a 
naturd order, but this need not mean that it is physical and amenable 
to the same techniques of investigation as matter. Many things are 
happening together in social transactions, and the artifice that reduces 
the events to units must necessarily distoit them. The distortion is 
almost invariably in a simplistic direction, and the aspect of reality that 
we sort out as distinctive and substantive may only be the one that has 
been predetermined for us by convention, either our own or that of the 
subjects of our study. This is the essence of 'cornmon sense' (1 97 1: 
45). 

Thus, r e t d n g  to Paine and his appropriation of First Nations self-reference tenns, 

the point that I cul1 from his words is imporiant, as his appropriation was 

premeditated and intentioned to raise a worthy point. Paine's manipulation of the 

terms "native" and "indigenous" speaks to questions of legitimacy. It isntt 

satisfactory just to comment that bis purposefil appropriation was offensive; the 



better and harder question to ask and answer, is why is it offensive and what makes it 

wrong? On a certain level, the answer to the question is simply that aboriginal 

peoples - as a set of separate nations- were here (in Canada or Quebec - however you 

wish to look at the question) first; and they have an inalienable right to live on the 

land; in a manner that is cornmensurate with any autonomous people. However, both 

the Québécois and the First Nations peoples claim title to the same piece of land; and 

al1 of the groups that clairn the land invoke narratives of original occupant status to 

legitimate their claim. But invoking the notion of a pure ethnic form is complicated 

and potentially dangerous, and the logic of pnmordialism is contentious at best. 1 will 

explain why there is this complexity, and why there must be a way to recognise 

legitimacy in cultural foms, in the coming pages in a cornparison of the overlapping 

narratives of identity in Quebec. 

Regarding narratives of identity, George Scott ( 1990) States that there are two reasons 

for an ethnic group's solidarity. He lists the reasons for ethnic solidarity leading to 

national boundaries as 1) primordial affinhies; and, 2) social circumstance. The 

former reason he says, is the "ineffable affective significance", especially in relation 

to the "group's distinctive past." in many ways this is the mechanism of the 

memory's politics, described earlier. The latter explanation reasons that stmctural 

conditions enhance ethnic solidarity through a "rational, strategic selection of ethnic 

identity," in pursuit of political, economic, and social goals (1990: 148). The fkst 

example is characterised by psychological and innate individual qualities, while the 

second is determined by its agency, what Scott calls 'behavioural' circumstance (ibzd.: 

148-9). i will now trace briefly the argument of primordialism in the academic 

literature. 

In response to Scott's article, and more so with respect to his benign stance on the 

issue of primordialism, Eller and Coughlan (1 993) submitted a scathing denunciation 

of the terni "primordialism" to the Journal of Race and Ethnic Studes. Because Scott 

ultimately argues for a combination of the two approaches to understand identity, by 

stating "neither of hem alone is suflcienz as such an explanation; a sufficient 



explanation, in other words, must include both approaches" (1990: 149), Eller and 

Coughlan argue vehemently against tthis intellectual fence-sitting. As Scott says, 

"these two approaches have been treated as if they were mutually exclusive: if ethnic 

attachments are primordial, they cannot be circumstantial; if they are circurnstantial 

they c m o t  be primordial" (ibid.: 149). Thus in response to this simple logical 

conundrum that Scott acknowledges and backs himself into, Eller and Coughlan state: 

Furthemore, recent literature in the field is replete with stuclies of ethnic 
group identities and behaviours that illustrate the socially-constmcted 
nature of such collectivities and activities. Interestingly, analysts often 
cling to primordialism in spite of this evidence, forcing themselves into 
empiricd a d  theoreticai binds.. . ethnicity, like any emotional attachment, 
is bom out of social interaction, [and] ... the entire structure of 
primordialist analysis has been built on a appro~ich to affect; and we shall 
conclude that there are logically no circumstances in which ethnicity can 
be described as primordid (1993: 184). 

Clearly they find the fault in the logic of primordialist arguments significant. Eller 

and Coughlan contend that the notion of primordialism in the anthropological 

literature was influenced by three theorists: Nock (1933), Shils (1957), and Geeitz 

(1963). The theorists define primordialism in two complementary ways. They Say 

that primordialism is defined as "first created or developed;" and secondly as, 

"primeval - fiom the beginningtl (ibid.: 186). From the three major contributors to the 

understanding on the subject, they deduce three "characteristics of primordialism." 

They say primordialism is: 

1 ) a priori, underived, ab origm, and causa sui; 
2) ineffable, over-powering, shared, and simultaneously, variable; and 
3) affective - characterised by emotional attachments, bonds, feelings, sentiments 

(ibid. : 1 8 7). 

They then systematically pick apart these characteristics to demonstrate that there is 

no logical explanation for a claim of primordial identity. First, they point to a 

problem within Geertz's analysis of cornmon symbols being innate and shared for al1 

members of the group; they comend that if symbols are imate, they should be equally 

shared by al1 mernbers of the group. This criticism contends that if the symbol is 



primordial, then it should have the same meaning through the entire society and 

across al1 social strata. The citizenry and the leaders would have to have to the same 

understanding of the symbols, and clearly this does not happen, as leaders, eequentiy 

have the discursive cultural knowledge and the ability to manipulate the rhetoric 

competently in cuiturally significant ways (Scott 1990: 153). Similarly, this innate 

understanding of symbols is assumed by Handler; and 1 have attempted to 

demonstrate that the syrnbols of the reified culture he uses as his account of 

essentialised Quebecois culture are not uniform, but rather they are a product created 

by social actors. 

Secondly, Eller and Coughlan point out that primordial identities have to be solicited 

by a response to a social situation. They are "engendered by context" (1 993 : 190); or 

similady, as Scott says, "the greater the degree of opposition - economic, political, 

social, religious, or some combination thereof - perceiveci by an ethnic group, the 

greater the degree of historic distinctiveness will be aroused - and hence the greater 

its soiidarity " ( 1990: 16 1). This characteristic renders the definition meaningless 

because it is an oxymoron. Simply, to paraphrase Scott (1990: 152-61), if an entity is 

primordial, by definition it cannot be a product of social circumstance and vice versa. 

Continuing this line of thought, Eller and Coughlan postulate that primordialism may 

actuaily be a "unique strength of ernotional attachments commanded by ethnic 

movements that derive their appeal from cultural and symbolic phenornena rather 

than material interests" ( 1993 : 196). The result here is similar to Handler's serniotic 

understanding, although their analysis is highly agent-oriented. Theû analysis is 

interesting but they make an overly bold assertion to contend that in aIi cases d l  

peoples are invoking a cultural narrative and inventing an identity to advance some 

political, social, or economic gain. Although 1 think there is some tmth to their 

assertion, it clearly and consciously denies that "ineffable" quality of kin and blood, 

and the emotional force that is fbelling rnany current contlicts throughout the ~ o r l d . ' ~  

Michael Igriatieff's Blood and Belonging (1993) dimsses the Quebec nationalim issue as weîl as 
the Setbia-Kosovo situation with clan@ and foresight. 



Eller and Coughlan argue that ethnicity is an affect issue, thus making it distinct from 

purely instrumental issues and not reducible entirely to economic and politicai means; 

however, they emphatically contend that this situation of effectiveness does not make 

any identity primordial in any instance. They say: 

Primordialism presents us with a picture of underived and socially- 
unconsmicted emotions that are unanalysable and overpowering and 
coercive yet varying. A more unintelligible and unsociologicd 
concept would be hard to imagine, and furthemore, fiom a variety of 
sources - including sociology, anthropology, and psychology - 
material has emerged in recent years that renders the concept 
theoreticall y vacuous and empiricail y indefensible. If we look at 
primordialism more deeply in the light of its three aspects and of 
recent scholarship, we should find sufficient cause to discard this 
concept, at least in this primitive sense, permanently (Eller and 
Coughlan 1 993 : 1 87). 

However vacuous the tenn 'primordial' is, Eller and Coughlan do admit that the 

attachment surroundhg the discourse is emotive and real. When the emotional 

feeling is conjoined with the directed "memory's politic," a defensive, mechanistic 

identity may emerge to help define contentious borders of interaction. For example, 

Segal (1995) says that in Europe there is the claim of primordialism because 

boundaries are contentious; contrastingly, nationalisms in North American are 

unique in their pseudo-inclusivity and the fact that they do not daim primordial 

status. Assuming that the American situation is the benchmark for North America, he 

says that in the United States, there is conscious dissociation with the past, in the 

Founding Father's legacy. In this instance, the borders are not contentious; and thus 

there is no need to invoke myths (Segal 1995). 

Although Segal's account is appropriate for the majority cultures in the United States 

and Canada, clearly he misses two perspectives in his generalisation, that of the 

Québécois and the First Nations peoples in Canada. Both the Québécois and the First 

Nations peoples have somewhat of a genesis mph occurring within the same space. 

The primordial narrative, in these latter instances, is that "ineffable" status used in 



cases of extreme defence. Walker Corner's contribution to this argument (1 973: 3) 

bears repeating. He contends that the right to national self-determination is a 

narrative that oppressed or threatened groups invoke to demonstrate a certain 

legitimacy in international discourses; and to contend that one's identity is 

unquestionably legitimate enforces this stance. It is the tmmp card that is invoked 

when the situation is so bleak that the peoples involved cm not trust their daim to be 

denied. What better claim to make than one that is unspeakable and thus 

unquestionable? As Eagleton (199 1) says in reference to Bourdieu's notion of 

'doxa,' if the idea and reality are an incredibly tight fit, there is no leverage to critique 

the original idea. For example, in Quebec the Québécois have invented this rhetoric 

of the Mitunt breaking the soil, through their close proximity (at least historically 

and nostalgically) to the land. While the First Nations peoples have a more 

legitimate, but still very problematic, daim within these definitions to primordial 

status, the narrative of natural identity stemming f?om the specific place of Quebec 

overlaps between these groups. 

Narratives of temtory and space also permit a relationship on an ideological level. 

Culture traits such as religion, language, and customs are ofien described and 

understood with their relation to the land, and the belief that these charactetistics can 

only truly be understood within the context of the environment. Therefore, an 

example would be the image and association of the habitant, as described below by 

Dion (1992), illustrating the relationship of the cultural image and historic identity 

with the land, in Quebec. The "homeland," or at least the notion of the homeland, has 

a "mythical and subjective quality" that manifests itself in feelings of noaalgia and 

spintual connectedness whereby the ethnie is considered to be as much a part of the 

land as the land is a part of them (Smith 1991 : 23). This physicalness is significant in 

establishing a relationship between the people and their narratives because it adds 

tangibility to their discourses and political agendas. Thus, not only is there a 

materialist incentive to their land base, there is a subjective quality that allows people 

to point to their place on the map and daim it as their own. Leon Dion (1992) 

describes this relationship of the land to the people of Quebec as: 



Among the rnany incarnations of the Québecer - trapper, explorer, 
lumberjack, habitant, settler, sharecropper, fme r ,  bourgeois - it is the 
habitant, or the one who clings to his land, who until today has stood 
out. The habitant of former times, whose memory lives on in our 
poets and singers, had a great dream: to conquer the forest, to build a 
country, to preserve it and extend it to al1 points of the compass. 

Clinging to the earth was one way of ensuring the survival of 
Quebec as a nation. Small wonder, then, that it was in novels about the 
earth that the main themes of the Quebec homeland were laid down for 
postenty. As Giuseppe Turi writes. "Québecers feel an almost visceral 
need to identify with the soi1 of Quebec" (Dion 1992: 8 1). 

To counter the distinction of the characteristics of ethnic identities that were 

developed by lenkins, Ahmed, Eller and Coughlan, and Scott above, aboriginal 

identities are different. As Michael Levin ( 1993) States: 

Aboriginality is a more refined claim to distinctiveness [than an ethnic 
identity] based on histoncal experience. It emphasizes status as the 
origrnaI oca~pants oj a place, adding depth to the idea of cultural 
differences. The use of aboriginality as a basis for ethnonational 
claims does not have the universalism of ethnic claims and is restricted 
to those places 'discovered' by Europeans after 1492 in both the Old 
and New Worlds. As well as a basis for ethnonational clairns, it is also 
a clai m agaznst immigrant p p s  ( 1 993 : 4-5; emphases mine). 

In reference to the section of the passage that is emphasised, it is purposehl to 

underscore that "original" not oniy means fbst but also creative. This definition has 

interesting implications for criticisms of the oxymoron of invented-primordial 

identities. And, especially in respect to the second section that is emphasised, the 

original occupants are set against the newcomers - the immigrants. Thus 

aboriginality is set in oppositional terms of identity creation, but it has a more 

intelligible definition that rnakes its criterion possible to satise.30 For example, 

Bruce Tngger (1995) says 

The first enduring European settlement within the present borders of 
Canada was not established until 1608, and in 1663 there were stiil 
oniy 3,000 Europeans living in New France, no more people than 
constituted a small hoquoian tribe. Moreover, these Europeaas 

-- -- 

Io Métis and the issue of native blood percentages open~ up the entire pmMem again 



remained dependent on gwds imported fiom France, many did not 
intend to remain in the colony, and those who did were only slowly 
leamhg to adapt to life in the New World. Yet, at that time, every part 
of Canada was settled by native peoples who possessed cultures that 
had evolved over thousands of years and that were adapted to a variety 
of environments. In the first haif of the seventeenth century, the 
French were in contact with natives groups totalling more than 
125,000 people. Not only their numencal superiority but also their 
krtowledge and skills allowed native Canadians to play a far different 
role during the heroic penod than history books have ascribed to them 
(1985: 29). 

Trigger 's detailed ethnohistory of the contact penod provides evidence for aboriginal 

peoples' claims to being the first occupants; and within a reasonable understanding, 

having primordial stanis. Securing their legitimate daim because of first and 

continuai occupation, prowdes aboriginai peoples with aboriginal rights. Asch says: 

aboriginal rights can be described as encompassing a broad range of 
economic, social, cultural, and political rights. Of these, it appears that 
the notion of a land base within a separate political jurisdiction is 
findamental. These nghts flow, tirst of d l ,  from the fact that the 
aboriginal peoples were in sovereign occupation of Canada at the time 
of contact, and secondly fiom the assertion that their legitimacy and 
continued existence has not been extinguished by the subsequent 
occupation of Canada by immigrants (1 988: 30). 

Tying up this argument, Mathew Coon-Corne, Grand Chief of the Grand Council of 

the Crees of Quebec, articulates the position of aboriginal peoples in Quebec and the 

issue of the competing narratives of primordial status. He says: 

Quebec has inventai the concept of English Canada, and English 
Canada has accepted the myth of an English and French Canada. 
Meech Lake described a Canada based on a falsehood, the racist 
notion of two founding peoples. The debate once again attempts to 
push the real founding people, the first peoples entirely aside. 1 
understand the reason for this. Canada has an unsavoury history in its 
relations with my people. While the French and the English are 
arguing about which of them came first, they both know that their 
arguments fail when they are forced to confiont the t h . .  . hdigenous 
people lived in Canada and govemed themselves for thousands of 
years before the spoilers of this land came here and began squabbling 
among themselves. It is ironic that these people do not want to 
recognize out existence and rights now. It is because our presence 



spoils their arguments. That is why Canada prefers to make this a 
debate between English and French (1 992: 3). 

Once again we see the essentialist distinction of the French-English split; but in this 

instance Coon-Corne asserts that this categorisation achieves the negation of native 

peoples in the formulation. This negation is an attempt to persuade the discourse to 

entrench the notion of two founding peoples in Canada. 

Aboriginal identity may, at times, be characterised by instrumental action to 

strengthen identities during times of tension and contention, especially in self-interest 

promotions in social, political, economic, and cultural arenas. in retuming to the 

theme that culture is not just of the ground, but is on the ground for the people 

involved in its acting out everyday, analyses of identity discourses mua demonstrate 

a responsibility to those people who are involved in this process. This action and 

manipulation in not just a simple game, as there is a genuine urgency in native 

nationalism, as illustrated by the 

reality that for Native peoples, unlike English, Afncan, Asian, or 
French-Canadians, each comrnunity is the locus of a unique culture.. . 
Quebec nationalism is predicated on the goal of preserving the French 
language in Nonh Arnerica, a legitirnate goal but one that pales in 
consideration of the fact that any funher erosion of Mohawk culture 
and language would bnng the Mohawk nation to the brink of 
extinction (Alfred 1995: 19 1). 

Instmmental action is not unusual for any ethnic group to take, and this characteristic 

should not be the one to remove an ethicai legitimacy ffom the claim. The aboriginal 

peoples of Canada in their claim to pnmordialism preclude the criticisrns outlined by 

Eller and Coughlan, Scott, and Jenkins that 1 listed above - Aboriginal peoples are 

aboriginal. They are the first residents and owners of the land, and to suggest that 

they are not or that they did not own the land before settlement can only be concluded 

through racist argumentation. 



Given the arguments of long-term occupation of the land, how do the Québécois use 

these narratives to appropriate the primordial identity and manipulate the terms into a 

meaningful and successtUl ideology (as Eagleton says) that caries a form of 

legitimacy? What must not be forgotten is that the reason for the Québécois claim to 

being the original habitants, the habit- who has broken the soi1 of Quebec, is 

consistent with the reasoning of other colonial cultures. They can make this daim 

only if they assume (and wrongly so) that no people occupied the land before them. 

Because the Québécois have been colonised themselves does not excuse or absolve 

them of the social contract that they have with other nations. 

What 1 have argued thus far is that the narratives of identity which a society employs 

through instrumental means have varying degrees of legitimacy. These techniques 

attempt to influence a certain behaviour or achieve a certain result, the success of 

which is generall y achieved through relationships of power. 

The narratives of identity and legitimisation in Quebec are constructed and invented 

through social circumstance, and the narratives and resulting discourses help generate 

legitimacy for the peopie espousing them in opposition to the competing groups. The 

very terrns that underpin the significance of the discourses are contentious, open to 

appropriation, and ultimately reified tluough the political control of institutions by 

including the narrative or censoring it in the dominant discourses of Quebec society. 



CONCL USION: 
Some Thouehts on Reco-mition 

In this thesis 1 have mapped out a long process. 1 began by introducing the 

authoritative anthropological account of Quebec nationalism, by Richard Handler. 

Handler's work demonstrates the top-dom processes of the formation of nationalist 

ideology. He illustrates the metaphors that are present in these accounts of national 

identity, and how they naturalise people into their socio-cultural cornmunity . This 

description of the natural being of the nation is consistent with other nationalist 

movements. 1 argued that when the appearance of the nation as a natural being is 

achieved, this result is indicative of a successfûl political movement (Foster 199 1). 

Handler outlines five features of nationalism that distinguishes one nation from 

another. He argues that the nation is an individual, with a natural life process that is 

determined through metaphors. In his formulation, Handler contends that cultures 

and societies are objectifications and therefore real only in the sense of the observer 

perceiving and thus creating them. In this analysis, culture is not grounded; but is 

imagined and invented a priori. 

Handler contends that the nation is established through metaphors; however, in 

drawing fiom the work of Alain Touraine, 1 argued that the nation is established 

through the action of individuals and groups through history. 1 showed the diversity 

of Quebec nationalism and how political discourses have been used in a continual 

process of identity creation, unlike the rnere replication of the official state ideology. 

The existence of this diversity questions the accuracy and faimss of Handler's 

depiction of Quebec nationalism. 

I argued, in tum, that Handler's analysis was descriptive of the essentialised national 

identities in Quebec, particularly surrounding the events of political manifestations. 

It is true that in certain political events, the Durkheimian notion of the conscience 

collective is an accurate description of the heighteneci identities that are on display at 

this tirne. However, focussing on these rare and essentialised identities does an 



injustice to the quotidian life of the people involved. Unlike Handler contends, 

culture is grounded for the people who rely on their changing but historically 

continuous wodd view and actions to make sense of social life. For rny analysis, 

living in Montreal during the referendum of 1995 ailowed for an easy focus on these 

essentialised identities. The red and blue identities of the political dichotomy of 

federalism and nationalism were plentiful, but it was not until 1 rumhated on the 

situation for some time that 1 came to redise that at the end of each day people lived 

with, are still married to, and are fnends with those from the 'other side.' Clearly, it 

is not that politics makes strange bedfellows, but life processes. 

Secondly, 1 demonstrated th&; relying on the Durkheimian understanding of rituai 

process and the supra-individual identity of the conscims collective describes 

poiitical movements as agentless and self-perpetuating. in the third chapter 1 

demonstrated that there is a strong and diverse history of agency in manufacturing 

Quebec identity, and once again relying on the essentialised f o m  of these identities 

performs a violent act against those people who live within the system. Because of 

these problems, culture, and the production of identities surrounding it, must be 

examined as a process. Extreme manifestations of display are not the best 

representative of cultural identity, and thus a Durkheimian focus is limiting in 

providing an adequate picture of the context of the display of this manifestation. 

Outlining the production of culture as a process rather t h  an essentialised or 

instrumental identity provides a freedom for the subsequent analysis, and this 

freedom is necessary to understand the poiitics of national identities in Quebec. As 

Alfred (1995) says: 

The dominant question in studies of nationalism and political identity 
has been primordialism versus instrumentalism. One perspective sees 
unbroken tradition and continuity with the pst ,  while the other sees 
conscious manipulation of traditions and cultural inventions in the 
emergence of nationalist ideologies. Both are in fa* wrong because in 
spite of their disagreement they represent an essentiah fdlacy either 
way. There is no simple answer to the question, 'Do ideologies, 



peoples, nations, cultures change or not?' They of course change - and 
they do not (Aified 1995: 188). 

in Alfred's depiction, understanding natiod identity as a process is useful. He 

describes Mohawk identity as "nested," and as such it cross-cuts the socio-political 

sphere of dynamic contexts (ibid.: 18-9). The fact that the situations for this context 

change through time, does not delegitimatise the claims. As Salée says: 

Even though the ancestral customs and practices do not today have al1 
the authenticity which had given a legitimate basis to Aboriginal 
territorial claims, and even though their inclusion in the discourse rnay 
in the final analysis only mask a degree of political opportunism, they 
do not lose any of theû pertinence within the dynamic of the 
Aboriginal question. The ancestral customs and practices, however 
thin they may Wear in some cases, serve as ideological mooring where 
the collective imagination can anchor and elaborate a concrete identity 
(1994: 305). 

This is a much different picture than what Handler has drawn for the existence of 

national identities. The claims of primordial status are used for a reason; but there are 

varying degrees to theû legitimacy, and the context must be elucidated. What is 

important for antluopology in this analysis is not to make a hasty judgement. For the 

people and peoples involved in these displays, the discourse is representative cf the 

context of the political situation; and the political situation is very grounded in its 

effects. 

Finally 1 examined the context of primordialism in Quebec's narratives for the 

nationalist movement. By tracing the academic literature on primordial identities, I 

showed the pervasive idea that ail cultures, regardless of what is claimed, were 

instrumental in their formulation. 1 contrasted the use of primordial narratives 

between Québécois and First Nations peoples, and I argued specifically that the 

assertion that cultural genesis is achieved only through instrumental action 

undermines First Nations peoples legitimate claims to self-determination; and further, 

to deny First Nations claims to aboriginal status is to deny history and to invoke racist 

concepts, such as terra d i u s .  in this Iiterature, the instrumental action of identity 



creation is necessarily highly agent-oriented, unlike the description analysis that 

Handler provides of Quebec nationalism; and the ramifications to the people involved 

are certaidy grounded in red terms. 

What these differences mean, however, is that there is a deep need to ameliorate these 

claims for recognition, the differences that they entail, and the dissatisfaction that 

minority peoples share with the limiting structures of liberal democracy. Both First 

Nations and Quebec nationalisms share the similarity that they must work within the 

system that is or has oppressed them. By appealing to the political and cultural 

institutions that have systematically harmed them, they are forced to seek recognition 

for their s u ~ v a l  amidst a context that is interested in limiting the emergence of 

parailel political powers. The ramifications of this situation are disheartening. As 

Alfred says, 'The most sober and informed Quebec intellectuals have a pessimistic 

view of the prospect of reconciling Mohawk and Quebec nationdism. The consensus 

is that the institutional structure of Canadian federalism precludes the satisfaction of 

both Native and Quebec nationalistic goals" (Alfred 1995: 17). 

The philosopher Charles Taylor (1994) has a more optimistic view of the relationship, 

however. In his seminal work, "The Politics of Recognition" (1994), Taylor points to 

the inclusion, or the potential for the inclusion of aboriginal cornmunitarian ideals and 

liberal democratic representation. This synthesis of the two different perspectives 

depends upon the recognition of diversity and plurality within the community (Salée 

1995: 305). Immediately, depicting the relationship in this way leads back to the 

discussion on cultural and legal syncretism; and the problems inherent in this 

assumption should be apparent. The law, like the relationship of '%ontact," has a 

history, and is shaped by acton who are trying to persuade to achieve some end or 

gain. Quebeckers, Québécois, and First Nations peoples are trying to achieve this 

recognition to various ends, but what remains a constant that at the core of this 

interest is the survival of their respective culture amidst a dominant rnajority within a 

li beral democratic system. 



In conclusion, 1 must say that 1 do not know the answer to this problem of the multi- 

nations-state in Canada. Aithough it is contended that independence is the ultimate 

goal of every nationalist movement, this is not generally the case of Native 

nationalism in Canada. However, Native nationalism is dl1 viewed as an emergent 

parallel power and a threat to the authority of the federal date of Canada, and to 

Quebec. Until this obstacle is overcorne, the discussions will continue to be fniitless. 

Certainly a goal for many people within Quebec is separation. Histoncally, through 

the action of the separatists, whether radical or democratic, it is still viewed as a 

threat to Canada's integrity and legitimacy. Any political action promoting the 

autonomy of Quebec will be viewed as the emergence of a parallel power; and, 

unfortunately, a respectful dialogue would be impossible with the current 

relationships of the nations involved. 

1 have s h o w  in this thesis is that there are desires to have cultural differences 

recognised within Canada, and through history the liberal democratic model has 

show to have holes in its abilities to recognise adequately the politics of difference 

in the country. The liberal democratic model, espoused by Taylor, does not rewgnise 

that the very premise of recognition of minorities is a subtle form of authority. If' a 

minority people is forced to submit to the juridico-political structure of the majority 

for recognition of its distinctiveness, then it ail1 maintains the status of minority and 

will be subject to the will and prejudices of the majority. 
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